
;A STUDY OF CITIZENSHIP IN AUGUSTINE'S Crry Q.E GOD

WITH A TRANSLATION OF PART OF ETIENNE GILSON'S

INTRODUCTION A. L tETgD""! DE SAm! ~STIN

A Thesis

Presented to

the Faculty of the Graduate Division

-Indiana State Teachers College

In Partial Fulfillment

'of the ReqUirements for the Degree

Master of Arts

----

by

David Francis Siemens Jro

',' ,:,' ) ,

.. ,

, ." ,

" : " , '

: ~,: :', ' " , , ,
) \', ) ." , , "1 " '

.. : '~ ~ J' ~ " " ", " • ', ,., >



The thesis of David Franois Siemens Jr.,

Contr~bution of the GradUate ~chool, Indiana State

Teachers College, Number ~, under the title--

A Study ~ Citizenship !.!!. AUgustine's City of God
---

with a Translation of Part of Etienne Gilson's-- ---,-
Introduction ~ l'Ettlde ~ Saint AUffilstin--

is hereby approved as counting toward the completion

of the Master's degree in the amount of .2- hours'

credit.

_....J:~~~a.....:::Gi:d:::k\.~;....:::.l~ , Chainnan

Department:

Date of Acoeptance f ,'. 2, } 2 t>j



PREFACE

General outline ot the work. This thesis cons iders........~- ------ - ---- -
'the problem of citizenship on the basis ot Augustine's def-

inition of the State. But before this main problem could

be considered, it was necessary to establish that Augustine

detinitely intended the reTision ot Oicero's standard defi-

n1tion. This secondary problem oocupies the fir st part ot

the fil-st chapter. The second part of this chapter criti-

cizes Gilson's analysis ot Augustine's concept of citizen-

sliip. This discussion is oontinued in the third chapter.

There the first two chapters are summarized. '1'his summary

is followed by an atteapted resolution of the problem on
, i

Augustine's terms and a summary ot the conclusions reached.

The seoond chapter is a sort of parenthesis between

'the first and third chapters. In it 1s considered briefly

", !

"the backgraund, historically and philosophically, of the

g,itl !t God, the work on which this study is based. This

'is toll~.ed by a consideration of the effeots of Augustine's

,d..fini't1on ot the State on au bsequent pollt ioal thought •

The main body of the thesis is followed by a biblio"

graphy and fu~. appendices. The first appendi x forms an

: introductien' to the translation of the portion of iEtienne

Gilson's tntroductioll l lilt_de'!!. Saint Augustin. !n this
I... . '.

'appem 1x is alSo a bibliography of Q.ilson's books and pamph-
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lets published in Kngli sb., trans lated int 0 English, and un-

translated. The seoond appendix contains the. translation

of Gilson's Introduction ~ ~ St~ !! Saint Augustine,

pages 225 to 242. The third appendix su~ests some further

· studies which may be made 0

A.bbreviations used in this work. Beoause so many- ---- ......~-
referenees to the works of Augustine are Dacie, they .haTe

been abbreviated. Thus, all references in wh ion no au thor

·is named , with the exoept ion 0 f not e 2), page 2), refer to

Augustine's works. A further a bbreviat ion is used in all

references to the City 2!. God, Q12. (for Oivitas 2!1). This

is followed by the 'VOlume and page numbers in Dod's edition

of Augustine's works, if the work is found therein. Other-

wise, the referenoe is to the t ranslation not ed in t he bib

liography. The one exception to this is in oitations of

· the Oonfessions, ..iob. was missing from the set used by this

writer. Therefore reference is there to the Pocket Book

'edition noted in the bibliographyo In the s eoond appendix,~

referenoes in parenth.eses may refer to !ligne' s Patrologi a

!Latina. In this case, the initials ~ are prefixed. For

f

'example:

..' em, XIX, 24 (II, ))9f) means: Aurelius Augustine,

.The""!i tl'f!! God, book XIX, chapter 24; in Marous Dods,
'ed{tQr,. he works of' AUrelius Ausustine (Edinburgh: T.
It!. Clark; l872-1W1'6), 101. II, pp. j39f.

!Per the remainder, the abbreviations used in tbe
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footnotes are standard, with the exoeption of !ili, which

refers to the Author:!. zed King James Version () f the Bible,

originally published in 1611. All referenoes to the Bible,

with the exception of some in Appenl ix B t are to th is ver

sion, w.hioh is standard in the Eng! ish-speakin.g world.
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CHAPTER I

THE PROBLEM

In the long run what any society is to become
will depend upon what it believes or d is be
lieves about eternal things.

. --Bi&hop Gore

Of all that has been wri tten about the renowned bish-

op of Hippo, comparatively few works available in English

discuss Augustine's peculiar def'ini tion of a state, and none

has been discovered which even mentions the pro blem of citi

zenship which it brings up. Augustine, revising Cicero's
1 2definition of a State, wrote:

• • • a people is an assemblage of reasonable beings
bound together by a common agreement as to the objeot of
their love •••

This definition brings up two interrelated problems9

First~ how can a State be formed solely by love, and how can

men become citizens of such a State simply by their love of

~ particular objeot?3 Second, ana. secondary but De cessary

1 Marous Tullius Cioero, Qg ~ Commonwealth, book I,
chapters 25 and 32 (translated by George Holland Sabine and '
Stanley Barney Smith; Columbus, Ohio: The Ohio State Uni
versity Press, 1929), PP. 129, 137.

~uoted ~, XIX, 21 (II, 331); ia!~, p. 19.

2 cD, XIX, 24 (II, 339f).

3 See Etienne Gilson, Introductio~ a l'etude de Saint
Augustin (Third edition: Etienne Gilson, direotor, Etudes

, ,
> J' , ) , )
, ,), >
l ", , ,

-, ., -, "

,.,' , ,



to the main problem of this thesis, did Augustine aotually

teaoh that a State oan en st wi thout just ice, as the quoted

definition llDuld lead onete believe?

t!l! seco ndarl Eoblem. Before the main pro blem

'could be attacked. it was found DB oeesary to validate the

thesis that AUgustine, when he revised tm Oiceronian defi-

nit ion, fully intended the revision. On th is point, McIl-

wain and Sabine deny that AUgtstine was refuting the view'of

Cicero, or eTen oorrecting it. They asserted that Augus-

tine was merely ref\1 ti ng t he heathen vie w tha t justi ce

resid ed in the pagan R0IDan State. They 8r@1ed that jus tice

remd ed in the Commonwealth, though perhaps foreign to the

pagan State. 4 This Tiew has seemed t 0 th 18 w:rit er to be a

modern secularized transmutation of the medieval theory tlBt

absolute justice resided in the cnrlstian, or ecelesiasti-

.oal, state. This view would seem to imply that justioe

;naturally and ne oessarily residesin republ io an or d emo-
,,; .5

cratio iPvernmentso
: , :

•
'ci. Pl;d.iolJophie 14ediev~le, Xi; Paris: Librairie Philosophi
'que 1. 'rin, 1949), PPo 225-227. v.~, pp. 52-56.

ot.infra, PP. 12-16.

',,' '4 'Charies .Howa~ McIlwain.!. !he ,Growth 8f Political
.TbpUf;t Y! the, tes1; (llew !orlu The lIacmillanCompany,
1932 , ,p. 15~-159.· "

~ ", '., (Jeor-ge Ho1landSabine, A lIistDrl. of' Political
!heorl (.'w Yon: Henry Bolt ind" Oompany; I93'7), p. 192.

;S This, however, is deDied DY AUgUsti n8. See



Carlyle, *0 at one tLme strongly in clined to tb. e

view that Augustine had meant to oblnge the (U~t1nit ion af

the State fmm what had been generally accepted by the
6 ' ,

Churo~ wrote about twenty years 1a ter: 7

I am myself, therefore, nat at all certain whe ther St
Augustine did deliberate 11 attempt to change the
Goneept of the State 0 If he d1 d, I cannot bJ. t feel

,tlE. t it was a deplorable error for a great Cbr.I. stiin
teacher.

It is besjde the point of th is the sis to consider

whether Augustine made a mist ake. It is 8.11' t'ic1ent to

,,
•
!

'note that these three intluentl. al hiStorians questton Augus...

'1;ine's intention.

On the other hand, Figgis, Dunning, Gettell, and the

'Morrises, mentioning AU81stinets politioal thought, pro

pounded the vi,w, though without elaborating argument s to.

support their position, that Augustine definitely intended
, 8

to abange the, definition of a State. In additio n, Gilson

Gilson, ~ cit., pp. 233t, 2361'; ~, pp. 68-70, 75t.

, , '6 R. 'W. and A. ;r 0 Oarlyle, A Histou !! Mediaeval
Political !houghtin the West (New-Yeri: G. P. PUtnam's
SOl1S; EdinbUrgh and London:- William Blaokwood and Sons
Ltd., 1903-1936), vol. I, pp. 166-170 0 A. 1. Carlyle wrote
this volum.e.

7,A.. 1. 'Oar11le, "St. Augustine and the City of God,
II," The Social 8Di Political Ideas of Some Great Mediaeval
Thinkm rJlosse1 lou CObb'He'arJlshaw;-edftDrj LOn.don:
George 'C. ,Hanap Ii Cempal1 Ltd.., 1923}, pp. 501'.

, ' .. '. " i ~ lJ."ohB',:r,-eTl1l~:rl"~, !.!!. Poli'ti0!t-AsReots of ~
. AusustlD.~8, ~itl 2.!~ (London : Longman s, Green and
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tacitlY' assumes that Augustine inten ded the abange 0 To

this view th is thesis subsoribes on the basis C)f the five

'suooeeding argument s.
First, it seems rather unlikely that a man 0 f tne

ment8.l status of AU@lS ti ne \\0 uld ligh tly express an opinion,

espeoially an opinion apparently at total odds with Cieero,

whose wi.'i tings he .knew and respeoteci. 9 Notwtthstandi ng

this respeot, and the further f aot that Cioero bad weiglit as

aI?- authority, AUglstine did not hesitate to disagree with

him, as when he tagged him "philosoplia!1!~"--Tauntedor

'overra:ted PhilosoPher. lO

'Seoo'Dd, 'Augustine, ap par ently red. nfor oed the stat emant

'quoted at 'the beginning of this ohapter through other state-

~en tf;5, in a sim~lar vehl. ll It !may be that he quoted Cieero

Co., 19~1), pp. 59763. " , ,', , .
, , ' . William, Aroh!bald D~ning,A Risto rl of Poli ti oal
'Theories I (~ew Yqrk: The Mawllian Company,19m, f p. 158.

, ' "1&\~o*~,G. G~1?1?ell, History of ~olitical Thought (New
York:1heeen~ury.cO._t ,192?:J, PP~89f; of. p. 108.

i ' , Q. a" i ~d Jll~Y', ~o~ri ~, i~ His torJ'; ,2! Politi oal Ide!!
(New York: O. P. Putnam's SOBS, 1924T, p. 'gS.

'i' .~,Q!III,~l ft, i74~77); III, 27, (I, l28f); IV, 26
~d,30,(I, ,1~,5e l7(hi72)j", v, 8,.1' end,13 (I, 189..195, ,2041");

:IX, ,5 (~, 3,,5,9t, J,; XI,',x. ,5 \,II~308); :xxI, ',1,,1 (II, 436); XXII,
,6, 22~~,2~J:J:I,48Q"~), ,~1,,5,33). , " .
, ,ContessioBs, III (translated by Edward B. Pusey; New
York:Pocket'BoOis, Inc., 1952), 'Po 33t.

, ; ':' '~~:~, 1;.' 27' (i, \87). Dods translated this: Ita
pllilosq;fb;er in 111~,~~. It , ,. " ;", " I' .' '

,'r; . r ;~~e '\i"~, ~s CNs.iC?q,by~~e, F • West, "Philosophaster
Onoe MOre. "Classical Pllilololl.V (January, 1910) 50-55.

\i~ 1M. it. 14 '(1, '139i');'n, '8 '(!:I, '6j);:tiX,24 (:tI,
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'approvingly elsewhere,12 but tne preponderance ot evidence

appears to be against th is ap provalo Rspecially is th is

true since at the beginning ot the work Augustine nated that

;a change would have to be mde in the definition ot repub-

;lic.13

'fh1rd, this interpretation is in keeping with Augus

'tirie t s loiawB tendency to accept tully the result s ot his

theologf. oal and philosophical poSition. Far example, it is

quite repugnant to most men to believe and to deolare that

'man lias no real choioe in the matter ot salvation, that only

;a tew men are elect by sovereign grace and t hat the re st of

mankind are irrevocably damned, and ttat God is, neverthe-

iess, absolutely just in do ing th is. Yet Augustine recog

nized and clearly enuneiated these consequenoes of his

'Positlon~14

'12 'li. 'We and J..~ ,~. 'Carlyle! ~ cit" p. 167.
, ' " Ho"!ever, ;at least oJ;l~ of t.b.t? reteren~es Wii oh the Y,
"~ite ~ ! ~1ttel;l the year ,befOre starting the cit;v ot God, 409 s
~ot se~ tob~ $imp~e,appro'V8.l ot aioero. ae Litter Ill,
fl, 9t{XIII, 200-202/. .

! 1) Q!, if, 2lt and 25 (Ii,74~79,' 84t).

. ..... ·1q..~ ,iJ.,! oa!r1d!oa, m,'if'" xcivt, XOVi, iit" oii (IX,
198r, 240f 242-245. 247J.

;%+1,x~t!t~~ii ~~~-~~~~rTx\: o~3~, ~~9~~t~;; ~9t,
162-165) •
II, '; ,~,••'8:'i. thedi.oussion of predestmation by Gilsen,
!!L'ci~., pp. 201-2G4.



glans.

Suoh an attitude is somewhat unusual anDng the 010

Though Tirtually all Chri stians recognize tb.at GOd

6

has final power to detemine all things, very few have ao~

knowledged th.e t ctal oonsequenoes of th is belief. Appar

etltly 1t is too' hard on man's natural pride to admi t total

impotence. Among the many denying':'-ei ther taoitly or

oTertly--the absoluteness of God.s eleotion are such dispa

rate tellows as the heretios Pelagius and Arminius, the

Catholio 01' Catholios Aquinas, tne reformer at the Reforma-

tion Wesley, and their fo llowers. Almost isolat ad in their

emphatio recognition of predestination are Paul, Augustl.he,

Calvin, and, more recently, those ¥bo lave followed intbe

Refarned tradition, wha tever tmir denominational affilia-
I

tion.

FOUl"th,AugustiJie's position relatfTe to the State is

not in' suoh absolute 00 ntradlction wi th thes e of the otm r

'ohurch fathers as wOuld appear superfi oia11y. irenaeus,

'who appears -t 0 bave Wr1tten s:t as much length as aD. y on th is

~l1bject;, apparently adopted the Stoic def'ini tion 01' the

·state,'as4id Olemens'Jlexandrinus when he wrcite:15
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For the Stoios say that .beaven is properly a oity, but
plaoes here on earth are not oi ties; for they are oalled
'so, but are not. For a oity is an important thing, and
the peOple a deoorous body, and a multi tude of men regu
lated by law as the churoh by the Word--a oity on earth
impregnab1e--free from tyranny; a pro duo t of the dirt ne
will on earth as in heaven.

Carlyle said that this deti ni tion was fo lloW-ed by all of the
16ohuroh fathers he knew.

However, Irenaeus left 1"0 om for a d eni al of rlght

eousness as ne oessary in government by writi ng, just belo'!
, . i7
the previous referenoe:

Just as if anyone, being an apostate, and sei zing in a
hos ti le manner an other man's territory, sh ould harass
the inhabitants, of it, in order that he might olaim for
himself the gl ory of a king among tho se ignorant of his
apostasy and robbery: so likewise also t he devil • • •
obtained dominion over man by ape> stasy. • • •

In t he next ohap ter .be oont inued: 18

'And not 'only by the J;8rtieule. rs a1read.y mention ed, 
but also by means of the event s witi oh shall oocur in the
time of Antiohrist, is +t saown that he, being an apos
tate and a robber, ~s anxious to be adored as God; and
that, although a mere slave, he wishes himself to be
proclaimed as king. For he • • • shall 00 D'S ,not as a
righteous king, not as ~ lesi'm1fe king, (i.e. one]* :in
subjeotion to God, but an imPious, unjust and lawless

6tlr8naeus' (Alexander Rober"8 and lamesDo~dson, ed~tors,
'Iit~-lioeneohristianLibrary, vols. V and IX), vol. II, pp.
l19t.

••

'16" " . ,I; ,

A. 1. Oarlyle. ~ cit., pp. 44f.

17 Irenaeus, !2£'!!!A, V, 24. par. 4 (II, 121).
is 'Ibid., 't. 25, par. 1 (l2lf) •

\* The braoketswere in the translation.



one; as an apostate, iniquitous, and murderous; as a
robber, concentrating in himself' all satanic apostasy
• • • he will endeavour in a tyrannical manner to set
himself forth as God. '

Nearly the same argument was noted in Oicero by
19 '.'. 'A.ugu.stine himself'. Henoe, a tter Augus tine noted that

, ' , 20 ,
Rome was founded in bloodshed, was expani ed in evil and

iawlessness,2l and passed unjust laws, 22 and fur ther tba t

the emperor bad usurped., God' s prerogatiV' e in olaiming wor-
, ,23 '

ship for himself', he oou ld not ,mai ntain tha t t he Roman

Commonwealth was eitb.er legitimate or just.

In add1ti on to these rna tters, dire etly noted by Aug

usti ne, there is another passage from Cieero wbi ch probably

inf'luenced him: 24

There Is in f' aot a true law--namely, rigtit reaso n-
'YA1 i on in a.o cordane e with na.t ure, app lie s to all mEn,
and is uncnangeable and eternal. By its 00 mmmds th·is
law summons men to the performance of their dutie s; by
its prohibitions it restrains them from dol ng wrong.
Its OOInIDBnds and prohibi tio ns always influence good men,
but are without effeot upon the bad••••

On tne basis of' the Augustinian anthropology, all men

'19 ~,I±, 21 (t, 74-77); XIX, 21 (II, 330-333).

'20 Q!, III, '6 ti, 95f'); cf'. III, 12f (I, 103-105).

21'~. II!, 13-30 (I, 103-132)~

'22;~,II±~ 21 (I,124).

'23 g!, III, 15 (I, 108).

24:Cice~o, Ope oit., ±II, 22 (21S).
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are co rrupt in the ir wills, exoept a s they are visit ad. by

applying Cioero's definition, they cannot obey tba true law,

divine graoe through revelation and elSotion. Ther efar e,

whioh has no effeot upon the bad. Thus ther e 0 an be no

Henoe, on

true law in the Roman oo.nmonwealth, 1'0 r the y did not even

follow revelation, let alone all being eleot.

this basis, Rome had no justi ee.

It is tbareror e th is wri ter' s settled opinion tha t

Augustine honestly l' aoed the results of the posit:iD n of the

ohuroh fathers, oarrying their premises to their l~oal

oonolusion. He also faoed the rewl ts of Cioero's positbn

understood in the light of Ohri atian do etrine, and aoknow

ledged the rightlessness of t.ts State as a neoessary conae-

quen.ee.

!'ifth, there is a definite unity malifested tbrou~-

out tb. e ent ire twenty-two be oks of ~ Q1!!~D!!.. In. tm
only study of the unity of th e work tha t .has CDme to light,

Deferrari and Keeler strongly defend t.t:e thesis tha t the

original conception of the work26 and its final form27 are

.25 .Roy ;r. Deren-ari and Sis te~ M•. Jerome Keeler, o.
s. B~, -8lo AUgUst! ~e' s 'Cit l' ot Godt: I~$ P;J.an and Devel
opment, '! Ameri can louR&! !t Phi1010eil, L (April, 1929) 109-
127.. .

26'22, I, 36'(I, 47); ct. XI, 1 (I, 437); XVIII, 1
(II, 217t). .

, .27 01• Retract1.ones, II, 43; quoted in sm, Dod's pre-
fac., pp. viir. .



The pre ceding table sh ows that St. Augustl.ne, in
writing the Oity of God, conformed to his Original plan
in its main outl ines. The V«>r k turne d out te be just
what he bad intended it to be from the beginning, and
each book fulfills in general its def'in ite part in the
developmEll t of the whole. But we also see ttat St.
Augustine writ es i'na rambling, leisurely style. He
reaches his end indeed, bl t only. atter frequent pauses
on the way, and several wanderings from 'the nei n road
into circuitous bypaths. His goa 1 is ever befor e him,

. and he keeps puming towards it, but he wLll stc p now
and again to answer. supposed objections, to give numer
ous examples, and to expla in difficultie s, even if they
are foreign to his theme.

Inasmuoh as tb.ese twenty-two bo oks were oompos ed fNer

a period of about thirteen years, ~ars filled with inter

rupti ons and with other work, 29 they have a remarkable uni

ty. It may be, as McOabe s B:1 s, tba t the r e is no "philo

sophioal uni ty in the \\Or k. ~30 But Pas cal ap parEntl y

essentially identical. They oon olUded: 28

'10

28 Deferrari arid Keeler, ~ ~, pp. l26f.

29 loseph MoCabe, St. ~ti.ne~ !!!!.~ (New
York: F. p. Putnam's Sons, 1903 , PP. 357!.

Fosse1~ohn Oobb Hearnshaw, "St. AugusUne and the
,Qi1;1 0+. God, 'I, It ~ Sooial Y.4. Poli t1 cal Ideas 2!~
'Great Mediaeval,Thinkers\fossey lohn Oobb Hearnsbaw,. edi
tor; London: George O. Harrap & Oompany Ltd., 1923), p.
40.

30 .
, McOabe, ~ cit., p. 360.

. , Of. Geo~ge GOrdon Ooul1D n, Studie s in Medieval
,'Thought\t"ondon: Thomas Nelson am Sons-Ltd, -1940 hPP.
'37f.

. No dQ1 bt Oates would dis agree with this opinion.
SeeWhitney 1. Oates , editor , Basic !titin gs ~ §!.lnt Augus
1!n! (New York: Random House, 1945'). PP. ix, xixt.

'.l'he' writer of tni s the sis is persuaded tb. at the DBjor
part at Augustine's la ok of philosophical pre cisio n in Ooul

,'ton's opinion (voS., note 28) is the extresmo 1'1 of his bib-
licism and his use of accepted biblical definitions. Coul-
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:bett~r caught the true teeling of the wO~k when he wrote: 30

The heart has its own order; the intell',ect has its
own, which is by principle and dtmonstratiDn. The
heart has another. .\fe do not proVe that we oughttq
love by enumerati~ 1il order the eaus es of love: that
would be rid i cu.lous •

J"esus Christ ani Saint PBIll employ tm rul e of love,
not of intellect; for they w:>uld warn, not instruoto
It is the same wi th Saint AugUstine. This order oon
sists ohiefly in digressions, on e aoh point to indioate
the end, and keep it always in sigjlt.

it has th eretore s etme d ne oessary to th is wr:l: ter to

oonclude that A~ust1ne wrote hi$ settled arid mtu.re opinIon

'ot the State in the passage quoted at the beginning ot th is

ton aoouses him ot being illogioal in making t46 Chur em 0 ne
time Q,orpus !!rum Chri st1, also Q,gr...E,U! Pel"udrl1im, and, on 00
casion Ixterna Sooretas Saoramentorum.. 'e' aoknowledges
that thtsmay be only a two-fold division into Invisible
Church (the tormer) and Visible Churoh (the latter two).
But these two .usa,ges--or very similar ones--are those of .ine
~~w Tes't;;ament, whioh permea ted all or .A,lig'ustinets th ought-.
For aurch ,D8ans (J)ngregati~s, the eDtire group of. ,wer ship
pers 'a,t,& given lqoation, suoh as ,Rome, Corinth, Colosse or
the oitie801' ,Galatia•.. ,'l'1;Lese wer~ th~ visible ohuro.hes,
parts ot the Visible Ch4rab.. Asain, t.be Ohurcmis the 'OOdy
,~Ddbrid.eofChr1st.*. Tb.~s is ,t~e rilys,tio,,Inyisible Church.
'fo say that Augustinets logic 'breaks down beoause he uses
these es~abl~shed detiniti ons appears to be, at the very
,least, untair. Nor sho ~ld 0 ne ron sid er him illogio al
tor not agreeing with modern con~epts ot. the rlght s and
limits of' the Visible Churoh. It is pa tEntl y foolish to
try tomalee A.ugUstine conform to ,modern philosophioal usage
when his writings were rather hortatory ,than pedantic,
popular t mn stri ot11 t or the spe cia list.

'. '!' I' ,:'.. :Eph. 1:22t; 5:23-33; Col. 1:18; ct. Heb. 12:22-24.

. '3°:B~ise Pascal~ Peris~es, 283. W. F. Trotter and
~homas Mtqrie. t~ansl~tor~, ~nsees ~a~ Provinoial
Letters (New York: The Modern tibrary, Random House, 1941),
pp. 96t.



the most respeoted soholar, bas seemed to him to lead to

graver problEll1s than the simple aooeptance of Augus tine's

statement as plainly meaning wbatit overtly said.

chapter. Any different conclusion, though propounded by

12

lan, no mrk vtlich is available iilll:ngl.ish has been found

which has attempted to explain how, acoording to Augustine,

a person beoomes a oitizen. Eti~nne Gilson, in his Intro

ducti2!! !. 1 'Etude 9:!. Saint AuguS~!.!b has raise~ the questi on

and tjittempted to answer it 0 His dis cUs sion is so important

to this thesis that it has been transla ted and inserted in

the > append:l.x~ 31 Gilson's dis cussion proposes to answer the

'question which may be stated: How can wha t a person loves

ipso'tacto make him a citizen of a state,32 Augustine has

defined a people. and hence a State, as "an assemblage of'

reasonable beings bound together by a,Common agreement as to

the objeot of' their love.~33 Gila:>n, on the basis of this,

argues t hat a common love, of it self, organizes a so cie ty.

'fo illustrate this, he said. that a group of men exoited to

iove by the ability of a dramati 0 aotor form. a s:> oietyo

-,------

To turn to t he primary prob-

'l'ramla t io n in--

I

!!!!. primarl problem.

31','lL ~. pp. 52ft.

32 Gilson, ~ oit., PP. 225-227.
pp. 52-56.

33" , I'L. !.t" p. 1.

fra,

!
:1
,I

~I
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This passage is in:large part lifted direotly from Augus

tine, as Gilson himself notes. 34 It may De further nated

tlBt Augustine at least twice wrote that the two cities,

Babylon and Jerusalem, or the earthly ci ty and the heavenly,

were formed by twoloves. 35

In spite of this apparentpl'Oof, it may be well to

ask a few questions. First, what was Augustine's purpose

in writing the passage wh ich GilS) n takes to illustrate his

argument? Second, can love E..!r ~ and ipso faoto form a

society? Third, inasDiuoh as Gilson oonclud ed tha t "there

are as many cities as there are colleotive loves," are there

an indefinitely great number of cities? After oons idering

beginning, Augusti ne ch ose the audien oe at "dens of iniqui

ty," who urge others to applaud their favorite, to illus-

these questions, we may arrive at a better uriderstandtng of

'the problem of. citizenship as it is posed by AU81stine.

In considering the first quest1 on, it must be noted

that Augustine, in the passage manti oned, had beEll urging

Christians to try to bring others to the knowledge of God.

Re wrote: "We ought to d asire tha t ~ey migh t join with us

From th is

I .

,':34'GilsOD., op~ cit~, p. 226, notel; v.i., po 53f,

l'see Gn:Christian!D6ctrine, I, 29, par. 30 (It, 24f).- - --------
i)5'L.~h,'PP.'$4f~ note J.

in loving God,"' and we sb. ould work to that end.

'note



Using th.e; same illuStration from the theater, it may

be' asked how a tan club, which is a typ e or so oi at" my be

organized. Does'a wildly applauding audienoe oonstitute a
I ' t ,(. ,I '. . ' "

'tan olub' Oertainly not1 The members of t.bat a udienoe

mar be mOTed to form a tan Club, but tis alub doe s not exist

'uri.t:l.l they a8ree to form It.
: ~.!, , ,'I l • I

But perhaps the greatest problem lies in the 00 nolu-

' .. ion'wkiek necessarily foliows Gilson's tmsis. If a sooi

ety is formed lmmediateiy by a eolleot1 ve love, then every



This Gilson

15

'time a oollective love appears, a sooiety appears. And

.eTery tiIIB a so oiety ap pears, a State ap pears.

re Ql) gnized whe n he Wl'O t e : ) 6

When we g1 ve the name oi ty to this group of men who are
joined by the ir mmmon love for a spe oifio objeot, we
say that there are as many oities as there are colleo
tive loves.

If this be true, then the doting parents and grandpa

rents form a oi ty when they join in admir ing the bairn and

in agreeing that it is greater th~ the admirable Crichton.

But it is obvious tbat they do not farm a City or State, but

only a famUy. However strongly united they may be in

Though there may be agreemnt as to theboys form a oity.

their enthusiasm am love for t.b. is single obje o.t, they are

a family and DO more.

Again, if this thesis be true, one is brought to af

firm t hat any two bo ys W he agree tha t a oertain gir 1 is

j without. peer, tbat she is absolutely lovable, any two sleh

",l
',!
1

t
objeot of their love, there is a greater likelihood of feud

ing than of fusi on.

The difficulty encountered by th is the sis ePe s beyond

a quibble over whether several individuals imependently
..

love one objeot or unitedly love one obj eot. It goes be-
yond the problem of mere s1 ze. . 'rbe dif terenoe is qua11ta-

')6
Gilson, Ga. edt., p. 226. Translat10 n !!!t£!, p.



what a person loves does not immediately make hiin a member

of a society.

At this point it is pertinent to ask what Augustine

'himself has su@'88sted in his wri tings. No one wi 11 venture

to say that he has at any point cl early and thoroughly ex-

tiTe rather than quanti tattve.

'plained himself on this matter.

Thus it is evident that

What. precisely, is a

'16

$tate. and wfJat is a citizen. aocoloding to Augustineis CRln

'",iew? The answer to th is question has been eDnsi d.ered in

, ' ,
II.

ha.s been considered necessary to consider briefly the broad

baokgro und ot A~ustiIi.efS Writing s. Tb.i S oee upie s Ompter

i

:1

"I
:1
i

;'j

I
'I
I

i
~
I'

.'j

Chapter II±. But betore passing to this oonsideration, it



CHAPTER II

THE HISTORICAL AND PHILOSOPHICAL BAcKGROUND

Much of the bo ok is but an expansion of Augus
tine's doct~ine of grace applied on the scale

of world history. --John Neville Jiggis

To better appreoiate and understand the problem, it

is neoessary to understand the historioal oonditions and

philosophical antecedents of Augustine's greatest work, ~

Cavitate Dei.--- --

The histori~ situation. Historically, Christian-

i ty had finally beoaae a power wi. thin the Roman Empire. It

was, after a long struggle with a deified emperor, the state
. 1

religion. But, les s thE:ll a oentury after its ascendanoy,

Rome had been sacked by the invading barbarians. The Ro-

mans who were still pagans attributed thi s di saster to t.te

abandonment of the old gods and to the Christian refusal to

1
See Frederick ¥.Oramer, "The Evolution of Oitizen

ship," Q.!!rrent:[!s~ry,XIII (October, 1947) 194..196.

tine wrote ~ Oivita~~ as an apology for Christianity.

It is this defense of Christiani ty against the pagan oalumny

At this point in history Augus':

This is the theme of

worship the divine Caesar.

that· giva s the entire work it stone.
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I
i
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I

the first ten books. 2

Augustine al so felt the impaot of the barbarian inva

sions in the flood of refugees who reaohed North Afrioa and

in the persons who felt that everything s table had been

swept away to leave only anarohy. These he attempted to

reassure by pointing out that all history has a purpose,

whether man understands it or not. God is lIiOrking in his-

tory to aooomplish His will, to bring to oompletiD n the

books, noting the origin of the two oities, their oourse in
3time, and their final omsummation in eternity.

rather distinot lines of thought merged in this work. The

first was the'politioal philosophy of the Stoio tradition.

The seoond was the Neoplatonio doo trine or the Real-Ideal

Philosophioally three

Irenaeus, for example, combined

To some extent these lines of tb:>ught

This he deals with in the last twelve

The third was the oBi blioal revelat io n and

~~ philosophioal ~rends.

Heavenly City.

relationship.

overlap in individuals.

patristio thinking.

2 John Neville Figgis, ~! Politi0a!. ¥"p'eot!, 2.f. §.:.
Ausus tin e' s t Ci£I. Ql~ (London: Longman t s Green and
Co., 192IT; pp. 5f, 8, 29.

G[eorge] G(ordon] Coulton, Studies ~ Medieva1
Thou&h:t (London: Thomas Nelson and Sons Ltd, 1940), Pp.

r 40f. '

3 Figgis, ~ ~, pp. 8, 29.
Coulton, ~~ ~~, p. 42.
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the first and third; Origen, the second and third. Yet

the lines are sufficiently distinct 1:0 be considered

separately 0

As to political philosophy, Aug'lSttne was especially

indebted to Cicero, whom he notes, quotes, and criticizes in
4

several passages. The basic definition of citizenship

was taken from Oicero's ~ Republi~, I, 32: "What indeed,

is a state, if it is not an association of ci ti zens united

by law?"5

Somewhat the same train of politi. oal thought is to be

6
foond in most of the churoh fathers, notably Irenaeus.

These concepts were probably taken over directly from such
7

Stoics as Seneca. Seneca held that the State was an agen-

!L'L., PP. 6ff •

. , 7 4. J .Oarlyle '!St. Augustine and the Oi ty of God,
~Ip"TheSocial and PO~~CI! ~deas of Some Great Mediaeva~
Thlnke£§(Fossey John 0 earnshaw, edItor; wndal:

4 OD II, 21, 27 (I, 74-77, 87); III, 27, 30f (I,
l28f,132¥ft IV, 26,30 (I, l65f, 170-172); V, 9,13 (I,
190-195 204f); IX 5 (I, 359f)i XIX I 5, 21-24 (II, 308,
330-340 Ji XXI, 11 tIl, 436f)i XXII, of, 22, 28 (II, 480-483,
521, 533).

5
Marcus Tullius Oicero, Q!! 1!!2. ,Qommonwealth (trans'"

lated by George Holland Sabine and Stanley Barney Smith;
OOlUmbus, Ohio: The Ohio State University Press, 1929), p.
137. ,

, Of. I, 25 (p. 129) and VI, 13 (p. 259): "For the
supremet:·gOd vilo rules the entire universe finds nothing, at
least among earthly objects, more pleasing than the socie
ties and gr'oops of men, united by law and right, which are
called states."

6

. ,
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oy required by the condition of mankind, not the highest

agenoy of moral perfeotion as had been held by, the
8

anoients.

From Plato and his suooessors, Augustine reoeived an

epistemologioal viewpoint wrrioh he modified to suit his po-

sition. Neoplatonists had developed Plato's Real-Ideal re-

lationship into a oonoept where the real world, apprehended

by the senses, is not identioal wi. th the ideal world, whioh

exists in heaven and whi oh forms' the ultimate truth oompm-

hend ed by th e mind.

in the Real. 9

Yet the Ideal is oonstantly manifested

Au~stine made suoh a Real-Ideal relationship into a

relationship between the temporal State and the oivitas~

renae, and between the Ohuroh and the oivita,~. Rome

George C. Harrap & Company Ltd., 1923), pp 0 44f.
~r. George H[olland] Sabine, A Histor! of fQlitioal

Theorl New York: Henry HOlt and Oompany, 19371', p. 181.

, 8 Sen~oa, ~ LUOilium Epistulae MOrales (Epistles),
~iv 2; xix (Riohard M. Gummere, translator; E. Capps, T.
E. Page, and W. H. D. Rouse, editors, The ,Loeb Classioal
Library; LOndon: WilUam Heinemann, 1917), vol. I, pp,
83-86, 125-133.

9 '
Cf. Rupert [Olendon] Lodge, The Great Thinkers

(BQston:, ~e Beacon Press, 1951),p.33. --
or,.JOSePh MoCabe, St e ~ustine ~ Hi~ ~ (New

York: ,G. P. Putnam's ~ons, 190 " PP. 357,37)1.
cr. G[eorge] Santayana, "Reviews of Books," ~

Philoso~cal,~eview,X (September, 1901), p. 515.
"'., ~ Mal1;rice de Wulr, His torl. Q.t ~~val PhilosoJ2hl
('Ernest ,,~. Mellisenger, ~ranslator; New York: Dover Publica-
tions" Inc., 1952- ), vol. I, pp. 80-82.



21.
and ~ssyria, representatives of the temporal State, were not

considered by Augustine to be identioal with the satanioally

dominated oity appointed to destruotion, the ~oie~~ impi-

~. The latter was manifested by the former in suoh

things as the perseoution of the saints. But still it must

be noted that members of the oivitas Dei are also members of
---~ --

the temporal State. lO Likewise the Church is not the 21tl::.

~~ Dei, but is only an imperfeot manifestation of it in

time, for it includes a:>me of the IlBmbers of the sooi~

11
impioram in its rankso This distinotion, however, is not

always understood by Roman Catholio writers.
12

From Biblioal and patristio souroes, Augustine de-

10 OD, XIV, 28 (II, 47f); XV, If, 16 (II, 49-52, 80);
XVI, 10 (Ir; 120f); XVIII, 54 (II, 292); XIX, 14,17 (II,
322f, 326-328).

11
~, XX, 9 (II, 363-368); ot. XXI, 1 (II, 413).

V. s., pp. 10f, note 30. .
~:Coulton, 2.B.L oit., pp. 37-39.
Cf. W. Cunningham, S. Austin and His Plaoe in the

Ristorl or Christian Thou6ht TThe HuISeanlLeotures;-l885;
tOridon: ~.-Y. ClaY-and 80ni,1886), pp. 152-154. '

Cf~ Trumbul~ G[illette]~vall, Great ~~rs: ~
j¥es~ arLite for Its Meanins (New York: Oxford University
resa,~937r; pp:- 17O'-i7S.

Cf. Figgis, ~ ~~, pP. 51, 68, 94f.
CtL H. H • Soullard, "'The Oity of God,'" ~ Conte1!=.

llorary g-t!iew, CX (September, .1916) 376f.

12 E. ~, de Wulf, ~. oit., pp. 92f.
, In oontrast, see EtlenneG'flsan, Introduolli.!! ! J:.~

Etude .~SAint 'Aal.\!stin (Etienne Gilson, ~U:eotor Etudes de
',b.t!o~ophle J#idievale, XI; Paris: LibraJ.rie Philosophique
J. Vi-iJ1.

li
1949), pp. 2~?-240. L. h, pp. 79-85 •

. so see the seotion of this thesis on the lasting
,influenoeof Augustine, pp. 24-28. .
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matters are extremely important because Augustine took the

Scripture 1itera11y.20 He took the authority of Christ as

22

In the New Tes-rived the idea of two kingdoms or oities.

tament the two kingdoms are mentioned, espeoially the king

dom of Ged, also oalled the kingdom of heaven, of Christ, of

God's Son, etc., 13 contrasted with the kingdom of Satan and

the beast. 14 The word 9.i-!l is also used of the heavenly
15' . 16reign and of the reign of Satan or his representative.

Gilson points out that Psalm 86:6, in the Vu1gate,17 con

tains the very words, "Civi~~,tt and refers also to
18Augustine's comments on Psalm 64:2. Further, Paul

declared that "our citizenship is in heaven."19 These

13 Mat. 8:11; Luke 1:33; John 18:36f; 001. 1:13; Jas.
2:5; If Pet. 1:11; Rev. 11:15; 12:10. Cf. Mat. 5:35; I.
Tim. 1:17; 6:15; Rev. 15:3; 17:14; 19:16•

, 14 Mat. 12:25fi Luke 11:17f; Rev. 16:10.

'15 Mat. 5:35; Heb. 11:10, 16; 12:22; Rev. 3:12; 21:
1-22:5; 22:14, 19.

16 Rev. 11:8, 13; 14:8; 16:19; 17:18; 18:10-24•

.1.?Q.uoted CD. X, 7 (I, 392); XI, 1 (I, 436); numbered
87:3, A~V. --~

1S- -, G~lson, 2.lt!. ill!., p. 241. L. h, pp. 54f, note 3.
Psalm 65:1 A.~. '

19 Phil.• 3: 20, in the Greek text.

", . 20 Geo~ge Boas, ttl!. Adventures ~ HumSA Thought: The
la~tlftad1 tio!!! 2!. IUropeaq Phf1osophy (New York: Harper &
~other~ 'tibl!shers,1929,)" p. 117. .

J)uva+1, op., cit., p. 171.
~.!. ~, XI, nr, 438f).

f
I

i,
1
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-,
1

,j
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~
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final. 2l Hence there is no trace of Manicheanism in

Augustine's writings. 22

Besides these Biblical sources, in an ancient docu

ment, Christians are said to be citizens in heaven and so

journers on earth. 23 Origen expressed a similar idea when,

defending Christians for their reluctance to take office and

21 Duvall, ~ cit., pp. l67f.

It may be noted that Tyeonius' comments on the Reve
lation have no t been rediscovered, blt the Rules have been
publis4ed:F.C, Burki1it, editQr, ~ Boek Q.!: R!!!.!.! 2.t:. Ty;
canius (Oambridge: UniTersity Press, 1894f. The former
work was used in the pseudo-Augustinian homilies.*

bear arms, he urged that they were members of another "na

tional organization."24 But it appears that the idea of

the two cities, a heavenly and an infernal, was taken di

reotly from Tyconius' Rules and his comments on the Revela

tion,25 works which Augustine knew by a Donatist whom he

22 Gilson, 2l2.!. cit., PP. 240f; !..:. h, pp.

23 EEistola ~ Diogne~, v; quoted by Joseph Henry
Thaye~, A Greek-EngllshLexioon 2!. ~!l! New Testament (cor
rected editID n; New York; Cinoinnati, ChIcago: American
Book Company,l889), P. 528.

24 Origen, -~£a Qelsum, VIII, 75; !Wi Writings of
Or~ en (Frederick Crombie, translator; Alexander Roberts
an~:rames Donaldson, editors, Ante-Nicene Ohristian Library,_
vols. X and XXIII), vol. II, Po 558.

25 . . , .
.. 1'188ia, ~ cit., pp. 46f, 127, note 5.
~118on, 22£10ft., p. 241.
It will be noted that the greatest concentration of

verses bearing directly on the two kingdoms and the two
cities was found in the Revelation. It.!.L, p. 22, notes
13-19.
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esteemed highly.

!!!! impaot Q! August~ QJ1 polit!£~ philosophy!.

Before leaving this seotion, it has seemed well to note

Augustine's effeot on later politioal writers. Such a

survey will probably clarify what has been said relative to
27 .

Roman Catholio writers and help to plaoe the following

chapter in its proper perspeotive.

One word will nearly sUff~oe to sum up Augustine's

influence on this partioular phase of political philosophy--

nil. In almost every phase of thought, Augustine strongly

influenoed subsequent thought. But in defining Church and

'* Burkitt, 2h 2.!!u., p. xii.

26, at .On. Chri stian. Dootrine, III, 30 , par. 42 espe
oially, !l~ (IX, 1051'1').

27. !.!..!!.o, p. 21.
28 .

Soul lard , 2ltL ~, p. 374.
, This was not held by Augustine. See Gilson, 9.It!.

cit., p. 238;~, pp. 781'. See also the references under
note 11, p. 21.
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the Churoh. On this basis, there oan be only one govern

ment, not two,29 as in Augustineo In addition, Aristotle's

Politi£! was exalted to the position of an "irrefragable
'30canon." These ohanges made Augustine irrelevant to the

purposes, Pope Gregory VII in the eleventh century conoeived
31

the State as the work of sin and the devil. But appar-

ently nowhere during the early medieval period was Augus

tine's definition of the State quoted,32 though Oicero's

definition reaohed some medieval writers through Augus-
33tine. As a result of this disregard of Augustine's view,

Still, to serve hispolitical thought of the Middle Ages o

29 ..Figgis, ~~, pp. 95f •
. Otto FrederICK Gierke, Political Theories of the

Middle~ (Frederick Maitland, translator; e;mbridge:
unrvers~ress, 1913), pp. 30f, 101f, 103f, 124.

~O Gierke, ~ cit., p. 2.
31 Ibid., p. 109, note 16.

32 R. W. and A. J. Carlyle, A History of Mediaeval
Political Thoug~ ~ lli ~~ (New York: G. P7 PiitnamiS
Sons; Edinburgh and London: William Blackwood and Sons
Ltd., 1903-1936)" vol. I, pp. l6ef. '

~ Cunningham, ~ ~, PP. l52f.

33 A. J. Carlyle, ~ ~, P. 51.
But compare Ernest~er, "Introduotory: Mediaeval

Political,Thought," !a! Sooial and ~~ical Ideas ~ Some
Great Mediaeval Thinkers (Fossey-John co~earnshaw, edi
tor; London: -George C. Harrap & Company Ltd., 1923 J, pp.
l6f:

We oan hardly, therefore, speak of any politics or
politioal theory in the Middle Ages as a separate or
distinguishable faotor 9r SUbject of study. Politics,
eoonomics, ethics, theology--all these run into one and



Perhaps Machiavelli may be said to have antedated .

! Hobbes' in positing a State without justice, at least with-
'I

Hobb es went from Puri tan

Augustine passed from his

Instead, he followed a develop-

toni sm and a renewed 0 rthodoxy•

26..
34

Carlyle could write:

Augustine's own attempt to eliminate the conception of
justice from the notion of the State is passed over in
silence, and I can only say, therefore, that, if it was
intended and deliberate, it had no significance; it had
no correspondence with the movements of the human
thought of later times, at any rate until we come down
to the great but eccentric and abnormal genius of Hobbes
in the seventeenth century.

However, Hobbes apparently did not derive any part of

early orthodoxy to heresy and skepticism, followed by Pla-

ment somewhat similar to Augustin,e's, except that he

his concept from Augustine.

failed to return 1:D orthodoxy.

Christianity, through Stoicism and humanism, to a semi

Platonic utilitarianism. 35

are blended together; or, more striotly speaking, poli
tics and economios are subor.dinated to ethics, which it
self is revealed ethics, and therefore theologyo Here
--with the one and fundamental difference of revelation
--the Middle Ages are like the anoient Greek world; and
mediaeval theory oomes nearest to that of Plato. For
in the ancient Greek world als9 politics and economics

,weresubordlnated to ethios; and in the thOUght of Plato
ethics was in turn dependent, it not upon revelation,
at any rate upon a system of metaphysios which had its
analogies with mediaeval theology••••

34'" ' 'A. J. Carlyle, ~ ~, po 51.

35~.,o 'Strauss,Th.e~liticalPh:i.losoPh~ of Hobbes
(Elsa M. ,Sinclair, ¥ranslator: Chioago:, ThenIVersity of
Chicago Press, 1952)0
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out justioe on the part ,of the Prinoe, even though the

traditional values were tO,be inculoated in the masses.

However, Maohiavelli t s matter-ot-oourse atheism36 would seem

He despised Savona

earthly oit y ot God. 37
. 38
fo r him. Thus it is

to preolude Augustinian influenoe.

rola t s attempt to make Florence an

The Venetian Senate blamed Taoitus

unlikely that ~either Hobbes ~r Maohiavelli is related to

Augustine by anything mare than ooinoidenoe.

Indeed, this writer has been unable to discover any

politioal philosophy developed by anyone holding a view like
39

Augustine's, and on the basis of Augustine's premises.

These premises, although seemingly unreoognized by Calvin,

appear to be neoessary to the philosophioal expression ot

the tea<ilings of the New Testament within the Augustinian

Oalvinistio tradi tion. Carlyle apparently agreed to part

of this when he wrote: 40

36 Valeriu Marou, ~oent g!! Power: the Lite ~
Times ot Maohiavelli (Rio m Winston, translator; New York
and~oronto: Farrar and Rinehart, Inoo, 1939), p. 47. -

37 !2id ., PPo 56-83, espeoially pp. 56, 74t.

38 John Morley, Maohiavelli (The Romanes Leotures,
1897; London: Maomillan and Co., Limited, 1897), p. 56.

.39 The olosest thing discovered has been Reinhold
Niebuhr, Il7th ~ Hist~ (New York: .Oharles Soribner's
Sons, 1951 0 But !thO-las more 'than traoes of the modern
American optimism Which attempts to make the State into a
sort ot secular kingdom ot God.

40 R. Wo and A.Jo Carlyle, ~ 2lli, vol. I, p. 168.
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It must • 0 • be reoognized that St Augustine is
impelled to abstraot t~ quality of justioe from the
definition of the State, not by any oourse of refleotion
upon th e nature of the State, but by his theologioal
oonoeption of justioe,--a oonoeption whioh might be re
garded as true upon his premisses, but which oan only be
understood as related"to those premisses.

It has seemed that the idea of a State without jus

tice is generally repugnant to Christian thinkers and

writers. 41 Still, these ooncepts seem necessary to a

speoific and radioal Christian philosophy of the State.

41 .!L ~, PP. 3, 24-26.
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CHAPTER III

AN ATTEMPT~D RESOLUTION OF THE PROBLEM

Hearken, my beloved breth~en, hath not God
ohosen the poor of this world rioh in faith,
and heirs of the kingdom whioh he hath prom
ised to them that love Him? .

--James 2:5

SummaU-!. In oonsideriilg what Augustine had to say

about a State, it has been oonoluded that he olearly intend

ed the definition whioh he presented in book XIX of the Cill
1Q! g£~. In further attempting to resolve the problem of

oitizenship with whioh Augustine's definition of the State

oonfronts us, it has beoame obvious that this state oannot

be brought into being immediately by the love of a oommon
2

objeot, as Gilson has argued. Thus one is left with the

probl~m of oitizenship oompletely unresolved to this point.

In prooeeding toward the solution of this problem, it

will be neoessary to keep in mind, above all else, that

Augustine is thoroughly saturated in Soripture. 3 A perusa~

of the footnotes of the Cit,I of God will reveal numerous

pages on whioh are five to eight referenoes to the Bible, in .
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addition to which there are many allusions, more or less

Perhaps the

Indeed, it is doubtful

With these things in mind, it will be

This fact, this write~ believes, is fundamental to

!he problem.

4 '. .
~, XIX, 24 (II, 339f).

But if we ••• say that a people is an assemblage of
reasonable beings bound together by a common agreement
as to the objects of their love, then, in order to dis
oover the charaoter of any people, we have only to ob
serve what they love. Yet whatever it loves, if only
it i~ an assemblage of reasonable beings and not of
beast~, and is bound together by an agreement as to the
objeots of love, it is reasonably called a people •• ~ •
According to this definition of ours, the Roman people
is' a people, and its weal is without doUbt a common
wealth or republic. • •• I would not on account of
its tastes, seditions, social and civil wars say either
that it was not a people, or that its administration was
not a republio, so long as there remains an assemblage
of reasonable beings bound together by a common agree
ment as to the objeots of love. But what I say of this
people and of this republio I must be understood to
think and say of • • • any • • • state or IE. t ion • • •
whioh had a public government. For, in general, the
oity of the ungodly, which did not obey the command of
God that it should offer no sacrifioe save to Him alone,
• • • is void of true justioe.

In oonsidering this definition of a State, it may be

clear.

an understanding of Augustine.

whe:bher a man not somewhat inclined toward Biblic ism can

appreciate Augustine and understand him without considerable

diffi culty.

possible to proceed to the problem itself o

readiest entTance may be obtained from Augustine's defini

tion of the State:
4
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noted that there must be an assemblage of reasonable beings.

The size of this assemblage is not of primary importance,
5

for even a robber band is a miniature State. However, a

familY, though it is the basic unit of a State, is not a
6

State.

Wi th regard to the reasonable beings who may compose

the State, they may be not only man, but also angels, fallen

and pure, and God. For example, although a State in the

common political sense contains only men, the earthly city

contains both men and fallen angels,7 and the City of God
8has God as rUler over angels and redeemed men.

Still, only the assemblage of reasonable beings does

agreement as to the object of its love.

i
I

'I

i
i

not mean a State. It must further be bound together by an

From this it will

be noted that Gilson's error consisted in not recognizing

the fundamental nature of the agreement. But the crux of

the matter is not simply the existence of an agreement, but

the nature of that agreement, which is an agreement as to

the object of its love. Thus one is brOUght to the question

5
~, IV, 41' (I, 139-141).

6 ' .
XIX, 7 (II, 310); ~~ XIX, 16 (II, 326) •QQ,

r 7 CD XIV, 13 (II, 27); also XII, 27 (I, 520); XIX,,
9 (II, 31TI"; XXI, 1 (II, 413).

8 '
also XII, 9, 22 (I, 493,CD, XIV, 13 (II, 27);

. 5141'); XXII, 1 (II, 472-474) •



QQ. XII. 9 (I. 493).9

* Rom. 5:5.

10 OD XXII_t •

11 CD XXII_. .6 (II. 481).

22 (II. 51?f).
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~, XIV ,28 (II, 47f).

Psa. 3:3.

~*Psa. 18:1.
*

12

*** Rom. 1:21-25.

13 QR, XV, 20 (II, 85); 2tL XV, 2 (II, 52).

produoes • •• every kind of wiokedness. These are
indeed the orimes of wi cked men, ye t they spring from
that root of error and misplaoed love which is born in
every son of Adam.

This is the second type of love, as they are oontrasted in

this passage: 12

Accordingly, two cities have-been. formed by two
loves: the earthly by the love of self, even to the
contempt of God; the heavenly by the love of God, even
to the contempt of self. The former, in a word, glo
ries in itself, the latter i.n the Lord. For the am
seeks glory from men; but the greatest glory of the
other is God, the witness of,conscience. The one lifts
up its head in its own glory; the other says to its God,
"Thou art my glory, and the lifter up of mine head."*
In the one, the princes and the nations it subdues are
ruled by the love of ruling; in the other, the princes
and the SUbjects serve one another in love, the latter
obeying, while the fanner take thought for all. The
one delights in its own strength, represented in the
persons of its rulers; the other says to its God, "I
will love thee, 0 Lord, my strength. ,,** And therefore
the wise men of the one, living according to man, have
sought for profit of their own bodies or seuls, or both,
and those who have known God "glorified Him not as God,
neither were thOUghtful, but becane vain in their ima~i...
nations, and their foolish he art was darkened • • •n* *

Thus citizenship in the earthly city is based on an

agreement in love, and this love has its origin in birth.

This is more clearly brought out in other passages, such

S ·13a •

-------
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I

Thus, to summarize to this point, it may be said that

the City of God or the earthly city is based on love, or, if

But how can

This i nt erest

For the earthly city and community of men who live
after the flesh will never fail until the end of this
world, of which our Lord says, ••• "The children of
this world generate, and are generatedo"*But the city
of God, which sojourns in this world, is conducted by
regeneration to the world to oome, of which the children
neither generate nor are generatedo

• • • I have undertaken to treat of the origin of the
holy city, and first of the holy an@els, who constitute
a large part of this city, and indeed the more blessed
part, since they have never been expatriated. •• For

* Lu'ke 20: 34.

14 CD XV 20 (II 89)0 Ooncerning the latter, see
XXII, ~tI, 527); xv; 23 (II, 94); XX, 17 (II, 378Jo

15 ' 'gQ, XI, 9 (I, 445, 447); ~~ XI, 11 (I, 450).

this be, since they are neither born nor regenerated? They

were, Augustine wrote, created members of the ,giti.tas Dei

and never lost their oitizenship, or fell from that position

to citizenship in the civitas terrenae:
l5

---

the oivitas Dei or of the civitas terrenae.- ------ - ..

a more mQiern word is preferred, interest.

These are elsewhere contrasted as the earth-born and the

regeneratedol4

or love is in turn based on birth, natural generation on

the part of the earthly city and regeneration on the part

of tile heavenly.

It has been noted tha t the angels also are members of

i
I

.:}
'I

I!.,.,.
}V
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Augustine to the angels, but to the State, and then only in
17

a single brief referenoe by way of illustration:

Those

The former re-

It was not applied by

The latter joined the diaboli-

Men, on the contrary, are b:> rn fallen.cal city.

I * Gen. 1:3

** See John 1:9, quoted by Augustine.

16 Augustine was emphatio that they are not four:
XI, 1, par. 1 (I, 481).

17 ~, XIX, 12 (II, 316).

angels were created good, but some fell.

when God said, "Let there be light, and there was
light,"* ••• then certainly they were created par
takers of the eternal light which is the unchangeable
Wisdom ot God ••• ; so that they, being illumined by
the Light that created them, might themselves become
Light and be oalled"Day," in participation of that un
ohangeable Light and Day which is the Word of God. • •
This Light** lighteth also every pure angel, that he may
be Light not in himself, but in God; from.whom if an an
gel turn away, he becomes impure, as are all those who
are called unclean spirits, and are no longer light in .
the Lord, but darkness in themselves, being deprived of
the participati on of Ligb. t eternal 0

Thus it may be noted that the diffemn oe between an
16

gels and men who belong to these two cit ies, is tha t the

who remain in this state join the fallen angelso Those

who by grace are reborn to goodness in God join the good

angels.

The manner in whioh this fall mde the evil angels

foreign to the City of God may be olarified by no'ting the

mained in the oity of God.

·possibility of treason or sedition.

I

!
'I
I
I
'j
'I
'A
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consideration of the birth of citizens, it is possible to

However, from the

As citizens are begotten to the mys-

been said above of the political State.

18 .
~ ~J p. 31 , note 5.

19 CD, XXII, 6 (II, 480).

This ~uld apparently indicate that the traitor breaks the

bond of the State, and therefore his bond with the rest of

the oitizens, making himself alien and no longer a citizen.

This opinion is strengthened by his statement that a robber

band is an inoipient State.18

But to return to the main line of tbougtlt, little has

And in the oase of sedition, when men have separated
themselves from the oommunity, they yet do not effeot
wba t they wish, unless they maintain some kind of peace
with their fellow-conspirators. And therefore even
robbers take care to maintain peace with their comrades,
that they may with greater effeot and greater safety
invade the peace of other men.

note the State also.

tical States, so they are begotten to the political State.

The differenoe is that the nature is innate in the former,
. ~

but acquired in the latter, as Augustine said:

Then afterwards it was neoessary that succeeding
generations should preserve the tradition of their an
oestors; that, drinking in this superstition with their
mother's milk, the state might grow and come to such
power that it might diotate this belief, as from a point
of vantage, to all the nations over whom its sway ex
tended. .And these nations, though the y migb. t not be
lieve that Romulus was a god, at least said so, that
they might not give offence to their sovereign state by
refusing to give its founder that title which was given
him by Rome, Whioh bad adopted this belief, not by a

. "

I

I
I
I

'I
II

l



State a person begins .to absorb that attitude which is an

love of error, but an error of love.

In the

Thus he oomes

Birth bas been noted

This birth grants the

This fallen nature

its oitizens grow by theH • • •

Wi th regard to t.be Oity of God, by a di vine

With regard to the political State, by birth in that

Case of the Oity of God, it is both.

reSUlt of such early nurture as to seem innate.

above. As to nurture,

graoe of God. H20

been reao.bed.

37,

Q2nolus~ons. Thus at this, point a resolution of the

problem. of oitizensh.ipas it is presented by Augustine has

Thus it may be said that the love which forms any

kind of State is, as the case may be, either innate or the

aot a person is born into this city.

generation after the fallen nature.

essential part of the nurture in that State.

nature which loves God, and thereby makes a man a member of

this State aooording to the definition given. . With regard

to the diabolical ci ty, a person is born into it by natural

to love that which the other members of the State love, and,

by definition, to be a citizen.

makeS him love anything which is contrary to God, and makes

him a citizen Of the earthly oi ty according to the defini-

tion.

20)~, XX, 17 (II, 378); Q!~ XIV, 8 (II, 15); XIX, 4
,(II, 30lt •.
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upon bi rth--carn al generation, regeneration, or birth in a

particular location, as the individUal case may be.

These are in turn based

Thus again one is led to the definition.

This love is based in turn on the nature or

In contrast, the angels who are ci tizens of the

heavenly city are so by creation and grace, God granting

them love of Him.

an object.

On the other hand, to summarize the conclusions con

cern ing human beings from the vi ewpoint of the definition,

a State is formed by those who join together in the love of

The angels who are citizens of the earthly city are so by

the fall, which perverts their will from the true love to a

false love, and by definition makes them citizens.

nurture of the individual citizen.
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APPENDIX A

SOME NOTES ON THE TRANSLATION OF GILSON'S WORKS

WITH A BIBLIOGRAPHY OF THEM

The writer of this thesis, ne~ding a portion of Gil

son's Introduction j&, the Stu<!l. 2.f. Saint Augusti ~, made

the translation, Which follOWS in Appendix B, of Part Two,

"The Q,uest for God by the Will," C,hapter IV, "The Christian

Life," section II, "The Christian Society," p€ges 225 to

242.

To facilitate reference to the original, several

observations may be made. First, the translator has taken

the liberty of breaking the long French periods into shorter

English sentences. Seconi, all the footnotes have been

renumbered so that the numbering is consecutive throughout

the section, rather than beginning anew on each page. A

few notes, clearly indicated as additions, have been

inserted. Third, for greater ease for those not facile

readers of Frenab., German, and Latin, all quotations from

sources and authorities have been translated into English.

Where an English translation of Augustine's work has been

available, the referenoe has been to it rather than to the

'Latin edition, to which Gilson invariably refers. When a

tranSlation had not previously been pUblished, the reference
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Referen ce to

His study of Augus-

In every case,

Six works, first published after 1928, have also

however, the citation has been translated.

Brief note may be taken of the' history of some of

has been left to the Latin edition, indicated by PL a

1 See the Preface, p. iv.

2Correspondenoe in the writer's files indioates that
no translation was known by any EngliSh

l
Canadian, or .Ameri

can Publisher which had previously publ shed Gilson's works
in Eng+ish translations, nor was any known by Roman Catholio
publ,tshers lil:lting ph1losoph+oal publioations in the Philo
s012hical Review during the ·past tWo decades.

followed by volume ani column number.

books.

Augustine's works follON's the pat tern of the rest· of the
1

thesis.

".>0

tine was first pUblished in 1938, preceded by three trans-

lated works--two studies of Aquinas and one of Bonaven

ture--, one work being translated, and three untranslated

been translated.

During the time since the first appearance of Intro

duction ! ~tude ~ Saint Aueust1,B, it has attained recog

nition, even in Amerioan circles, as the standard introduc

tion to'Augustine's thought. Still, it had not been trans

lated, nor was tr~slation contemplated.. 2 In :France, it

had reaohed its third edition by 1949.

In contrast, others of his writings whioh are not as

Gilson's wOrks and their translations.
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important--oertainly not as important from the viewpoint of

the history of thought--have been, or are being, translated.

This does not mean to disparage the works which have been

translated, for theY are worth translating. But his study

of Augustine is eminently worth translating, and a transla

tion is greatly needed.

This peculiar situation may be noted especially in

the following bibliograPhY of the works of Etienne Gilson.

No cJa.im is made that this bibliography is complete, except

as regards translations. Further, it incluiesonly books

New York and

,
-,

i
:

'I
-'I

"1

1
r,

ani pamphlets, not articles in peIioi ioals nor essays in

collections.

Wor!£! publiShed ori~inalll !.£ English.
• .., .. " • ·'1 ·i·'

Saint Thom~s Aquinas. Reprint trom the Proceedings of tlle
-- !dIIsh !9ademl, vol. XXI. Oxford: -university ITeS'S;"

1935. pp. 19.

~ UniU 2! Philosophical E;.perienoe. William James Lec
tures, Harvard University. _ New York: Charles Sori-

_ner' sSons, 1937; _ London and New York: Sheed and Ward,
1938. pp. xii, 331.

Medieval Universalism and Its Present Value.
London: Sheed and""Ward-;-1937. PP. 22.

Reason ~nd Revelation in the ¥!.9.dle~. Riohards Lec-
tures,Virginia unIVersit.l' 1937. New York: Charles
Soribner's Sons, 1938. Fp. 114.

God a.nd Philosophy. Powell Lectures on Philosophy, IndianA
tnrrversity. _!iew Haven, Conn.: Yale University Press,
194+; Oxford:' University Press, 1941; Toronto, Ont.:
Ryerson, 1941. pp. 147.

HistorY 2t Phl1osophl ~ ~ilosophioa1 Eduoataon. Aquinas
'Lecture, Mal"quette University. MilwaUkee, Wise.: Mar-
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Terrors of the Year 2000.
Ward.;-1949.----PP:3!.

Lond on and New York: Sheed and

~ing and~ Phi10sopher~o Toronto. Ont.: Pontifioal
Institute of Mediaeval Studies, 1949. PP. xi, 219.

Wisdo!!!~ Love 1!! St. Thomas Aquinas. Aquinas Lecture,
Marquetteli'niversityo Milwa~, Wisc.: Marquette
University Press. 1951.

The Breakdo~ of Morals and Christian Education. Toronto,
- O'iit.: T e Bis11ian""1Tess;-1953 tJf). Pp. 16.

Works translated into English'!:!.2m ~ French.

Le ·Thomisme: Introduction au Sisteme de Saint Thomas d t A
-- jul~.---Fifth edition; ~ar s: ~israirie Philosophique

.,nn,1947 (first edition before 1922). pp.552.
~ Philosophl £f at

l
Thom~ Aquinas. Edward Bullough,

translator; G•• Elrington, editor; St. Louis, Mo.:
B. Herder Book Co., 1925 (1937)0 pp. xv, 372.

La PhilosoI2hie de Saint Bonaventm-eo Paris: Librairie
-- Philosopllique T:""Vrin;=r924 (!943). PP. 370.
!~ Phi10S0~hl 2! St. ~naventure. Dom 111tyd Trethowan

and F. • Shee~transiator s; LoDion and New York:
Sheed and Ward, 1938; Toronto, Ont.; Oxford University
Press, 1938. pp. xiii, 551.

St. Thomas d'Aguin: TaXies et Commentaires. Paris: j.
~--;Ga1bad~; 1925 (sixth ;ri~on; 1941J.---PP. 380.
Moral Values and the Moral L~te: the S.zstem of St. Thomas

Ig,urnas. --:r:eOlricliaid waN. traiisratof; ~t:-t'ouis;-
Mo.: !. Herder Book Co., 1931. Ppo 337.

Christianisme et Phi1osophie. Paris: Librairie PhiJcBo-
. ,phIque J'. V'rin, .),.9.36 rI949). PI? 168 (170).

Chri stianity and Phi10S0ph~. Ralph MacDonald, translator;
London andNeViYort: ' heed and Ward, 1939. Pp. xxvi,
134.

·~''fb.eOlggie ¥.z~:i.~uev9:!Saint Beraard. Paris: Librairie
" :Phi1QsoPhique, • rin, 1947 (1937 'l). Pp. 2580
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,transJator; ""t'onion anT"New York: Sheed and Ward, 1940.
Pp~ ix,' 266.,' .
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He1o'ise et Abelard. Paris: Librairie Phi1osophique J.
Vrin-;-1938 (seoond edition, 1948). pp. 174 (255).

Heloise and Abelard. L. S. Shoo1e, translator; Chicago:
Henry Regnery Company, 1951; London: Hollis and Carter
Ltd., 1953. Ppo 209.

~~ ~ ~ ~hilosophie. Etudes de Phi1osophie Medieva1e,
nvIII. """Paris: """tibrairie Philooophique J. Vrin,

1939. pp. 339.
Dante the Philosopher. David Moore, translator; London

and""1few York: ·Sheed and Ward, 19490 pp. xii, 338.
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L'.ESj!~~.1a Ph!lIi~iii ~ieva1e. Gifford,ueotures •
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~ SI?itl,t 2!. Mediaeval Philo~. A. H. C. Downes,

translator; revia ed editio~ondon and New York:
Sheed and Ward, 1950 0 Pp.:h, 490.

L'Eco1e des Muses. Paris: Librairie Philo so phi que J.
"Vrln;l'95i. pp. 270.

Ohoir of Muses. Maisie Ward, translator; Lomon and New
York: Shead and Ward, 1953. Pp. xxvi, 134.
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Igdex Scholastico~Cartesi!B. Paris: F. Alcan, 1913. Pp.

lX, 355.

La L1berte chez Descartes et la Theo1os!e. Paris: F. Al-
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boUrg: Librairie Istra, 1921. pp. viii, 2910 Ox-
ford:. University Press, 1921. Pp. vii, 222.

~'J;lhllosophie ~ Moyen ~. Colle ctionPayot, XXVf.
Pari s: rn, 1922. ---rvola.

This work is being pUblished by Random House, New
York, in the fall of 1954; 800 to 900 pages.

:Descartes et 1a MetaI?hysigue Scho1astigue. Brussels:
-:-- Imprrmerii""'Neissenbruoh, I924. Pp. 36.

SaintIB~naven~ure'etl'IoonograI?hiede 1a Passion. Paris:
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~~ Ordre Oatholigue. Paris: Desclee, De Brouwer et
Oie., 1934. Pp. 243.

Intraiuction !! ~Et~ de Sain~ Au~uStin. Paris: Librai
rIa Philosophique J. Vrin, 192 (third edition, 1949).
pp. 370.

Pp.
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Paris: p. Tequi, 1937.Le Realisme Methodigue.
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Realisme Thomiste et Critique de la Connaissame o
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du §.I~eme Cartesien.~aris: Libra-irie Phflosophique
J. Vrin, 1930 {1952T. pp. 345.
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i ~ tioned for its publication.
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more we applaud to indu oe the 0 ther spectators to admire

him. We want not only to inorease the number of his ad-

r,
§

lIirers, but to exeite til e lukewarm. If anyone disagrees

with us, we dislike in him that soorn which he feels for

what we love. Thus the love of an object gives rise to a

society which is formed of all those"who thus love and ~ich

excludes those who disagree. This conclusion, vb ose appli-

oation is universal, is proved especially with regard to the

love of God. The one who loves God finds himself, by the

act itself, joined in a society with all those mo love Him.

He wills them to love the same Obj ect as he. He wills this

with a will infinitely mightier, because what concerns him

now is not a mere theatrical pleasure, but is Hliss itself.

There is also that whioh makes the righteous love all men in

God, even though they be his very enemies. How shall he

tear them? They are not able to take away his blessing.

They even please him, tor he reoognizes that, if his enemies

'should turn to God unreservedly, these very men would em

brace him as well as the God Who alone oonters bliss, and

they would necessarily love him as themselves, as a partner
1wiota "a... in 'the enjoyment ot so very great a blessing.

,~,l :~'IdhrfstiuDootrine, 'I, 29, par. 30 (IX, '24t).
, ". ,~T~.olOiloal+t,the,basts o~ tIlis community of love is
te~4 i~,~hea9~ ~4.tebl ~d in ~he beginn,lng oreated a

, s1J?gle I~' Ad_, 1:J;\~ ~om.(w~s oont~iJ.?ed th egerm ot all
other men. This agree&ent ot opinions is therefore an at-
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This follows from tb. e new charaoter of love whi ch 0 f

itself spontaneously gives rise to a sooiety of whioh it is

The group

The grOup of men

When we give the name oit;[ to this group of men

Now it is enough to remember the oonolusions whioh

the bond.

loves.

all other human groupings areredUbible.

things, form the first oity: tb.e Earthly City.

preoede to understand that sinoe there are among men two

'10ves,2 it is neoess8rythat there be two oities, to whioh

ot men united in the bond ot divine love form the seoond oi.

ty: the 'City of God. 3 Whenonoe these two oities are un---

who lead the life of the old man, of the earthly man, and

who find themselves united by their oommon love of temporal

who are joined by their oommon love for a specifio objeot,

we say that there are as many oities as tilere are oolleotive

I.

telp.pt .to ,restore th~ l)r~itive human uni ty. Of. CD XIII
:fsie, XI~,22 (I, 514t'); ibid., 27, par. 1 (I, 519fJ; XIII,
, 4{"f, 534t); XIV, 1 (II, rrr:-

2, j" •• , •••• , . , .

. , " ,De'Genesi ad litteram, XI, 15, par. 20 (PL, XXXIV,
001. 437):- - --" -

, ,tnasmuoh as 1.t oJ;'iginates in the love of each mUl,
the s()e~ety is n~ mare ,than are the ind~vidua.ls wh~ oompose
~~; "But let us,' suppose a, ca.se of two men; for. each indivi
4UIjl1 man, llke, one letter in a language, is as 1t were th e
·~l~me!J.t, c.:t a o~ty,or,klllgdom!J ,ho,,~v,r .far sprrading in its
oooupation ot the'earth." ~, IV, 3 I, 138 •

'. ,.,!) "The, two ioves :form t.tlese two' oities, the ~ove of
,Gi?4 ,~ori4s '., ;r~~~~l,.; s~ eule,r lQ"e forms. Ba1;)ylQn. ft. !narra
tiones;~p~a~2It, .II (PL, XXXVI, 0t?1. 773) •.

, . ~'CordPiil.Y, two" Qfl'les have been ~ormed by two
lor~s:~tll, ear~lf bl ~he love ,of self, even to the, eon-:
tempt of God j the heavenly by the love of God, even to the
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of men united by the love of a oonimon object, we know by the

That they are united

A people is an assooiation of

If We, then, give the name of ci ty to e very grouppeople.

same token what a people is.

the common possession of their love.

derstood according to their real essenoe, moral philosophy

proceeds to expand into a philosophy of history, distin

guishing Under the multiplioity of people and of events the

persistence, sinoe the beginning of the world, of two ci

ties, and revealing the law which allows one to foretell

their destiny.

Tn.e assembly of men who live in one city are called a

rational beings, united. by a common will and by a common

possession of that which they love. It is evident that

these beings mus t be reasonable. Otherwi se they wo uld be

inoapable either of knowing the same objeot or of perceiving

contempt of self'." QR, XIV,.?8 (II, 47).. .,
. '. "And these ,we also mystically I oall t he two 0 ities, or

the two .ooJimluRities of men, of which the one is predestined
to .~eign I eternally with Gqd, a¢ t~ Q,ther to, au ff~r eternal
punishment with the. devil." CD, XV, 1, par,. 1(11,,49).
, .'. OORyeraing t~e co~on ortgin of these two c:1. t ie s in

Adam, se,e CD, XII, ,27, par. 2,( I, 520). , .. '
, ',' ". ~.A.nrtlll~s lt has come to pass,. that, ~ho,ugh, there are
ve.ry.. ~any and. g.. r~..a1f nati ons .al.1 '. ov~. r the. ea.rthin,,::ose rite.s
aad customs, speeoh, arms, ~nd dress, are dist ,. ished by
marked,ii~ter.nc~s, yet there are no more than tw~ kinds of
ntl.Dl8.:r;l society, whi eli we m8.1j us tly call two cities, ac~ord~
ing to the language of our Scriptures. Theone consists of
t~osewiiowis~t 0 live after the, flesh, the other of those
whC?, wish t c? li~e atter the ,spirit; and When they severally
,8,.~~i~:e'''ll~tthey nell, the;y live in peace, each after their
,kind. m2" XIV, 1 (II, It).
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by their common possession is, for us, the origin of all so

ciety. W.bat we have said of men may be said likewise of

peoples. Men, we may say, are their wills, which is to

say, their loves. ~hus it may be said: like love, like

people; inasmuch as love is the bond Which constitutes a

oity, !.L!..t. a society.4 Therefore it is enough to know what

a people loves to know what it is: ~ videatur gualis guis

que EOpulus sit, ~~ 1ntuenaa~ diligl~.5 Let us

apply to the two cities this method of discrimination.

That thing wh ich a sooiety laves is what all its mem-

bers are united to obtain. If all society, whatever it may

be, has any common a 1m, it is peace. No doubt someone will

immediately object that the opposite seems rather more evi-

dent. Oivil wars and wars between na tions do not appear to

4 See tne prececiing note, the third passage oited,
where civitates is presented a.s "tthe mystical equivalen t of'
sooietates •

.5 ". • • a people is an assemblage of reasonable be
ings bound together by a common agreement as to the objects
of their lOTe; then in order to di scover the cbaraeter tof'
any people, we have only to observe wbatthey love. Yet
whatever it loves, if only it is an assemblage of reasonable
beings and not of beasts, and is round together by an agree
men1; .as to the ob j eots of 109' e, it is reasonabl y oalled a
people; and it will be a superior people in proportton as it
is bound together by higher interests, inferior in propor
tion,as it is bound together by lower." QQ, ~IX, 24 (II,
339f) •

(The Latin above reads: "'then in 0 rde r t 0 di Soov ar
the oha.rao~er of any people, we have only to observe what

'. they love.")
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But why do these

What then is the

The peaoe whioh tb. ey

Thus, every sooiety seeks peace.

that there are no sooieties without wars.

ed at any price, whatever its basis.

support this thesis. In reality, however, whatever their

appearanoe, suoh aots do not oontradiot it. It is evident

desire is that true peaoe whioh satisfies everyone's desire,

so that, if it be obtained, they want no more from war.

In this sense it is proper to say that war is not waged for

war, but for peace. When men fight, they desire, rather
6

than oppose, peaoe, but they want it on their own terms.

sooieties wage war exoept to establish peaoe? This is say

ing, in effeet, that the peace desired by these sooieties is

not any peaoe: oertainly not a simple tranquility maintain-

neoessary condition withcut whioh peace is but temporary and

imaginary? It is order. So that a mass of interests, and
I '" :.,' . 'espeoially a mass of wills, may agree on the simultaneous

pursuit of a single end, eaoh must be in his proper place

doing his job exactly as it shoold be done. This truth,

whioh is evident at the heart of a material organism suoh as

tlie human bOdy, is Rone tlie less evident in human love or,

'oonsequently, in a society. The peaoe of the body is the

weil-ordered harmony of its appetites. The peaoe of ra

tional· iove is the harmony between rational und.erstanding
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Domestio peace is t he harmony of the resi-

dents of a single house aocording to order and to obedience.

Civic peace is the same harmony extended from the family to

all oit izens • Finally, the ];8 aoe of the Chrl stian ci ty is

a perfeotly ordered society of men who deligb.t i n God and

love each other in God. Therefore, in all these oases,

peaoe is the tranquility of order. 7 .Are there two order.- s

around which these two oities can be organized?

These two orders exist, and we already know them.

since they are mixed with the two spiritual races which we

have previously distinguished: whatever is seen in the body

is seen also in grace. On the one hand, the ungodly, who

bear the likeness of the earthly man from the creation to

the end of the world, are the first city. This city is al-

ways busy organizing itself according to an order whioh is

proper to itself. This order consists in the oontrol and

enjoyment of ohosen matters. Obviously, the order of thi s

oity is basically nothing but a mockery of the true order

againstwhioh it is in permanent revolt. But since even

thieves, though. wild brutes, obey their own kind of law and

7 "Civil peaoe is a similar conoord among the citi
zens. The peaoe of the celestial oity is the perfeotly or
de~ed and hamoniolls enjoyment of Qod, and of one another in

.Gf:)d.. The .. peaoe of all things is the tranquility of order.
Grier is.the distribution which allots things equal and une
qual t each to its oWn plaoe." ~,XIX, 13, par. 1 (II,

, 3l9t I.
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respeot a oeetain kind of peaoe, how oanany rational beings

find it possible to live without producing some kind of so

oiety? Even though it be evil, it, and all that is in it,

is proper. 8 It is not then astonishing that it conserves,

even in its very depravity, an appearance of beauty.

It nevert~less must be added that t.l::e peaoe of the

wioked is a fals e pea oe, and that, 00 mpared to that pea oe of

tie just, does not even deserve the name. At its base i ts

apparent order is nothing but disorder. The tyrant who ex-

erts himself to foroe all members of the oity to submit to

him usurps, in reality, the plaoe of God. The heavenly

oity, on the contrary, orders every thing in view of assuring

to its oitizens Christian liberty, that is, the usage of all

the things whi oh lead to the enj oymen t of God. We oan

8 "How muoh mor.e powerfully do the laws of man's na
ture move -him to hold fellowship and maintain peaoe with all
men in so far as in him lies, sinoe even wioked men wage war
to maintain the peace of their own oirole,'and wish that, if
possible, all men belonged to them, that all men and things
might serve but one head., and might, either through love or
fear, yield themselves to peaoe with himl It is thus that
pride in its perversity apes God. . It abhors equality with
other men under Him; but, instead of His rule, it seeks to
impose a rule of its own upon its equals. It abhors, that
is to say, the just peaoe of God, ana loves. its own unjust

.peaee; but it oannot help loving peaoe.of one kim or other.
For there is no vice so clean oontrary to nature too t it
obliterates eren the faintest traces of nature." QQ, XIX,
12, pal,'. 2 (II, 318).

,"Now what is a state but a multitude of men bound to
ge~.q.er by some bond of ooncord?" ~~ 128, ii, 10 (XIII,
202). .



accepted it as suoh, it has none the less often confused his

It is not

Only it is a oity

By itself it establishes the

Even th oUgh Augustine has oon soi ws ly

On the one hand, oarried to its logical oon-

of every just individual.

commentators.

of the City of God.

because it alone is all that a city ought to be.

lowing only the Oi ty of God to exist.

'true order, and alone enjoys true peace; it alone is there

fore the home of a people worthy of the name. Finally, it

alone is truly a city.9 Thus the two cities are distin

guished and opposed, as the very ends toward whioh the yare

ordained.

cluelon, the d:1stinction betweentbe two cities ends byal-

These conclusions rai se a oonsid erable problem, for

they introduce a fundamental ambiguity into t he very notton

therefore conceive its order and its unity as a simple ex

tensio n of the order and uni ty whi ch reigns through the love

9 "And therefore, where the re is not this right eous
ness whereby the one supreme God nIles the obedient city ao

i oording to His grace, so that it sacrifices to none but Him,
'and whereby, in all the citizens of this obedient city, the
soul consequently rules the lDdy and reason the vices in the
ri@l tful order, so tha t, as the indi vid ual just man, so also
the community and people of the just, live by faith, which
works by love, tbatlove whereby man loves God as Heou~t

to be loved, and his neighbor as himself,--there, I say,
there is not an assemblage associated by a oommon acknowl
edgement of right, and by a community of interests. But if
there is not this, there is not a people, if our definitiD n
be true, and.' the refore tmre is no republ ic; for w.l:sre there
is no people there can be no r epublio." Q!, XIX, 23, par.
S (II, 339).,

!
~

I ::
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sutti oient to say, therefore, that the Roman r epubl io has

been unjust, beoause, in fact, it is not worthy of the name

to the Athenian republio, or to the empires founded by the

Assyrians and the Igyptians.10 On t he other ham, 0 ne oan

not deny that, to speak correotly, the Roman republio has

been a true republio, because, aeoording to our definition

ot a people, it is a group of rational beings, united by the

The same conolusion applies with equal foroeof republio.

common enjoyment of that whioh they 'love. It is t hEr efore

an evil people, b~t it is a people, even though eli vested of

justice and cQlsequently deprived of true vlrtlie.ll If one

should admit the first definition, t he very antithesis be

tween the two cities disappears, for only the one is left.

It, however, one admits the second, .bow shall the two oities

exist side by side, and wm t shall be their relationship?
" " , f , ,

' No doubt Augustine cons:idered the heavenly oity to be

the only one worthy of the name, sinoe eTery oityrelies on

peaoe, and it alone possesses trUe peace. Nevertheless,

the pmbiemwhlch preoccupies him the most is the seoom,
j t .:: r" I ' : :I~' " ii',: ~ ;, ' ' , I I I

which basically presumes that the earthly oity deserves, in

'so•• sense, tlie Dame of 01tf. T~e long r eci;t8.l Of, the City

'()f (dod, 'Whose 'influence on the theology of history, 'and

;,10\ig"m,' 24' CII, ')391') 41

lil' em, 'D:' (Si~, m). '24f fi±, )j9-34l).
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perhaps over history itself, will be decisive, up to Bossuet
12

and later, is noth ing but the reply to this quest ion.

For the first time, perhaps, in this work, thanks tot he

light of revelation whioh unveils the begLnning and the end

hidden in the universe, human reason has dared to attanpt

the synthesis of univerSal history. Thus here, morethan

any pla. ce else in the Augustinian system, reason advances

only in consequenoe or faith, since the problem is to or81n

ize the knowledge of tbi t which 1's seen with that which is

not as yet. Inde.ed, it is revelation alone which knows of

I'

J

L

the oreation of Adam by God, and. by whioh we learn of the

two oities among whioh are divided the human raoe of whioh

he is the father. l ; There is the birth of Cain, member of

the earthly oity, who in fact founded a oi ty (Gen. 4:17),

, 12 See Georges Hardy, Le "De Civitate Dei" Souroe
Principale S!!! tlDiscou£s_.!S 1THiStOire UnrverSiITe." (Paris:
i. Leroux, 191Jr: Note the"f:erytair observations,onpp.
27f , . to which may be added that AU€;ustine not only invented
,~helthe~l~gy of history but formulated the very notion
'of humanity, so that ithas.~een ceaselessly revived and
reinterpreted, down 'to Aug~steComte, as a sooiety oomposed
mc?reoft~e d.ead than, of the living, inoluq.ing the futur~,
,and helq. tog''\iher ,by ,pu~elY.' spir~tual bo~d~. ,The Citl2!
God, along with BossuettsDisoours sur ltHistoire Un ver-
:seIle, will fo~ part of ~e Dlbli0th8f118, positive, in 158
volu:mes, for whioh Oomte prep~red the r st. . It Is f <?und in

''tne, fourth section, 't.l;iat ~t t,h~ Synthesis, in the r our"fh
,~~ 1..!..!...t., ,(1) Ari,totl:-et s Ethics and Politics, (2) ,the.'Xibi!:.-or ~.b.e ,ltgran, (4) "the Oity 2!God. , Of. A.. Oomte,
, XS eme' ~Po1itigue positive, Tol. IV, p. 560.

13 ig" 'XII, 27,' par. 2 (i, 5l9f).
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The continuing oonstm otion

Still, it is at least neoessary

Therefore Augustine has not imagined thatincompat ible.

they oould .ever oo~noide.

whieh the ohosenpeople enjoy.

as though better to mark that his realm is of this wcr ld •

On the other band, Abel, the member of the oity of God,

did not found any oi ty, as thougil to affirm t hat this lite

is no more than a pilgrimage to a very happy home.14 This

is also' the revelation ill whioh we are permitted to follow,

through the oourse of history, the progressive oonstruction

of the heavenly oity, even to foreseeing its completion.
,1;..

\14, ."!m. XV, 1, par. 2 (II, 50f).

This highest end is, in etteet, the establishment of the

perfeot oity ot God, aooording to the eternal blessedness

that they ooexist, and, consequently, that they find a ~y!'

'vivencl1. whioh will allow the oity of God to develop. When

Qne examines their respective situations, one readily dis

cOvers tllat there is a plan according to which the two

'ai-ties 'meet and live, so to speak, mingled, which is the

·:'~a:ai.b.lj clty. The iDhabitants of the. city efGod are here

-of this city aooording to the design of Providenoe is the

.deep meaning ot history, that whi eh bestows toe aoh people

its reason for being, t hat which assigns eaoh role and

reveals each destiny.

From his own definition, the two oities are mutually

1:.
~

1 ;

i
I
r
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On the part

The oiti-

How shall ttl ey avoid this? They are

Consequently, th,eir bodies require

Theretore they partioipate in its order and

Even when they perform ttl e same acts external-

earthly oity alone.

men like the others.

is organized.

the others.

gether in the earthly city never 'really merge.

ly, they perform them with a different spirit.

of those Who live aooording to the life ot the old man, the

benetits ot the earthly oity are the ends whioh the y enjoy.

On the part ot those in this oity who lead the lite of tne

new man, born of graoe, the same benef'i ts are no more tb.an
16

means whieh they use to bring them to their true end.

zens of the celestial city live with the others, but not as

their part in tb. e material good tor which the earthly city

below confounded in appearanoe with tb.ose who live in the

its peace, benetit like the others in what it procures, and

bear the duties whioh it imposes.1S Nevertheless, contrary

to the life apparently common, the two people who live to-

,,~

':15 .t!4iserable, tb.eretbre, is the people Vib.icn is &1
ienatedtrom God. Yet even this people has a peace of its

'own, whioh is not to be lightly esteemed, though, indeed, it
Shall not in t.tie end enjqy it, beoause it m.akes no good use
of it betore the end. But it is our interest that it enjoy
this peaoe meanwhile in this life; for as long as the two
~~tieslare oommin81ed, we also enjoy the peace ot Babylon.
Fo~ tro~ Ba~11o~ the peoplel~t. God,~s;sQfreed ~~atit mean
while sojourBs in 1ts eompan,~" ge, XIX, 26 (II, 341).

1£ . '"

, .' U tt..rhu. the thiIlgs ,neoessary tor this mortal lite
are used 9ybothkinds,ot ••n and,tamilies alike, but each
has i t8 own peouliar and widely ditferent aim in using taem.
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Both are mistaken, though fromsatiable thirst to possess.

From this deep-seated duality of attitude in the

presenoe of the same objects arises the many problems Whioh

are all ooncerned with the real relationship of the spiri

tual to the temporal. Among these problems is the fre

quently debated question of the right of property. Augus

tine oonsiders it on the basis of,the reasons whioh are

given.17 Some esteem 811 property evil, godless and in

contradiction to tti e teach. ing ot the Gospel. Otb. ers, on

the oontrary, live by amassing riChes and are prey to an in-

different motives, ooncerning the true sense of property.

One can own legitimately, but this depends on the manner ot

possessing.

65
!

,The earthly city, which does not live by faith, seeks an
ea~thly peaoe, and the end it proposes, in the well-ordered

,oonoord of civio obedience and rule, is the combination of
ments w~lls to.att~in the things which are helpful to this
lite. The heavenly city, or rather the part of it which
.ojoUr~s,on earth and lives by faith, makes use of this
peace 9n1y b~cause it mus~, until this mortal ,coJ;ldition
whioh neoessitates it shall pass away." CD, XIX, 17 (II,
'j26). ' . -

17 The tantastio,interpretations whieh have frequent
ly been given to the Augustinian doctrine at this point have
been.critioi~e~.~~an ~xoellent.ob.apterby Beraard,Ro1and
GQsselin in' La Morale !!!. Saint A.usustin (Paris: M. Riviere,
1925), pp. ID-218. ,
.. ,On ~•.Pel~:f.an OODltmlD.i'Ja.to wb.~ohSt. ,"ugustine was
qpPQ.~"s.~ O~~Sehi11inl, ~ Staats-~ Soziallehre !!!
~ A!69stinus (Freib. 1. Breisgau, 1910).
", , . ,. "o:Q.oe~in,.e;.thEt,probl.lI,Qt'slaver1. see Nourrisson, ~
Philosophi. ~Sain\Augustin (Paris: Didier et Cie.,

.18&", 'vol. II, pp. 54-"., " ,
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Those who tirelessly amass perishable goods to enjoy

as ends do not reoognize the essential relationship between

the oreatures and God. In r eality, s inoe God is the Crea-

tor, He owns all the works of His hands and He alone owns

Uem. All belongs to Him, tor He oreated all th ings .18

It is therefore true, in one sense, t hat man owns nothi~,

and that ownership considered to be based on t he rights of

man alone is a kind of usurpation. On the 0 the r hand, it

we descend trom this plane to that of the relationships

among aen, it i ~ clear t hat there exists a right of proper

ty" not of man with regard to God, but of man with regard to

another man. The legitimate ocoupation, purchase, gift or

inheritance 'is as much a right as a just possession. To

seize by other means a benefit already possessed by others

is to eube'tltu:te tor legitlnB. te possession that whioh is no
19

more than robbery and usurpation.

When. one has the advantage of this double point ot

view, the controversial texts of Augustine frequently gain a

satisfaotory sense. Not in a single passage of his wr i t-

ings does he consider human property as illegitimate nor

counsel its abolition. On the oontrary, if one oonsid-

'18 Enarra"J.on••.!!l psalmos 49, xvii (PL, XXXVI, col.
576).

19
, .All reterenoes bearing onthls point will be found

in B. Roland-Gosselin, ~ oit., pp. 187-189_
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ers the relationship between men and God, he can rightly say

that goods legitimately possessed in the temporal order are

not illegitimate in t he spiritual order. From this new

point of View, the legitimate owners of earthly goods are

,not always those who possess t hem, and the Scripture has

!teason to say that "the faithful own the riches of the whole
20

world, in contrast to which the ungodly have not a penny.

Property cannot be as well defined by means of a title of

acquisition as by th e usage of the acquir ed thing. To

abuse a good possession is evil. To possess it evilly is

to possess it not. If, therefore, one considers this theo-

retical question, he is able to say that these things

rightfully belong to those who know how to use them in eon

sideration of God and of heaven, which 1s to Augustine tb. e

only legitimate use. A redistribution of earthly goods ac-

cording to this principle would be a profound revolution,

but it is neiU1er possible nor desireable. Where can be

~,.

found the truly just or, among their small number, those mo

would want it, to whom may be given 'those goods evilly pos

sessed?2l On the other hand, supposing that one finds

20 Aocording to the Benedictine editors, in the Sep
tuagint Version, ,Prove XVii. atter Terse 6 (~, XXXIII, col.
665, note a). ' ,

21 '
This seems to us to be the sense of the formula:

"You observe how many are disoovered on this basis who
should return what belongs to another, yet how very few
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'them, they will not in tb.e least desire the goods whioh must

be assigned to them, for the less one loves money the better

he possesses it. These things oannot but remain as they

are. That property is correotly apportioned and'held ao

cording to the laws of oivil right does not make those who

possess it to use it as they should. This iniquity should

none the less be tolerated, beoause these laws of oivil

right 'at least restrain those who evilly use their own from

inflioting further evllon tbe others. 22 Justice will

reign perfeotlylnanother lite, in that heavenly city where

the just, who know how to use ail things as they should be

used, will possess all thlngs~2)
, ,I

, . * ,return it ••• ," whioh we, cite later. ,It will not be.dif~
~icult to,tind.that the unjust owners must admit what they
are; ~ut to find just possessors able to use it well 'will
be very diffioult.

* (See note 2).]

, ' ' ,,22 a..'Ro+anci-Go~selln ,ex~ctly sUDlDlarizes .u~stine' s
"'hought inth:1.s way: "Here 'l;>elow, unless it b~ inJurious,
tf? ~ocial peace, it j,.s no~ the proper, use of thiI1gs, but
,~e~rilegitima~e,possession,wh~~h establishes the right of
propefty, A thief is not p~doned beoa~se he distributes
,~is ~hetts ,as ~s; no~ 1s ~~~ WQfst m;ser kept from posses
sing his father*s ~oods." j~ :it., PP. 2Q6f.

'Reter 'to ,AugUstine, !!!.~ oonjugali, XIV, 16.

, '" i ',2) i Stir~lrY ~f we p~d~ntlY consider what is, writt en:
i ~~a+~htul ril.n, sb.ar~ :~b,e who1,-e worl~, i but tkfe untaithful do
~o~;h.~e,even.a pen"," do we n~t reprove all who are seen
toenj01 themselves l~,la.tul acquisitions, and to use them

,19J?oJ;"a~t.lt ",With '. s.i~ing 8.nO~~J:' s 8Qods .1oPposition between
'to e~39Y, 'frui, and to us~,uti~'l ,Certa nl1 1t cannot be
anotheri s goods if i t 6ropossessed .1awfuily. But they only
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When one refleots on the essential matters whioh this

solution to the problem implies, he is greatly helped by the

Augustinian oonoept of the oonneotion between the heavenly

oity and the earthly city. To apply the rules whioh are

valid in the one to the level of the other is to oonfound
24 .

both and to destroy the whole. The earthly oity has its

order, its right, its laws. Since it is organized for a

possess it lawfully who possess, it justly, ani they poss-ess
it justly who are good, ' Th.refareall,that is possessed

'evilly belongs to another; and that whioh is used evilly is
possesse4 evilly. You observe how many are disoovered on

,this bas~s who should return what belongs to another, yet
how. very few return it., Yo~ likewise 9bserve how many, ,
whoeTer they m~y be, disregard this truth to the extent that
~heyare able to jus~ly acquire more property. Obviously,
justioe not only has nothing evilly, but it has nothing that
it h~s not prized. MOney truly is held evilly by the evil.
~y the 600d it,is held b.tter as it is loved less. ThUS,
th. la~ter,e~du~e the evil men who haTe money evilly, tho~gn

som~who areoalled citizens are es~ablishedlawtully. It
,is not as 1~ lat~r will be ~de, wnen all will belong to
those who use it well, but it is kept so that those Who use
'i~ evilly ,may be the ,least disturbed. On ~e other hand,
the faithtul '" and 3ust who, rlgb.tfully own all th lngs, • • •
wil~ ar~iTeat that oity where the eternal inheritance is,
wh~re,there wil~ not be any looal justice, but where, on the
,oontr~y, the wise man will have thesupremaoy and ~hey,

,will, ,: then: pos~es, whaiiw~s truly theirs. Letter ill, vi,
26 (~, XIXIII, col. 665).
24", '

, • , • i Proper:)..1l:lnd~rsto~, the prople;tm is not t9 spare
l~he,inju8tices c~~tted against~~ civil law. Goods
,eTil:).y" aOClulred ,ough' to be returned: "For e:x:~ple, r'e, do
not interfere with the following of earthly oustoms aDd laws
~o~,with th. ~eturDing,of what belongs to a~other." (lac.
il!~, col. 665); further, in addition to the responsibIlity
e make ~ese resti~utions by gen~le ~eans, he cannot at

t~mpt ~q take.from its possessor ~hat he legally possesses
u~d':c'.t~e.p:r;.1;ex~ o~;~8ing.re:lrigious~1w4at he uses evilly.
See:Lei~erJ:;.tt, 39 (~, XXXIII, col. 692).
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speoifio state of harmony and of peaoe, it should be re

spected, defended and maintained--so much the more sinoe the

citizens of the oity of God live there, partioipate in the

benefits which it assures, and enjoy the order whioh it re-

alizes. But it is none the leS8 true that this relative

'order is very far from agreeing with the absolute order

which it opposes in a great many points. This is oaused by

what the temporal law directs, namely, that whioh assures

social order and sooia1 peaoe. These are opposed to what

the eternal law orders, whioh is the submission of the tem
. 25poral to the eternal. .. It is surely desirable, and to

some degree possible, that the two orders ooinoide. Never-

thel.ss, the seoond is pointed out as being essentially an

ideal order, whose perfeot realization will not take plaoe

in;the first.

If it be thus, th.e diffioulty is to know what the

oity ot God is to expect--and, in case of need, to demand-~

from the 'earthly oity in each situation. Sinoe the oiti-

zens are in part the' same, what is the proper order and tb.e

proper right of each one1 What about the oonfliots which

'are ineTitable between the two orders1 How is one to de

tine the rights and responsibilities of the Ohristian in

case of confliot1 iIsit necessary'to reform everything, or
J .:.~ ;" , " 'J" I'; ':",'

'25 ,. t·· "!! libero arbit£!!. I, 15, par. )2 (PP. 78-87t).
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should everything be endured?

It will be well to observe first of all that the

earthly oity has nothing to fear from the City of God.

Rather the opposite is true. To be sure, the prinoiples in

whose name their oitizens act are very different. Yet

those whioh govern the Christian life are found to require,

and that very strongly, exaotly what the laws whioh govern

the city try to obtain. This does not seem evident at

first glanoe, beoause the Gospel teaohes not only non-resis

tanoe to eVil, but that one should render good for evil.

Though this be true, how shall anyone suggest that the State

may deoide not to defend itself against its enemies1
26

But plausible as it is, the objeotion is not valid.

What is the ostensible and or oivil sooiety? Harmony and

prohibit the taking of revenge, whioh is nothing more than

peaoe. It is the better to enoourage this that the laws

forbidding anyone to render evil for evil. The Ohristian

law certainly goes muoh further. Still, In the overt aot,

it only helps to establish in the oity the rule of the good

over the evil, which is the !!!.! 9.M !.2.a of order. In re-

/

8lity, no opposition can arise between the two oities so

iong as the earthly oi ty 9lbjects itself to the superior

26'88e the letter of the Voius1ans to Augustine and
.the objections whioh it oontains, Letter 136 (XIII, 174-
·176). .



laws ot justice. A state which oan have soldiers, otfi-
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cials and--in a general way--its oitizens in aooord with the

ideal of Ohristianity, shall assUredly have nothing lett to

desire. 27

When the earthly oi ty breaks its proper laws and thus

infringes on justioe, what happens? The oitizens of the

heavenly city ~o are members of it merely continue to ob

serTe the civil laws whioh the earthly oity professes to

forget. From the disorders Which result from the general

oontempt of the laWs, the just SUffer, and pardon, much.

The part of their environment which they are able to correot

by themselves, they oorreot. What they are not a ble to

help, they endure with patienoe. For the rest, they con-

tinue to observe the laws whioh the others claim to despise.

At this point the radioal distinction between the two cities

in the midst ot their very harmony appears olearly. So

long as oivil sooiety observes the laws which they them

selves have passed, the members of the city or God which

form a part of it do not seem different to the observer.

Everything outwardly indicates that both parties a1m above

all else at the order and peaoe ot the earthly oi ty vbioh
! ,. ~:

27 Letter 132' ii, 12-15 (XIII, 203-206).
Oonoemfii$ t e legitimaoy ot war trom the Ohristian

point of view, see B. Roland-Gosselin, ~ ~. pp. 142
149.
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At this time, however, their mariner of ob-

serving them is quite different.

earthly city consider it an end.

The citiz~ns of the

The just, on the oontra-

ry, work to maintain them simply as a way to attain the city

of God. Thus in the ruin of the earthly city which has

thrown oft all restraint, one sees---in spite of the occa

sional evidenoe that they observe the laws of the oity like

everyone else---that the city was not actually what they

obeyed, for in a sense it does 'not exist, and it renounces

the laws at their imposition, yet they still observe them.

It the citizens of the oity of God thus oontinue to praotise

moderation, eontinence, kindness, justice, harmony, and all

the other virtues in a oity which dispenses with them,

though they have never praotised them with the viewpoint of

this same city, it is well that they have praotised them to

of the laws of the city, preoisely because he only observes
28

them beoause of higher aims than those of the city.

What limits, then, are assigned by suoh a dootrine to

their profit. The Ohristian is the very oareful observer

.'
the conflicts between State and Ohurch? God Himself has

t28~tetter 138, lii, 17 (XIII, 208t). This luminous
text,specitles-1n-;[dition that if God preserved the respect
ot virtue in ancient Rome, it was in order to prepare the
ways to the diVine city and to make its constitution pos
sible. This 1s the oentral historical theme of the Q!~'et (loll.--
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laid down the rule which defines them: render to Oaesar

that whioh is Oaesar's, and to God that whicQ is God's.

When Caesar demands what is due him, the Ohristian renders

it, not for love of Oaesar, but for the love of God. Like

the good sovereign, the evil one has his authority from God,

whioh He grants to him for ends whose nature is unknown to

us, but whose existenoe is not to be doubted. There is no
29

aocident for the Ohristian. When Oaesar olatRs as his

what is due only to God, the Ohristian refuses it to him,

not through hatred of Oaesar, but through love of GOd. 30

Thus again the earthly oity has nothing to fear from the

Ohristian, since, as a sUbmissive oitizen, he will love

rather to suffer injustice than to arm himself with violence

and will prefer rather to bear the unmerited chastisement

than to omit the divine law of charityo3l

29. .The texts were assembled by Gustave Combes, &!
Doctrine POlitiquSde Saint Ausustln (Paris: Librair~e

PIon, I9'2'1), pp. 3=!'5o -

30 Letter 185, ii, g (III, 479-520).

31 "As therefore, we are saved, so we are made happy
by hope. .And as we do not as yet possess a present, but
look for a future salvation, so it is with our happiness,
and this 'with patienoe' ;. for we are encompassed with
eyils, which we ought patiently to endure, until we oome to
the.ineffable enjoyment of unmixed good; • 0 0" ~,XIX,
4 (It, 307). .

"And tnerefore the apostle also admonished the Ohuroh
topray .. tor kings and those in authority, assigning as the
reason, . t'that we may live a quiet and tranquil life in all
godliness and love.'· And the prophet Jeremiah, when pre-
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In keeping with these principles, Saint Augustine

never extols the adoption of a definite form ,of civil gov-

ernment. The history of Rome, always present in his memo-

ry, suffices to convince him that, according to the nature

of the people who are to be governed, this constitution may

be preferable to that. When a so ciety is composed of

thoughtful men, alert guardians of the common go od, each of

whom subordinates his personal interest to that of all,

nothing prevents the authorization to elect from their own

number magistrates charged with the administration of the

repUblic. But when this same people progressively deter-

good man, arising at that juncture, should take from the

iorates internally to the kind of citizens who prefer their

private interest to the public interest, the elected offi

cials become venal and the government passes into the hands

of the worst criminals. Why shall i tnot be right that a

dieting the captivity that was to befall the ancien t people
of God, and giving them the divine ,oommand to go obedien tly
to Babylonia, and thus serve their God, counselled them also
to pray for Babylonia, saying, 'In the peace thereof shall
ye have peace,'**--the temporal.peace wnich the good and the
wicked together enjoy." ~,XIX, 26 (II, 341).

Cf. CD, VIII, 19 (1,,333-335), and the sermons con
~erning"1'Ii.-:martyrdqmo~ St. Stephen, Sermon!! 314-319 (~,
XXXVIII, col. 1425-1442). ',' ,

, ,," .,I~ accord ~ith ,~hesePflnciPJ..es, Augustj"ne alWays is
¥h~ opponent, of th~ pain of ,dea.th and of torture; see on
'thls point G. Oombes, ~ ~, pp. 188-200.

1* ;1' ''rU. 2: 2; '~ariant rea.ding, "purity."

'**J"er. 29:7.
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people the right of conferring public office and should

reserve this right to a small number of magistrates who are

likeminded?32 The eternal law alone is unchangeable. The

temporal laws are not. In the same way, when he praises

the happiness of the Ohristian emperors, Augustine taKes

oare not to confuse the temporal order with the sp iritual

It is less in their secular prosperity than in

the justice of their administration and from their submis

sion to God, that he makes this happiness to consist. 33

One may thus be tempted to believe that the radical

heterogeneity of the two domains assures their oomplete inde-

pendence in the doctrine ot St. Augustine. But this is not

so, for other oons:lderations prooeed to reestablish the re-

lations which the theory seems to break. It is a fact, for

example, that after finding it repugnant for a long time,

AugUstine progressively inclines toward a closer and closer

collaboration between the religious authority and the civil

authority, The sight or his own oi ty attracted to the

.
!.
!

~2 ;De 1ibero AEbitrio, I, 6 (pp, 30-37).
OD, V, 17. (Y,2081'r:-

" lOu~oe of St. Thomas Aquinas, Surrma :g.tLaologia, la,
IIae, q. 97, art. 1, end.

'33 CD, 'V, 24 (I, 2221'). What interests him especi
ally is to:prove, in opposition to the pagans, by the
ex~pleor Oonstantine, that the reign of a Christian em
peror~a:q.l?e!~u;ccessrul, fm~V, 25 (I, 223f) •

~Letter13g, iii, lot ,XIII. 206-209).
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CatholloChurch solely by fear of the imperial laws has

struok his spirit acutely, an~ nearing the end of his life,

he admits with less and less soruples the legitimaoy of re

course to seoular arms against the heretios and the sohis

matics. 34 Is it necessary to see in this attitude the

. 34 See the typioal text: ~~tter 21 (VI, 395-440).
Note espeoially i, 2 (396t): nOh, if only I oould but show
you how many we have even from the Circumcelliones who are
now approved Catholios, and oondemn their former lIte, •••
who nevertheless would not have been brought to this sound
ness ot judgment had they not been, as persons beside them
selves, bound with the cord ot those laws which are dis
tasteful to youl"

Perseoution is legitimate if it is the perseoution of
evil by the good: "In some cases, therefore, both he that
suffers perseoution is in the wrong, aid he that intliots it
is in the righ~. But the truth is, that always both the
bad h.ve perseouted the, good, and the good have perseouted
the bacl: the former doing harm by their unrighteousness,
the latter seeking to do good by the administration of dis
oipline •••" ii, 8 (401f). "Now you see, therefore, I
luppose,that.the thing to be considered when anyone is
ooeroed is not the mere faot of the ooercion, but the nature

,of that to whioh he is ooeroed, whether it be good or bad
• ' • . .". v, 16 (409 )ll. . ,

From this springs the legitimaoy even the exoel
lenoe,of the laws passed by the ChristIan em~erors against
the saorifioes ot the pagans. See iii, 10 (403f)o

F~Qm this, tinally, Augustine's own development gives
,a t~vorable judgment on ttle emp~oyment of foroe against the
heretios: "I have therefore yielded to the evidenoe
atto~d.d by these instanoes whioh my oolleagues have laid .
before me. For originally my opinion was, that no one
~hould be ooerced into the unity ot Christ, that we must aot
only by words, tight only by arguments, and prevail by foroe
~fr~ason, lest we ,hould have those whom~ knew as avowed
he~~ios teigning themselves ~o be Oatholios. But this
qpinio~ C?t miJ;ie was overcome not by the words of those who
cC?~troverted it, but by ~e. con~lus.ive instances to which
they could poin~•. For in ~e tirst place, there was,set
over against my opinion my own town, Which, although it was
once wholly on the side ot Donatus,was brOUght over to the..

.i

1 ' _



'denial of the very ideal of the heavenly city and a tendency

for making it 00 inoide with the earthly oi tY1

The embarrassment in whioh one finds himself in the

presenoe of these various texts is due to the confusion

whioh spontaneously arises between two pairs of seemingly

contradiotory terms: State and Church on the one hand;

'Civitas terrenae and Civit!! ~1 on the other. But, from

the point of view of Saint Augusti ne, these two pair s do not

ooincide. The earthly oi ty is not the State. In effeot,

all the members· of tAe former c1 ty are predesti nated to

eternal. damnation. But. the fUlnre eleet ones necessarily

constitute a part of the State where they were born and in

which they live. One must not, therefore, con found the

earthly oity, a l!Ystioal entity according to Augustine's own

expression, with suoh and such a real city realized materi-

'ally in time and space. Inversely, as surprising as this

..

may seem, the Church is not the City of God, for this city

'is the society of all the elect, past, present and future.

Not only were there manifestly~ of the eleot righteous

before the formation of the Churoh of Christ, but there are

preserved, apart from the Churoh and perhap s even among its

.persecutors, future elect ones who will submit to its disoi-

-
Ca~olio unity by tear of the imperial edicts, •••"
T, 17 (409f).



pline betore dying. Finally and above all things, there
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are within the Ohurch many men who are not ot the number of

the elect: habet ~oumL gu~ peregri~a~1! m~ndo.

connexos oommunione saoramentorum. !!!.2. seeum fU turos !B ~
~terna sorte sanotorum. 35 Saint Augustine aooordingly rig

orously expresses his thought when he deolares that the two

cities are mingled here below and that they will rene.in so

until the last judgment conolusively separates the citizens

of the one from the other: ~lexae 9ui~~ istae ~~
. 36

g1vitates iB. !!.Q2 saeoulo.... doneo &~ judicio dirimantur.

But what then r_ain facing each other will obviously not be

the Ohuroh on the one hand and the State on the other, but

the divine society of the eleet and the diabolioal sooiety

of the damned. Oonsidered on the basis of their essential

meaning, these two pairs of terms are entirely distinot.

HOwever, Augustine often enough expresses himself

with suffioient ambiguity to explain why a fair proportion

35 "So, too, as long as she is a stranger in the
world, the-oity of God has in her communion, and bound to
her by the saoraments, some who shall not eternally dwell in
the lot of the saints." gQ, I, 35 (I, 46). Translator's'
note.

36 "Of oourse these two oities are intermingled in
this age, until they are separated by the last juigment. t'

Q!, I, 35 (I, 46f). See also XVIII, 49 (II, 38lf).
Excellent remarks on this point will be found in J. N. Fig
E:is, The Political Aspects of S. Ausustine's Qitl of God
(London: tongmans, Green, and~o., 1921), espeo1aIry ohap
ter III, PP. 51-53, and IV, 68-70.
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of commentators have not understood the difference. In a

noted passage from the City of God,37 he expr~ssly deolares

that the Church is from the present time the kingdom of

Christ and the kingdom of heaven. Is not this olearly to

restore under a different guise the identifioation which we

have oome to rejeot? By no means, for the kingdom of

Christ, Which actually is the Churah, since He is with it

until the consummation of the ages, is not the Oity of God.

His kingdom definitely allows the tares to grow with the

Wheat, whereas He will not have the tares mixed with the

good grain in the heavenly city.38 It is thus correct that

37 '92, xx, 9, par. 9 (II, 363-365).

38 Reuter believes that this text identifies the
Churoh with the oommuniosanotorum. In his desire to re
fute Reuter, who seldom recognized ~~ hierarohical and con
orate aspect of the ChurCh, Figgis (~ oitt"p. 69) opposes
to his the opinions of Schols and SeIael,according to whom
Augustine has spoken of the ,Church asa visible and hierar
chically organized body. Reuter is indeed mistaken, but
Figgis is mistaken in thus concluding tha~.August~e "makes
an identification of the Church with the Civitas Dei."
AUgUstine in ,this passage identifies the Church wi-rh the
kingdom of ~od, but he distinguishes two kingdoms of God:
,the one provisional, in ,which offenses are still found,
which offenses are precisely what the Son of Man will have
reaped by the Angels at' the end of time, when the tares will
be ,separated ~rOm the good, grain; and the true kingdom of
God, w~ic~eontalns only theeleot and is certainly identi
cal with the City of God: "We must understand in one sense
the kingdom Qf heaven in "hich exist together both he who
breakS what, He teaches (seil., the one who will not do what
~e! ~eae4es him)* and he who does it, ••• and. in another
sense til e kingdom of heaven into which only he who does what

* Notes by Gilson.
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the Churoh is the kingdom of God, but not that it is the

City of God. All that one oan say is that the State is

essentially foreign to, and indifferent to, supernatural

ends. It is, aooording to the strong definition whioh one

man has given to the World: "human sooiety organizing it-
39self apart from God." It is not at all surprising, from

these oonditions, that the members of the State who are

only members of the State become henoeforth the oitizens

destined to the earthly City, and, by the same token, one

may legitimately'mingle them. 40 On the other hand, al

though the Churoh is not the City of God, it is the only

He teaohesshallenteroconsequentlYI
where both olasses

exist, [soil., the good and the badl* t is the Church as
it,now is, but where only the one shall exist, it is the
Churoh as it is destined 1D be when no wioked person shall
be ,~n hert! .Theref<?re the Churoh' even now is the kingdom of
Christl and the kingdom" of heaven. Aooordingly, even now
His,sa,nts reign with Him, though otherwise than as they
shill reign hereafter; and. yet, though the tares grow in
the Churoh along with the wheat, they do not reign with
Him." CD, XX, 9 (II, '364f). This text thus oonfirms the
distinotron of the oonoept of the Oity of God from the oon
oept of theChuroh instead of the reverse.

'f 3'9"~ Creightonts formula, oited by Figgis, ~ ~, p.
i~ 58~ .
~ 40. . ,
~ . "For, in general, the oity of the ungodly, whioh
j* did not obey the oO,DJDland of God that it should offer no

saorifioe save. to Him alone, and Whioh, therefore, oould not
give to the soul'its proper command over,the body, nor to
~he'reason i~s ju~t aut~ority over the vioes, is void of
true justioe." QR, 'XII, 24 (II, 340). •

.' *. Notes by Gilson.



human organization which tries to build it. Since it is
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plainly designed, founded and helped by GOd to recruit the

elect 01' the heavenly kingdom, it is natural that, in prin

oiple, its members should be the future citizens 01' the

kingdom. From this arises the simplified antithesis to

-,I
·1
'I
i

.
~

which Augustine oocasionally reduces history: two cities,

Babylon and Jerusalemj two peoples, the damned and the

eleotj two kings, the devil and Christ.4l

One will not therefore consider Augustine either as

detinitely having the medieTal ideal of a oivil society sub

ject to the supremacy 01' the Church,4
2

or as having con-

41 nOn the other I hand, what does it say tha t ,all the
various errors 01' the enemies 01' Christ are: Is there not
but one' I am bold to say olearly that there is only one:
tor ther~is,one city opposed to another oity, one,people
opposed,to another people, a king opposed to a king. What
does this mean--one oity opposed to another oity? Babylon
is the o~ej ,Jerus~em is the othe~. In s~ite otanyone
wanting,to,be ca+led by a d~tterent mystic name, there i~
s~ill oBe,cityo~posed toanothef oity. The dev!l 1s the
,~1~g 01' ~ettrst. Q~~~st ist~e k~ng 01' the +at~er."
Inarrationes in HalmoS 61, 6 (PL1 XXXVI, col. 73).
, ,"BatijlOi ~ saieI' to be ao ty o~ ttlfiit second oentury.

,In this "way thtlre is a holy oi t1, Jerusalem. There is
,also.a. elil .itY"Babylon, All the evil,ones belong to
Ba1,)jlon" n tht;' s~e way J~tlf~t .11 the ~.ints ,belong to
Jerusal..... Enarrationes in ealmos 86, 6 (PL, XXXVII,

.001.' 116'). - --

" 42"'''A diftertuloe between the heattien and, the Roman
i states wfis :,not, di~oussed by Augustine., He saw in the
temer as in ttl. latter no more than the temporal state
,~.~ti~ in sin. :The only, on',inwhioh by ~iTin~ right
'lc.rder1;'esteq. WtiUI +.r ,.t.,,~h,,tJ?e~Qr~oy ot tb.eChur~." ,
H. V. Bioken, Gesa1chte !!l Slst!! !!£ mittelalterllchen
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demned in advance such a concept. That which remains

strictly and absolutely true is that in any ease the earthly

Oity, muoh less the City of God, must not be oonfused with

any form of State, whatever it may be. However, the State

can, and eventually ought '0 be, used tor the proper ends of'

the Church aDd, through it, for those of the City of God.
, -

This latter is a totally different problem, conoerning which

Augustine raises no objeotion. Inasmuch as he has never

olearly formulated tne prinoiple, the idea of a theooratio

government is not unreconcilable with his dootrine. If

the ideal of the City ot God is not implied in this idea,

it is not exoluded either. 43 A stranger to all the nations

;Weltanscha~U!i (third ~dition, 1917), p. 144.
'rom the analysis which preoedes, one sees ~edi

ately how far Eioken is from Augustine's real viewpoint.

, 43 Wh$t must come tram the MiddieAges is not here
the point ot Augustine's dootrine. Conoerning this it may
be remarked:

I. The dootrine which oontuses the City ot God with
a theoo~atio ~pire, although it be a genuine mistake, was
illeTitabl. trom the sooial aDd political oiroumstanoes which
tavoredits devel0l>ment. . '

II. Aurst1ne himselt had been compelled toward sueh
a position (a in admitting the legitimaoy ot reoourse to
secular arms,against the heretios· (b) in imposing on the
State, as a duty, its selt-subordination to the ends of the
City of God. The method and limits of this subordination
oannot be DOWn to ',be, determined a priori.

, .Se~ on this point the excerlen1i remarks of Figgis,
op. cit ,. 'PP., 19t ~ also: "Now Augustine (howeve:!;' you
,mal~nterpre~ him' Jilever identified the Q!vitas Dei with any
.earthly State. But he )1&4, p~epared the way tor--ol'her
people to-do ,this." 2iLoit., p. 84. '



and all the States, it reoruits everywhere the oitizens

whioh oompose it. Indifferent to the variety 0 f languages,

of mores and of oustomS, it attaaks none; it destroys none

whioh are good and useful. It works, on the oontrary, to

, ;

;

improve in all the different nations that whioh eaoh of them

oontributes to the servioe of the earthly peaoe··provided

that there is nothing in them opposed to the final estab

lishment ot the peaoe ot GOd. 44 Thus it prepares itself

'44 '
"This,heaven1y oity, then, while it soJourns on

8ar~h, oa11s oitizens out of all nations, and gathers to-,
gether a society of pilgrims ot all languages, not sorup1ing
about diversities of the manners, laws, ,and institutions
whereby earthly peace is seoured and maintained, but recog
n~zi~g th~t, however various these are, they all tend to
one and the saIJle end ot earthly peaoe. It therefore is so
far trom resoinding and abolishing these diversities that
it even preserves and adopts them, so long only as no hin
drance to the worship of the one supreme and true God is
thus introduced. Bven the heavenly oity, therefore, while
in its state of pilgrimage, avails itself of the peaoe of
earth, and" so far as it can without injuring, faith and god
liness desires and maintains a common agreement among men
regarding the acquisitions ot the neoessities ot lite, and
makes this earthly peace bear upon the peace ot heaven; for
this alone can be truly called and esteemed the peace ot the
teasonable oreatures, consisting as it does in the perfeotly
ordered and harmonious enjoyment ot God and ot one another
in God. When we shall have reaohed that peaoe, this mortal
lite shallg1v4!' plaoe to, one that is eternal, and our body
8hall be DO more this animal body, whioh by its oorruption
,eighs doWn the' SOUl, but a, sp~ritual body fee1i~g no want,

,and in all itsm.~b,rs SUbjected ~ the will. ,In its pil-
g~im state the heavenly city possesses. this peaoe by taith;

,and bf'~is faith ,it lives righte~usly when it reters to the
,attainment of that peaoe every good aotion towards God~d
:_0; to~ ,~. ,lite of the city is a sooial. life." ~, XIX,
17 \I%,:'27t).... . . '
." ,One'.., get an idea ot the charaoteristically phi1o-
'sophlcal repercu8sions of this dootri~. in stUdying Leib-



here below for this perfeot sooial life, though without

being able to attain it here: guoniam~ civitatis utigHe

socialis est. 45 This is the life where absolute order will

reign, by the union of wills aooording to a common blessed

ness--eternal life in the bosom of God.

The meaning and bearing of this do ctrine bas been

often disoussed. Some people have seen a survival ot Mani-

oheanism in the City of God. The City of God is opposed by

Augus tine to the earthly 01 ty as the Manichean kingdom of

good' and of light is opposed to that of evil and of dark-
46

ness. But, first of all, it does not seem that Augustine

hims elf has in the least suspeoted su ch an affiliatio n, for

the souroes of his do otrine to wi oh he refers us are solely

soriptural. The idea of a oity of God is expressly sug

gested to him by Psalm 86:6: Gloriosa dicta~~ ti,

g1Tit!! n~i.47 The classical opposition between Babylon

and Jerusalem is SUffioient, on the othe r hand, to suggest

nitz, ~isoours'~m!taphyslgue, ohapte~s XXV-XXXVIII; and
M~lebranCheJ Meditations chre~nneSt XIV (ed. H. Gouhierj
Paris, 1928 J PP. 305ft.

45 This is the last clause from the quotation in the
footnote above: "For the lite of the 01 ty obviously is
social." Translator's noteo

46 G. Oombes, 2h. g1b, p. 36.

God.. 4;8;~Olm:iti~8;;:,,:m:~,~fn::::' 0 oity of
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the idea ot an evil oity opposed to the divine oity.48 Fi-

nally, the antithesis ot the two oities is already formula

ted in the known writings previous to Augpstine, tor example

in Tyoonius. This disposes of thi s unprovable psyohologi-

oal hypothesis oonoerning the germination ot this idea in

his thought. 49 Be that as it may with regard to its ori

gin, it ought to be lett clear that, in every way, the

Augustinian dootrine of two oities not only has nothing

Maniohean in its basic terms, but also that it is firmly

anti~Maniohean.. Aooording to Kani and his disoiples, there

is an opposition between two oities, the one good by nature,

th:e other naturally eVil. Aocording to St. Augustine, the

idea ot an evil na ture is inoonsistent trom its terms. For

48 "Likewise observe the names ot these two oities,
Babylon and Jerusalem. Babylon is interpreted by oonfu
~ion; Jerusalem by the vision ot peaoe." Enarratio~ in
Psalmos .Qk, 2 (PL, XXXVI, 0010 773). ~ Enarrationes IS
Psal~ ~, 6 (~, XXXVII, 001. l105f).

Other possible soriptural souroes are suggested by P.
de Labriolle (editor of the Contessions, XII, 11, par 0 12
(Paris: Les Belles Lettres, 1925-1926), vol. II, p. 337,
note 1, whioh reter with reason to the Apooalypse.

. 49 See the parallel texts in the edi tion ot the &!!2!
of T{OOnius,* where the opposition between oivitas Dei and
Civ! 's diaboli is found. Consult on this po!nt-Flggis,
OPe oit., pp:-1;6f, 127 and 127, note 5. Compare, for the
same sense.! Ho SOholz, Glaube YBa Unglaube !!1 der Weltge
sohiohte (Leipzig: J. ~drichs, 1911), P.~, and Bo
Geyer in Ueberwegs-Grundri!!, 11th ed. (Ber11n, 1928), vol.
II, p. 114. .

'. F.'C. Burkitt, ed.,.~ Book ot the Rules 2t Tyoo
'!!!!.!. (C~bridge: University Press-;-I8'94'T, oU11, 114 pp.
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example, the earthly oity is good by nature and evil only by

the perversity of its will. 50 Augustinianism, being a doo

trine where the very darkness, insofar as it is, is good,

oonstitutes the very negation of the Maniohean dualism~

It is the more useless to try to find the distant

souroes -of the dootrine, oonoerning whioh he hides nothing

about its origins or intentions. Here, as everywhere else,

faith preoedes understanding and gives birth to it. It is

therefore from the Soriptures that One must begin to dis-

oover the point of view of Augustine. That whioh strikes

him is that the revelation makes us to know the events, from

the oreation and the fall, oonoerning whioh we should other

wise live without knowledge, but whioh are nevertheless the

key to universal history. Afterwards it is that whioh

shows us the purposes of God and permits us thus to foresee

that future history will have sense as it has had in the

past. All that one disoovers about the universe seen from

I
!
I>

t

"These two angelio oommunities, then, dissimilar
and oontrary to one another, the one both good by nature and
uprlgh't by w:\.ll, the otmr likewise good by nature but de
praved by will, as they are exhibi'ted in other and more ex-
plioit passages of Holy Writ, so I think tbefar'e spoken of
in this bOQk of ,Genesis under the name of light and dark-
nes.; • ~ ."~, XI, 33 (I, 478). _

"That the oontrary propensities in good and bad
~els have arisen, not from a differenoe in their nature
and or16in, sinoe GQd, the ,good Author and Creator of all
,essences, ~reated them both, but from a differenoe in their
wills and desi~e., it is impossible to doubt." ~, XII, 1,
par. 2 (I, 481).



t

,88

the viewpoint ot space: being, goodness, order, proportion,

beauty, truth--all find themselves again in the succession

of the states of this universe across the various intervals

of time. Augustine's point of departure is tmrefore the

revelation which, in oonferring on history the universality

whioh our fragmentary empiricism cannot attain. and espe

oially in revealing its origin and its end, renders possible

the theology of history and oonfers on the universe an

intelligibility in the order of time.

In adopting this first point of view, Augustine en

gages himself neoessarily in admitting a second, that of the

underlying unity ot mankind and of its history. Since God,

in foresight, wills and direots the sequenoe of historical

events. trom its beginning even to its approaohing end, he

necessarily makes every people and every man act his part in

the same drama and contribute aocording to the measure de

termined by Providenoe to the realization of the same end.

In a certain sense, therefore, the totality of humanity is

only a single man subdued by God to the purifying and illu

minating trials of a progressive revelation. However,

these gitts and this enlightenment are only clearly eftec-

.tiTe to t.he tuture elect, members of this cODm'lunion of

saints who are,as Leibnitz would say, of this "republio of

'sp1rits~"'whose'formation aDd completion 1s the final reason

for the~iverse and for its historyo Thence arises the



I .
l; exceedingly profound concept of a mystic city made more of

dead and tuture beings than of living ones~~a perfeot sooi

ety whioh alone is olearly worthy of the name, sinoe it was

founded by the love ot God, and since it alone realizes the

ideal ot society, whioh is peace and justioe. It is, in a

word, a perfeot society,51 so that all the others are only

disappointments or possibilities. It is not, therefore, by

acoident, but by a thorough faithfulness to the requirements

of his methods and of his fundamental prinoiples, that the

doctrine ot Augustine expands itself into a theology of

history.

51 "§gciete fin." Translator's note.



APPENDIX C

SOME SUGGESTIONS FOR FURTHER STUDY

While this study was being made, a number of natters

of importanoe for further stud y or translation were not ed.

With regard to translation, a oomplete translation of Gil

son's ~oduotion ! ~Etude ~ ~int Augustin will meet an

important need o Perhaps others of his works should also be

trans lated, but the greatest urgenOY seems to attend this

work.

Also, sever~ of Augustine's m rks should be trans

lated o Some new translations have appeared rather recent

ly, and some will no doubt appear in the new edition of the

works of the churoh fathers, now in preparatton under the

editorship of Johannes Quastens of the Catholic University

of Amerioa. But, at this writing, a number of Augustine's

works are not available in translation.

A question was raised in conneotion with the survey

in Ohapter II, pages 20f: Is there a direot conneotion be

tween Augustine and Plato, as opposed to a Plato-Neoplaton

io-Augustine relationship' This writer has not been able

to investigate this problem. However, Gilson's bibliogra

phy notes ten Ger.man, seven French, four Latin, and three

Italian--but no Bnglish--stul ies of Augustine's sources.

Several of these studies, to judge by their titles, appar-
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ent1y oonneot Augustine wi th P10tinus and Neoplatonism, b.lt

others apparentlY trace the connection directly to Plato.

Thus there seems to be room for a thorough study, in

English, of these relationships.

It has also been noted, on page 28, that there is

room for an exposition of a specific philosophy of the State

on Augustine's terms. This the writer has hopes of at-

tempting.

But, to his m:ind, more important is the making avail

able some II'Sans for ready referenoe to all of Augustine's

works. Gilson not es that there is a Latin im ex: Do Len-

rant, O.p., Conoordantiae Ausustinianae (Paris, 1656, 1665),

two volumes. But thi s is no t especiall y .be lpful to Eng-

lish-speaking students. Hence it .ba s seemed to this writer

that a condensation or precis of all of Augustine's w:>rks,

accompanied by a oopious index, would be a boon to all stu-

dents of philosophy. If 0 the rs oan be persuaded that this

is a worthy project, it will form part of the writer's doc

toral stuiles.

In this CODD9 ction it may be remarked that the read

ing of Augustl.ne's writings is always profitable for edifi-

oation. However, it is disoouraging to plod through hun-

<f dreds of pages in the hope of seouring a brief discussion ot

two on a speoific point. And Augu st! ne hims elf admits to
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Because' of this difficulty, coupled with

the lack of translations, this thesis has certainly omitted

some material from works other than the Ci"tt Q.f~ which

bears on the sUbject. This must have been the experience

of other students as well, hence this concern with making

Augustine readily available to every student.

1 CD J IV, 34( I J 176).
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