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PREFACE

General outline of ths work. This thesis considers

‘the problem of citizenéhip on the basis of Augustine*s def-

inition of the State. But before this main problem could
be considered, it was necessary to establish that Augustine

‘definitely intended the revision of Cicero's standard defie

nition. This secondary problem occupies the first part of

‘the first chapter, 'The second part of this chapter eriti-

‘eizes Gilson's analysis of Augustine's concept of citizen-

ship., This discussion is continued in the third chapter.
There the first two chapters are summarized., This summary

is followed by an attempted resolution of the problem on

'Angustiﬂe's terms and a summary of the conclusions reached.

'Mhe second chapter is a sort of parenthesis between

'the first and third chapters. In it is considered briefly
'the background, historically and philosophically, of the
‘Gity of God, the work onm waich this study is based. This
'is followed by a consideration of the effects of,Angusfine‘§

‘derinition of the State on subsequent political thought.

‘The main body of the thesis is followed by a biblio=
graphy and three appendices, The first appendix forms an

'introductien to the translation of the portion of Etienne
'Gilsen5s‘lg§gggggglgg‘§ ;iggggg‘gg Saint Augustin. In this

4 . . . ‘ L 4. K ‘ )
_iappehaix 18 also a bibliography of Gilson's books and pamph-
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lets published in English, transleted into English, and un-

‘translated, The second appendix contains the translation

of Gilson's Introduction to the Study of Saint Augustine,
pages 225}'1:.0 242, The third appendix suggests some further

'studies which maj be made,

Abbreviations used in this work. Because so many

references to the works of Augustine are made, they have

been abbreviated. Thus, all references in wh ich no author

‘is named, with the exception of note 23, page 23, refer to

Augustine's works. A further abbreviation is used in all

references to the City of God, CD (for Civitas Dei). This
is followed by the wolume and page numbers in Dod's edition
of Augustine's works, if the work is found therein., Other-
wise, the reference is to the translation noted in the bib-

liography. The one exception to this is in citations of

‘the Confessions, which was missing from the set used by this
‘'writer, Therefore reference is there to the Pocket Book
‘edition noted in the bibliography., In the s econd appendix,
‘reférpno'es in parentheses may refer to Migne's Pétrologa
'Latina, In this case, the initials FL are prefixed, For

'example:

"GD, XIX, 24 (II, 339f) meens: Aurelius Augustine,
Phe Git of God, book XIX, ohapter 24; in Marcus Dods,
‘editor, The Works of Aurelius Augustine (Edinburgh: T.
& T, Clark, 1872-1876]J, w1, II, pp. 339f

TFor the remainder, the abbreviations used in the



g

*
-
-
B
¥
H
H
i

1

footnotes are standard, with the exception of A.V., which
refers to the Authorized King James Version of the Bible,
originally published in 1611, All references to the Bible,
with the exception of some in Append ix B, are to this ver-
sion, which is standard in the Engl ish-speaking world.
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CHAPTER I
THE PROBLEM

In the long run what any society is to become

will depend upon what it believes or disbe-

lieves about eternal things.

‘ --Bishop Gore

0f all that has been written about the renowned bish-
op of Hippo, comparatively few works available in English
discuss Augustine's peculiar definition of a state, and none
has been discovered which even mentions the problem of citi-
zenship which it brings up,. Augus tine, revising Cicero's

2
definition of a State,l wrote:

« o « & poople is an assemblage of reasonsble beings
bound together by a common agreement as to the object of

their love. . .
This definition brings up two interrelated problems,

First, how can a State be formed solely by love, and how can
men become citizens of such a State Simply by their love of

a particular object?3 Second, and secondary but necessary

Marcus Tullius Cicero, On the Commonwealth, book I,

chapters 25 and 32 (translated by George Holland Sabine and

Stanley Barney Smithy Columbus, Ohio: The Ohio State Uni-
versity Press, 1929), pp. 129, 137,
Quoted CD, XIX, 21 (II, 331); infra, p. 19.

2 op, XIX, 24 (II, 339f).

3 gee Etienne Gilson, Introduction a l'etude de Saint

Augustin (Third edition: Etienne Gilson, director, Rtudes
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to the main problem of this thesis, did Augustine actually
teach that a State can exist without just ice, as the quoted
definition wuld lsad one to believe?

The secondary problem, Before the main problem
'could be attacked; it was found necessary to validate the
thesis that Augustine, when he revised the Ciceronian defi=-
nitien, fully intended the revision., On this point, McIl-
‘wain and Sebine deny that Augnstine was refuting the view of
Cicero, or even correcting it. They asserted that Augus-
tine was merely refuting the heathen view that justice
resided in the pagan Roman State. They argued that justice
regsided in the Commonwealth, though perhaps foreign to the
pagan State;l' Thia view has seemed to this wrter to be a
modern seeularized transmutation of the medieval theory that
absolute justice restded in the Christian, or ecclesiasti-
‘oal, State. This viewwould seem to imply that justice
‘naturally and necessarily resides in reputlican or demo-

eratie governments, 2

‘.tfiq'l?hiiosophi'e'Médie’v;alé, XI; Paris: Librairie Philosophi=
que J. Vrin, 1949), pp. 225-227, V. i., DP. 52-56.
. _G_::_,__infra,. PP, 12"160

 *'gparies Howara MeIlwain The Growth of Political
‘Thought in the West (New York: Fhe Miaemillan Company,
19321, g mﬁli% d Sabine, A History of Politieal

... .. .George Holland Sabine, A History of Po ca
Thgor! (Néw York: Henry Hol‘t'. and Company, 1937), P. 192.

:5“5‘;his, however, 1s denied by Augustine, See




Carlyle, who at one tims strongly inclined to the
view that Augustine had meant to change the dsfinit ion of
the State from what had been generally accepted by the
church, wrote about twenty years later'7

I am myself, therefore, not &t all certain whe ther St
Augns tine ala deliberate ly attempt to ehange the
eoncept of the State, If he did, I cannot but feel
that it was a deplorable error for a great Chri stian
teacher.

‘It is beside the point of this thesis to consider _

whether Augustine made a mist ake; It is saf ficient to

‘note that these three influential historieams question Auguse

‘tine's intention.

'On the other hand, Figgis, Dunning, Gettell, and the

QMorrises, men tioning Augistine's pélitical th ought, pro-

pounded the view, though without elaborating argument s to

‘support their position, that Augustine definitely intended
to change the definition of =2 State.8 In addition, Gilson |

Gilson, _2_ Oito, PP. 233:. 236f; ';io, PP. 68"70’ 75¢%.
6 R, W, end 4. T, Carlyle, 4

) isto of Mediaeval
Political Thought in the West (New"YerE. . P, Putnam's

and London: William Blaokwood and Sons

Sons; Edintur
%t)l, vol. I, PP. 166-170, A, J. Carlyle wro te

Lté.., 1903=-193
this veolume,

7 A. T, carlyle, "St, Augustine and the City of God,

'II " The Sooial ani Political Ideas of Some Great Mediaeval
Th:lnkers (Fossey John Cobb Hearnshaw, editor; London:
George C. Harrep & Cempay Ltd., 1923), pp. 50,

8
\ John Neville Fi i.s The Politiea% Aspects of St.
.‘Au&stine' 'citx of God'g%

Londsn : ongman s, Green and




‘overrated philosopher.

‘and 30 I 165 170- 72)
1IX, 5 (I, 359%); X1
6, 22 nd 28 (11 480483,

tacitly assumes that Augustine intended the change, To

this view this thesis subscribes on the basis of the five

‘succeeding argument s,

First, it seems rather unlikely that & man of the
mental status of Augustine would lightly express an opinion,

‘6éspecially an opinion apparently at total odds with Cicero,

whose writings he knew and f'eSpeote‘d.9 Np‘tviﬁhStanding

‘this respect, and the further fact that Cicero bad welght as

an authori ty, Augnstine did not hesitate to disagree with

'him, as when he tagged him ”thlosophaster“--vau.nted or

10

‘Second, Augustine apparently rel nfor ced the statement

'quoted at the beginning of this chapter through other state-

11

ments in a similar vein, It 'may be that he quoted Cicero

Co., 1921), pp. 59-63.
Williem Archibald Dunning, A History of Politioal

'Pheories (New York: The Maemillian Company, 1902), P. 158.

1ymond G, Gettell, History of Politiocal Thou ht (New
York: The Century Co. 1924), PP, 89f; cf. p. 108,
¢. R, and Mary Morris, A History of Politl oal Ideas

'(New York: €. P. Putnam's Sons, 24), p. 68.

9 6p, II, 21 (1,7 4-77), III, 27 iI, 128£); IV, 2

8f and 13 ( 189-195, 204:
XIX, 5 (11 308); XX, 11 (II, 436); XXII,
521, 533),

L en essions III (translated by Edward B, Pusey; New
York: Fooket Book s, Ine,, 1952), p. 33f.

| 10 cD, It, 37 {i '87). Dods trenslated thiss "a
'philoso her r in. his way."

, . See the dis eqssion by Mre F. West, ”Philosophaster
Onoe More, ”Glassical Philology, - (.Tanuary, 1910) 50=55,

11 eﬁ Iv '4 (1, 139r), xv, '8 (11, 63), XIx, 24 (II,
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‘approvingly 'elsewhenre,l2 but the preponderance of evidence

appears to be against this aprroval, Especielly is this
true since at the beginning of the work Augusti'ne noted that

'a change would have to be made in the definition of repub-
‘110,13

Phird, this interpretation is in keeping with Augus-

'tine's known tendency to accept fully the results of his

thédiogi cal and philosophical position. For example, it is

quite repugnant to mos+t men to believe and to declare that
‘man has no real choice in the matter of salvation, that only
'a few men are elect by sovereign grace and that the rest of

‘mankind are irrevocably damned, and that God is, neverthe=

less, absolutely just in doing this., Yet Augustine recog=-

nized snd clearly enuneiated these consequencés of his

positi Oﬁ; 14

i

12 lR‘o 'w. &nd Ao :o ‘carlYle OP. Oito, De. 1670
However, at least one of tﬁe references vhich they

f¢i§e,lwriﬁten the year befare starting the City of God, does
not se

) m to be simple approval of Cicero. ee Letter 138
i1, of (XIII, 200-202). —

13 6ép, Ii, 21f and 25 (II, 74=79, 84f).
14 The fﬁéh;rid;é*, xxxif, xeivf, xoviiif, oii (IX,

‘198¢, qur%;242~2 5, 24770

A '¥réeatise on the Predestination of the Saints, ix
e xxxiv, rxxvi-xxxviil iﬁ, 133f, 139f, 157, 159¢,

v

9ée also the diseussion of predestination by Gilsen,

. 8P, ‘sit., DP. 201-20i.




Such an attitude is somewhat unusuel among theolo-
glans., Though virtually all Christians recognize that God
has final power to detemmine all things, very few have ac-
knowledged the total consequences of this belief,  Appar-
‘ently 1t is too hard on man's natural pride to admit total
impotence, Among the many 'denﬂng;-either tacitly or
overtly--the absoluteness of God's election are such dispa-
rate fellows as the heretics Pelagius and Arminius, the
Gatholio of Catholics Aquinas, the reformer of the Reforma=
tion Wesley, and their followers. Almost isolated in their
emphatic recognition of predestination are Psul, Augustine,
‘Calvin, and, more reecemsly, those who mave fo llowed in the
Reformed tradition, whatever their deénominational affilia-
‘tion, _ |

Fourth, Augustine's position relatiive to the State is
not in such absolute contradiction with thos e of the other
‘ehurch fathers as would eppear superfialally. Irenaeus,

‘who appears to have written et as much length as any on this

subject, apparently adopted the Stoic definition of the
“State, as did Clemens Alexandrinus when he wrote: 1’

ELSEIRYt

o lsic]r'.eme'ns Alexandrinus, Stromata, IV, 26, Williem
Wilson, translator, The Writings of ‘Eleﬁent of Alexandria
(Alexander Roberts and James Donaldson, edltors, Ante-Niocene
Christien Library, vols, IV and XII; Edinburgh: T. & 7.
Clark, 1882), wl, II, po 219, ‘o .

L Cf, Irenaeus, ‘#ainst.ﬂeres s Vo 24, par. 2, Alex-
_'dnder Roberts and W, H, Rambaut, translators, The Writings
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For the Stoics say that heaven is properly a city, but
Places here on earth are not cities; for they are called
‘80, but are note For a oity is an impor tant thing, and
the people a decorous body, and & multitude of men regu-
lated by law as the church by the Word--a city on earth
impregnable~-free from tyranny; a product of the divi ne
will on earth as in heaven.

| Carlyle said that this definition was fo llowed by all of the
‘ ‘church fathers he lmeW.lé ,

| However, Irenaeus left room for a denial of right-

eousness as ne gessary in government by writi ng, just below
17

| ‘the previous reference:

|

|

Just as if anyone, being an apostate, and sei zing in a g
hos tile manner another man's territory, should harass ;
the inhabltants of it, in arder that he might olaim for f
 himself the glory of a king among those ignorant of his i
apostasy and robbery: so likewise also the devil “ o o |
obtained dominion over man by apestasy. ., . . "

In the next ohap ter he continued:>®

And not only by the partieulars already mentioned,’ ;
but alse by means of the events whi ch shall oceur in the !
E time of Antichrist, is it shown that he, being an apos-
; tate and a robber, is anxious to be adored as God; and
that, although a mere slave, he wishes himself to be
proclaimed as king, For he . . , shall come, not as a
righteous king, not as a legitimate king, (i.e. onel]* in
subjection to God, but an impious, unjust and lawless

RS

‘of Irenasus (Alexander Roberts and James Donaldson editors
qu—ﬁioene'chriStian Library, vols, V and IX), vwl., 11, pp:
1197, o

'16

'A.'T. Cariyle, op. cit., ppe 44f
17 Irenacus, ope eits, V, 24, par. 4 (II, 121).
Ibid., V, 25, par. 1 (121f).

* The brackets were in the translation.

/
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‘oné; as an apostate, iniquitous, and murderous; as a
robber, concentrating in himself all satanic apostasy
o o « he will endeavour in a tyrannical meanner to set
himself forth as God.

Nearly the same argument was noted in Cicero by

. 19 .. a
Augunstine himself, ? Hence, after Augus tine noted that

_ . , . 20 , :
Rome was founded in bloodshed, was expanmied in evil and

1awlessness,21 and passed unjust laws, 2 and fur ther that

the emperor had usurped God's prerogative in olaiming wor-
ship for h.’u‘nself,z3 he could not meintain that the Roman -
commonwealth was either legitimate or jﬁst.

In addition to these matters, dlreoctly noted by Aug-
ustine, there is another passage from Cicero whi ch probably

influenced him: 24

. There is in fact a true law--namely, right reason--
which in accordance with nature, app lies to all men,

and is unchangeable and eternal. By its commands this
law summons men to the performanee of their duties; by
its prohibitions it restrains them from doing wrong.
Its commands and prohibitions always influence good men,
but are without effect upon the bado . «

On the besis of the Augustinian anthropology, all men

19 ¢p, It, 21 (I, 74=77); XIX, 21 (II, 330-333).
20 gp. 171, 6 (T, 95¢); of, IIT, 12f (I, 103-105).
21'6p, 1If, 13-30 (I, 103-132].
22°¢p 191, 21 (1, 124).

723:9@, III, 15 (I, 108),

24" Gicers, op. cit., III, 22 (215).




‘original coneception of the wo rk20 and its final form

are co rrupt in their wills, except as they are visit ed by
divine grace through revelation and elsction., Therefer e,
applying Cicero's definition, they cannot obey the true law,
which has no effect upoﬁ the bade Thus there can be no
true law in the Roman commonwealth, for the y did not even
follow revelation, let alone &all bei'vng elect. Hence, on
this basis, Rome had no justi ce, |

It is therefore th is wri ter's settled opinion that
Augu_stine honestly faced the results of the position of the
church fathers, carrying their premises to their logical
conclusion, He also faced the results of Cleero's positbn
understood in the light of Christian do ctrine, and acknow-
ledged the rightlessness of the State as a necessary conse=
quence.,

Fifth, there is a definite unity mamifested through-

out the entire twenty-two books of De Civitate Dei. In tle

"only study of the unity of the work that has ome to ‘ligh’c,
‘Deferrari and Keeler strongdly defend the thesis that the

27 are

N 25 Roy J. Deferrari and Sis ter M. Jerome Keeler, O.
8. ﬁ., »3S¢, Augustine's 'City of God': Itg Plan and Devel-
opment," American J_;g_gg__ of Philology, L (April, 1929) 109~

26 .
(11, 217¢
. 27 or Retractiones, II 43; quoted in ch, Dod's pre-
face, pp. viir.

127,
ep, I, 36 (I 47), of. XI, 1 (I 437), XVIII, 1

)-—’
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essent 1ally identical. They ooncluded:28

The pre ceding table shows that St. Augustlne, in
writing the City of God, conformed to his ariginal plan
in its main outl ines. The work turned out te be just
what he had intended it to be from the beginning, and
each book fulfills in general its defin ite part in the
development of the whole, But we also see that St.
Augustine writes in a rambl ing, leisurely style, He
reaches his end indeed, tut only after frequent pauses
on the way, and several wanderings from the main road
into circuitous bypaths. His goal is ever before him,
"and he keeps pushing towards it, but he will stop now
and sgain to answer supposed objections, to give numer-
ous examples, and to explain difficulties, even if they
are foreign to his theme., _ -

Inasmuch as the se twenty-two books were composed over
a period of about thirteen years, years filled with inter-
rupti ons and with other worl‘:,29 they have a remarkable uni-

tye It may be, as McCabe says, that there is no "philo-

‘sophicél unity in the mrk."30 But Pasecal appareﬁtly

28 Deferrari and Keeler, op. cits, pp. 126f,
29 Joseph MoCabe, St. Augustine and His Age (New

York: F, P, Putnam's Scns, 1303), pp. 357f,
Fossey John Cobb Hearnshaw, "St, Augustine end the

City of God, I," The Social and Politl cal Ideas of Some

'Great Mediseval Thinkers (Fossey John Cobb Hearnshaw, edi-

tor; Londen: George C. Harrap & Company Ltd., 1923), p.

40,

,3°r‘Mocabe, ope cit., p. 360,

Cf. George Gordon Coulton, Studies in Medieval

f‘gt'f;o\aght"(fondonz Thomas Nelson ani Sons L%d, 1940), PP
37t. . ;

Sos W No doubt Oates would dis agi'eewwitf this oggion.
eo Whitney J. Oates, editor, Basic Writings of Saint Auguse
tine (New York: Rend om House, 1948), pp. ix, xixf.

R The writ er of this thesis is persuaded that the major
part of Augustine's lack of philosophical pre cision in Coul-~
“ton's opinion (v.s8.,, note 28) is the exmwession of his bib-
licism and his use of accepted biblical definitions, Coul-
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‘better caught the true feeling of the work when he wrote:-0

- The héart has its own order; the intellect has its
own, which is by principle and demonstration, The
heart has another, We do not prove tha t we ought to
love by enumerating in order the caus es of love: that
would be ridi culous,

Jesus Christ armd Saint Penl employ the rul e of love,
not of intellect; for they wuld warn, not instruect.
It is the same with Seint Augustine. This order con-
sists ohiefly in digressions on each point to indicate
the end, and keep it always in sight.

It has therefore seamed necessary to this writer to

conclude that Augustine wrote his settled and met ure opinion

'of the State in the passage quoted at the beginning of th is

ton accuses him of being illogical in making the Church one
time Corpus Verum Christi, also Corpus Permixtum, and on oc-

‘casion Externe Socletas Sacramentorum. He acknowledges
‘that this may be only a two~fold division into Invisible

Church (the former) and Visible Church (the latter two),

But these two usages--or very similar ones--are those of the

New Testa.ment, which permeated all of Augustine's th ought,

For ggureh means congregation, the emtire group of wor ship-

pers ‘at a given location, suoh as Rome, Corinth, Colosse or

‘the cities of Galatia, ‘I‘hese were the visible churches,

parts of the Visible Churci. Again, the Church is the body

apd bride of Christ.* This is the mystie, Invisible Church,

To say that Augnstine's ‘logic breaks down deceaus e he uses
these established definitions appears to be, at the very

‘least, unfair, Nor should one oconsid er him illogic al "
‘for not agreeing with modern concepts of the rights and
1limits of the Visible Chureh, It is patently foolish to
‘try to make Augustine conform to mod ern philosophical usage

when his writings were rather hortatory than pedantic,
popular than strictly for the ‘specia list .

* Eph. 1:22f; 5'23-33, ‘Col, 1:18; cf, Hebe 12:22-24.
30 B]aise Pascal Pensees, 283, 'W. F., Trotter and

‘Phomas M'Crie, t::anslators , Pensees and the Provinecial
Letters (New York: The Modern Library, Random House, 1941},

PP. 9
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chapter. Any different conclusion, though propounded by ’
the most respected scholar, has seemed to him to lead to
graver problans than ﬁhe s:mele acceptance of Augus tine's

statement as plainly mea'ni‘ng what 1t overtly said.

The primary problem. To turn to the primary prob-
lem, no work vhich is available in Engli sh has been found
which has attempted to explain how, according to Augustine,
a person becomes a citizen. Etiphne Gilson, in his Intro-
ductien & l'Etude de Seint Augustin, has raised the question
and attemptéd to answer it. His disous sion is so important
to this thesis that it has been translated and inserted in

‘the appeﬁdii.Bl Gilson's discussion proposes to answer the

‘question which may be steted: How canwhat a person loves

ipso facto make him a ecitizen of a state?’®  Augustine has
defined a people, and hence a State, as ‘"'a'.n assemblage of

régsonable beings bound together by a‘éon;mon‘é.greemnt as to
the objeot of their love."3> Gilson, on the basis of this,

argues that a common love, of itself, organizes a society.

To {1lustrate this, he said that a group of men excited to

love by the ability of a dramatic aotor form a society.

3y, 4., pp. s2re,

32 Gilson, g_g_._ cit., pp. 225-227. Tramslation in-

vfra’ Pp,ﬁ 52"‘560

33'y, 8., D. 1.
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‘beginning, Aug\isti ne chose the audience at "dens of iniqui-
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This péssag‘e is in 'large part lifted directly from Augus-
tine, as Gilson himself notes.>* Tt may be further noted
that Augustine at least twice wrote that the two cities,
Babylon and Jerusalem, or the earthly city and the heavenly,
were formed by two -loves.35 |

In spite of this apparent,p'rt;of, it may be well to
ask a few questions, FPirst, what was Augustine's purpose
in writing the passage which Gilson takes to illustrate his
argument? Seocond, can loie ggg.gg and ipso faoto form a
society? | Third, inasmuch as Gilson concluded that "there
are as‘n'lany cities as there are collective loves," are there
an indefinitely great number of cities? After cons idering

the se questions, we may arrive at a better understanding of

‘the problem of c¢itizenship as it is posed by Augstine. A |

| In considering the first questi on, it must be noted
that Augustine, in the passage mentioned, had been urging
Christians to try to bring others to the knowledge of God.

He wrote: "We ought to desire that they might join with us
in loving God," and we should work to that end. From this

ty," who urge others to applmld their favorite, to illus-

. 34'Gilesn, op. oits, p. 226, notel; v.l., p. 53¢, ;
note 1, .. . o , ;
"$se On Ghiristian Déctrine, I, 2, per. 30 (IX, 24f).

359,41, pp. 54f, note 3.
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‘trate how Christians should the more strenuously urge 'ort;her;
'to love God, Who not only gives plsasure, but in Whom there
'is no di sappointment, This is considerably dif ferent in
'its tone and import from the use to which Gilson puts 1t.
In fact, it seems hardly just to seize upon this fragment
which is used only as an illustraﬁoh and to try to make it |
carry such a weight as the entire basis and ooncept of citi- |
‘zenship.

With regard to the secomd question, it may bé noted‘
that Augustine definitely stated that it was an agreement by
rational beings as to the object of love that comstituted
the bond of a society. This may be desoribed as a sort of
'social contraet., This unity of feeling may form the basis

for political unity. But it can hardly, as Gilson argues,
‘immediately--both as to time and ageney--form this political

unity.

Using the same illustration from the theater, it may
'be asked hew e fan club, which is a type of society, may be
-~ |

‘organized, Déés\a wildly ap plauding eudience constitute a

'fan ¢lub? OCertainly not} The members of that audience
‘may be n’wfed to form a fan club, but the club dees not exist
‘un$il they agree to form it. |

¢ But perhaps the greatest problem lies in the coneclu-

'$ion which necessarily follows Gilson's thesis. If a soci=-

ety is formed immediately by a eollectlve love, then every
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time a ®mllective love appears, a society appears, -And |
‘every time a society appears, a State appears, This Gilson
| reo gnized when he wmte:aé

When we give the name city to this group of men who are
joined by their common love for a spe cific object, we
'say that there are as many cities as there are ocllec-
tive loves., :
If this be true, then the doting parents and grandpa- |
rents form a city when they join in admiring the bairn and
in agreeing that it is greater than the admirable Crichton.
'But it is obvious that they do not form a City or State, but
only a family. However strongly united they may be in
their enthusiasm and love for this single obje ct, they are
a famiiy and no more,
Again, if this thesis be true, one is brought to af-
firm that any two boys who agree that a certain girl is
wit hout. peer, that she is absolutely lovables, any two swh

boys form a city, Though there may be agreement as to the

objeot of their love, there 1s a greater likelihood of feud=-

ing then of fusion. |
The difficulty encountered by this the sis gpes beyond ‘
a quibble over whether several individuals independently

love one object or unitedly love one object. It goes bew

yond the problem of mere si ze, The dif ference 1s gualita-

Gilson, op, ¢it., Ps 226, Translation infra, Dp.

P s
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| tive rather than quantitative, Thus 1t is evident that

1 what a person loves does not immediately make him a member

| of a soclety. |

\ At this point it is pertinent to ask what Augustine
‘himsel £ has suggested in his writings. No one will venture
to say that he has at any point cleai‘ly and thoroughly ex-
‘plained himself on this matter, What, precisely, is a
State, and what is a citizen, according to Augustine's own
'view? ‘The answer to this question has been considered in
'Cﬁapter III. But befcre passing to this consideration, it
'has been considered necessary to consider briefly the broad
baekground of Augustine's writings. This occupies Chapter |

'
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CHAPTER II
THE HISTORICAL .AND PHILOSOPHICAL BACKGROUND

Much of the book is but an expansion of Augus-~
tine's doctrine of grace applied on the scale

histor s
of world history. -~-John Neville Figgis

To better appreciate and understand the problem, it
is necessary to understand the historical cnditions and

philosophical antecedents of Augustine's greatest work, De

' CiVitate D_glo

The historical situation, Historieally, Christian-

ity had finally became a power within the Roman Empire, It
was, after a long struggle with a deified emperor, the state
religioﬁ.l But, less tha a century after its ascendanocy,
Rome had been sacked by the invading barbvarians, The Ro-
mans who were still pagané attributed this di saster to the
abandonmeﬁt of the 0ld gods and to the Christian refusal to
worship the divine Caesar. At this point in history Augus-
tine wrote De Civitate Qgi as a apology for Christianity.
It is this defense of Christianity against the pagan calumny ‘
that gives the entire work its tone. This is the theme of

1,830 Frederick M, Cramer, "The Evolution of Citizen-
ship," Current History, XIII (Oetober, 1947) 194+196,
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the £irst tem books.,?

Augustine also felt the impact of the barbarian inva-
sions in the flood of refugees who reached North Africa and
in the persons who felt that everything Stable had been
swept away to leave only anarchy. These he attempted to
reassure by pointing out that all ﬁistory has a purpose,
whether man understands it or not., God is working in his-
tory to accomplish His will, to bring to completion the
Heavenly City, This he deals with in the last twelve

books, noting the origin of the two cities, their course in

time, and their final cmmsummation in eternity.3

IThe philosophical trends, Philosophically three
rather distinet lines of thought merged in this work. The
first was the political philosophy of the Stoic tradition.
The second was the Neoplatonic doc trine of the Real-Ideal
relationship, The third was the Biblical revelstion and
patristic thinking. To some extent these lines of thought

overlap in individuals, Irenaeus, for example, combined -

2 John Neville Figgis, The Political Aspects of S.

‘Auggstine',s 'City of God' (London: Longmen's Green and

coo, 192r)-: PP. 5f. 8, 29, :

Gleorge] Glordon] Coulton, Studies in Medieval
Thought (London: Thomas Nelson and Sons Ltd, 1940), pp.
ll— T o ‘

3 Figgis, op. cit., pp. 8, 29.
Coulton, op. cit., P. 42.
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the first and third; Origen, the second and third, Yet |
the lines are sufficiently distinct to be considered
separately.

As to political,‘philosophy, Aigws ti ne was especially
indebted to Cicero, whom he notes, quotes, and criticizes in

A .
several passages. The basic definitlon of citizenship

was taken from Cicero's De Republica, I, 32: "What indeed,

is a state, if it is not an association of citizens united
by law?"5

Somewhat the same train of politi cal thought is to be
found in most of the church fathers, notably Irenasus.
These concepts were probably taken over directly from such

Stolcs as Seneca. Seneca held that the State was an agen-

“op, II, 21, 27 (I, 74-77, 87); III, 27, 30f (I,
128¢F, 132‘7‘ v, 26 30 (I, 165f, 170-172);°V, 9, 13 (I,
190-195 204f), 57(I, 359£); XIX, 5, 21-2L (i1, 308,
330-3405S ,'11 (II L36%); XXII, bf, 22, 28 (11, 480483,
521, 533

’ Marcus Tullius Cicero, On the Commonwealth (transe

lated by George Hollang Sabine and Stanley Barney Smith ; -

Columbus, Ohio: The Ohio State University Press, 1929), p.

137.

Cf. I, 25 (p. 129) and VI, 13 (p. 259): "For the
supremeagod uno rales the entire universe finds nothing, at
least among earthly objects, more pleasing than the socie-
ties and grUups of men, united by law and right, which are
called states."

6 . .
V. __a_, ppo 6ffo

7 A, T. Carlyle "St. Augustine and the City of God,
" The Soelal and P tic a8l Idegs of Some Great Mediaeval

_ Tuinkg;_ (Fossey John earnshaw, editor; London:
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ey required by the condition of ﬁankind, not the highest |
agency of moral perfection as had been held by the
ancients.

From Plato and his successors, Augustine received an
epistemological viewpoint which he modified to suit his po-
sition. Neoplatonists had developéd Plato's Real-Ideal re-
lationship into a concept where the resl world, apprehended
by the senses, is not identical with the ideal world, which
exists in heaven and which forms the ultimate truth compné-
hended by the mind. Yet the Ideal is constantly manifested
in the Real.9

Augustine made such a Real~Ideal relationship into a

relationship between the temporal State and the civitas ter-

renae, and between the Church and the civitag Dei. Rome

Georgé C., Harrap & Compeany Ltd., 1923), pp. 44f.
_ Cf, George Hlolland] Sabime, A History of Political
Theory (New York: Henry Holt and Company, 19377, P. 181,

o 8 Seneca, Ad Lucjlium Epistulae Morales (Epistles),
xiv, 2; xix (Richard M. Gummere, translator; E. Capps, T. -
B, 15age, and W, H, D. Rouse, editors, The Loeb Classical

Library; London: Williem Heinemann, 1917), vol. I, pp,
83-86, 125-133.

9 .
| Cf, Rupert [Clendon] Lodge, The Great Thinkers
(quton;f_TEe Beacon Pressé 1951),‘Pi 33, o (
Cf, Joseph McCabe, St A%§ust ne and His Age (New
York: G, P, Putnam's Sonsﬁ9o ), PP 357, %l.ég— _
. Cf. Gleorge] Santayana, "Reviews of Books," The
‘Phileosophical Review, X (September, 1901), p. 515.
o ;Egﬁ Maurice de Wulf, History of Mediaeval Philosoph
 (Brpest C. Messenger, translator; New York: Dover Publica-
. tiomns, Ine,, 1952- ), vol. I, pp. 80-82,
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and Assyria, representatives of the temporal State, were nﬁt
considered by Augustine to be identlcal with the satanically
dominated city appointed to destruction, the gocietas impi-
orum, The latter wasvmanifested by the former in such
things as the persecution of the saints, But still it must
be noted that members of the g;z;ggé Del are also members of

10 rikewise the Church is mot the civi-

the temporal State.
tas Del, but is only an imperfect manifestation of it in
time, for it includes some of the members of the g)_g_i_g_ge_a_g
impiorum in its ranKSoll This distinction, however, is not
always understood by Roman Catholic writers.?

From Biblical and patristic sources, Augustine de-

10 op, xIV, 28 (II, 47£); XV, 1f, 16 (II, 49-52, 80);
XVI, 10 (IT, 120f}; XvITI, 54 (II, 292); XIX, 14, 17 (II,
322f, 326-328).

cb, XX, 9 (II, 363-368); cf, XXI, 1 (II, 413).
V. 8., pp. 10f, note 30, .

Cf. Coulton, op, cit., pp. 37-39. :

Cf, W. Cunningham, S. Austin and Hjs Place in the

-
=

History of Christian Thought (The Hulsean Lectures, 1885;
London: S

C. J. Clay and sons, 1886), pp. 152-154. -

Tess, 1937), pD. 176-178,
Cf, Figgls, op. cit., PP. 51, 68, 94f.

~'Gf, Trumbull GLillettel Duvall, Great Thinkers: the
,%uest of Life for Its Meaning (New York: Oxford University

Cf, H. H . Scullard, "'The City of God,'" The Contem-
porary Review, CX (September, 1916) 376f. v

‘ -E-& 8o de W\llf OD. clt. PP. 92f. .
In«QOntr;st, see ﬁtienne GIison, Introduction a 1'-

‘Etude de Saint Augustin (Etienne Gilson, director Btudes de
Philosophie Medievale, XI; Paris: Librairie Philosophique

J. Vrin, 1949), pp. 238-240. ¥, i., pp. 79-85.
_Also see the section of this thesis on the lasting

'influénce of Augustine, pp. 24-28,
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‘Major Treditions of European Phllosophy (New York: Harper &

22
rived the idea of two kingdoms or cities. In the New Tes:
tament the two kingdoms are mentioned, especia;ly the king-
dom of God, also called the kingdom of heaven, of Christ, of
God's Son, etc.,13 contraéted with the kingdom of Satan and
the'beast.lk The word city is also used of the heavenly
reignl5 and of the reign of Satan or his representative.
Gilson points out that Psalm 86:6, in the Vulgate,l7 cone
tains the very words, "Civitas Dei," and refers also to

18 Further, Paul

Augustine's comments on Psalm 64:2.
declared that "our citizenship is in heaven."19 The se
matters are extremely important because Augustine took the

Scripture 1iterally.20 He took the authority of Christ as

o 13 Mat, 8:11; Luke 1:33; John 18:36f; Col, 1:13; Jas,
2:5; II Pet. 1:11; Rev, 11:15; 12:10. Cf., Mat. 5:35; I.
Tim, 1:17; 6:15; Rev. 15:3; 17:14; 19:16,

" L& Mat, 12:25¢; Luke 11:17f; Rev. 16310,

15 Mat. 5:35; Heb. 11:10, 16; 12:22; Rev. 3:12; 21:
1-22:5; 22:14, 19.

16 Rev. 11:8, 13; 14:8; 16:19; 17:18; 18:10-24. .

17 Quoted €D, X, 7 (I, 392); XI, 1 (I, 436); numbered |
87:3, A.V. | |

18 gi1a0n. = » ' s
7 Gilson, op. cit.,, P« 241, V. i,, pp. 54f, note 3.
Peali 6311 AV, = © ’ ’

19 phil. 3:20, in the Greek text.

20 Ao st A A s

-~ George Boasg, The Adventures of Human Thought: The |
Brothers Publishers, 1929), p, 117. |

Duvall ) . . cito Pe 1710
or. o, T 5T L3et).




final.21 Hence there is no trace of Manicheanism in

Augustine's writings.22

Besides these Biblical sources, in an ancient docu-
ment, Christians are séid>to be citizens in heaven and so-
journers on earth.23 Origen expressed a similar idea when,
defending Christians for their relubtance to take office and
bear arms, he urged that they were members of another '"na-
tional organization."24 But 1t appears that the idea of
the two citles, a heavenly and anh infernal, was taken di=-
rectly from Tyconius' Rules and his comments on the Revela-

tion,25 works which Angustine knew by a Donatist whom he

21 puvall, op. eit., pp. 167f.
22 Gilgon, ope cits,, PPs 240f; v. i., DPP.

Epistola ad Diognetum, v; quoted by Joseph Henry
Thayer, A Greek-En lisE7ngicon’g;’§gg New Testament (cor-
rected editlon; New York; Cincinnati, Chicago: Amsrican
Book Company, 1889), p. 528,

2k origen, Contra Celsum, VIII, 75; The Writings of
Oragen (Frederick Crombie, translator; Alexander Roberts
and Jam

es Donaldson, editors, Ante-Nicene Christian Library,

vols, X and XXIII), vol., II, p. 558,

%5 Piggis, QQ? cit., pPp. 46f, 127, note 5,
Gilson, op, cits, DPe. 241,

. It will be noted that the greatest concentration of

verses bearing directly on the two kingdoms and the two

‘eities was found in the Revelation. V. 8., p. 22, notes

13-19. _ ~
* 14 may be noted that Tyconius' comments on the Reve-

lation have not been rediscovered, but the Rules have been
published: P, C, Burkitt, editor, The Book of Rules of Ty-
conius (Cambridge: University Press, 1894)., The formeT
WOrk was used in the pseudo-Augustinian homilies.*
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6
esteemed highly.2

The impact of Augustine on political philosophy.
Before leaving this section, it has seemed well to note

'Augustine's effeoct on later political writers. Such a

survey will probably clarify what has been said relative to
Roman Catholic writer327 and help to place the following
chapter in its proper perspective, |

One word will nearly suffice to sum up Augustine's.
influence on this particular phase of politlcal philosophy--
nil, In almost every phase of thought, Augustine strongly
influenced subsequent thought. But in defining Church and
State, the concept advanced by Cyprian, which equated the

'Roman Catholie¢ Church with the true Church and with the

civitas Dei, became accepted everywhereo28 Again, as the
Church gﬁined power over the barbarian hordes, there arose
the dominant medieval tradition that every aspect of the

life of every human being was to be subject to the power of

* Bu].'kitt ODe cit. Cll ., Po xii.

26 Cf£. On Chrigtian Doctrine, III, 30, par. 42 espe-
cially, et 8qg. (IX, 105ff),

27 V. s., P. 21,

28 Scullard, ODe cit., Do 374
This was not held by Augustine. See Gilson, Op.
cit., pe 238; v.i., PP. 78f., See also the references under

note 11, p. 21.

|
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the Church. On this basis, there can be only one govern=
ment, not two,29 as in Augustine., In addition, Aristotle's
Politics was exalted to ﬁhe_position'qf an "irrefragable
<.=anon.'y'30 These ohangeé made Augustine irfelevant to the
politiéal thought of the Middle Ages. Still, to serve his

purposes, Pope Gregory VII in the ele#enth century conceived

1l
‘the State as the work of sin and the devil.3 But appar-

ently nowhere during the early medieval period was Auguse
tine's definition of the State quoted,32 though Cicero's
defiﬁition reached some medieval writers through AugusQ

tine.33 As a result of this disregard of Augustine's view,

29 piggis, op. cit., DP. 95f,
, - 0tto Frederick Gierke, Political Theories of the
Middle Ages (Frederick Maitland, Translator; OCambridge:

University Press, 1913), pp. 30f, 101f, 103f, 124.
30 Gierke, op, cit., Ps 2.
31 1pid., p. 109, note 16.

32 R, W, and A, J. Carlyle, A History of Mediaeval
Political Thought in the West (New York: G. P, Putnam's
Sons; Eainburgh end London: William Blackwood and Sons
Ltd,, 1903-1936), vol, I, pp. 168f.

Cf, Cunningham, op. c¢it., PP. 152f.

33 A, J. Carlyle, op. cit., p. 51.

But compare Ernest Bsker, "Introductory: Mediaeval
Political Thought," The Social and Political Ideas of Some
Great Mediseval Thinkers (Fossey John Cobb Hearnshaw, edi-
tor; ILondon: George C. Harrap & Company Ltd., 19233, PP.

16f: .
We can hardly, therefore, speak of any politics or
political theory in the Middle Ages as a separate OT
di stinguishable factor or subject of study. Polities,
economics, ethics, theology-~all these run into one and

i
i
|
|
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Carlyle could write:
Augustine's own attempt to eliminate the conception of
justice from the notion of the State is passed over in
‘silence, and I can only say, therefore, that, if it was
intended and deliberate, it had no significance; it had
no correspondence with the movements of the human
thought of later times, at any rate until we come down
to the great but eccentric and aebnormal genius of Hobbes
in the seventeenth century.

However, Hobbes apparently'did not derive any part of
his concept from Augustine, Instead, he followed a develop-
ment somewhat similar to Augustine's, except that he
failed to return to orthodoxy. Aﬁgustine passed from his
early orthodoxy to heresy and skepticism, followed by Pla-
tonism and a renewed orthodoxy. Hobbes went from Puritan

Christianity, through Stoicism and humanism, to a semi-
Platonic utilitarianism.35
Perhaps'Maehiavelli may be said to have antedated -

Hobbes  in positing a State without justice, at least withe-

are blended together; or, more strioctly speaking, poli-
tics and economiocs are subordinated to ethies, which it~
self is revealed ethics, and therefore theology. Here -
~--with the one and fundamental difference of revelation
--the Middle Ages are like the ancient Greek world; and
mediaeval theory comes nearest to that of Plato, For
in the ancient Greek world also polities and economics
‘were subordinated to ethiecs; and in the thought of Plato
ethics was in turn dependent, if not upon revelatlon,
‘at any rate upon a system of metaphysics which had its
analogies with mediaeval theology. + o o

34 &, 7. carlyle, op, cit., p. 51.
35 Leo Strauss, ‘The Political Philosophﬁ of Hobbes
he

- (Elsa M. Sinelair, transilator: Chicago: niversity of
Chicago Press, l952)° v
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out justice on the part of the Prince, even though the
traditional values were to be ilnculcated in the msses,

36

However, Maochiavelli's matter-of-course atheism’° would seem

to preclude Augustinian'influence. He despised Savona-
rola's attempt to make Florence an earthly city of God.37
The Venetian Senate blamed Tacitus for him.38 Thus it is
unlikely that #either Hobbes #or Machiavelli 1s related to
Augustine by anything more than coincidencs.

Indeed, this writer has been unable to discover any

politicél philosophy developed by anyone holding a view like

Augustine's, and on the basis of Augustine's premises.3

These premises, although seemingly unrecognized by Calvin,
appear to be ﬁecessary to the philosophical expression of
the teachings of the New Testament within the Augustinian-
Calvinistic tradition. Carlyle apparently agreed to part
of this when he wrote:40

¢ Valeriu Marcu, Accent on Power: the Life and

Times of Machiavelli (Ricﬁgiﬁ Winston, translator; New York

and Toronto: Farrar and Rinehart, Inc., 1939), p. 47. -
37 Ivid., pp. 56-83, especially pp. 56, 74f.

38 John Morley, Machiavelli (The Romanes Lectures,
1897; London: Macmillan and Co., Limited, 1897), p. 56.

39 The closest thing discovered has been Reinhold

Niebuhr, Faith and History (New York: Charles Seribner's

Sons, 195I). But It holds more thean traces of the modern
American optimism which attempts to make the State into a
sort of secular kingdom of God.

40 R, W. end A. J, Carlyle, op. cit., vol., I, p. 168.
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It must . - « be recognized that St Augustine is
impelled to abstract the quality of justice from the
definition of the State, not by any course of reflection
upon the nature of the State, but by his theological
conception of justice,--a conception which might be re-
garded as true upon his premisses, but which can only be
understood as related to those premisses,

It has seemed that the idea of a State without jus-
tice is generally repugnant to Cnristian thinkers and
writers.41 Still, these concepts seem necessary to a

specific and radical Christian philosophy of the State.

1l -
b L Sey PD. 3, 24-260
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CHAPTER III
AN ATTEMPTED RESOLUTION OF THE PROBLEM

Hearken, my beloved brethren, hath not God

chosen the poor of this world rich in faith,

and heirs of the kingdom which he hath prom-

ised to0 them that love Him?

--James 2.5

Summary. In considering what Augustine had to say
about a State, it has been conclgded that he clearly intend-
ed the definition which he presented in book XIX of the City
of Qgg.l In further attempting to resolve the problem of
eitizenship with which Augustine's definition of the State
confronts us, it has became obvidus that this State cannot
be brought into being immediately by the love of a common
bbject, as Gilson has argued.2 Thus one is left with the
problem of citizenship completely unresolved to this point.

In proceeding toward the solution of this problem, it
will be necessary to keep in mind, above all else,'that
Augustine is thoroughly saturated in‘Scripture.3 A perussal

of the footnotes of the City of God will reveal numerous

pages on which are five to eight references to the Bible, in

s__g_, ppo 1-120
S8+, DPDe 12-160

R

W

8., PP. 21%,
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addition to which there are many allusions, more or less
clear, This fact, this writer believes, is fundamental to

an understanding of Augustine. Indeed, it is doubtful

whebher a man not somewhat inclined toward Biblicism can

appreciate Augustine and understand him without considerable

difficulty. ’ :

The problem, With these things in mind, it will be
possible to proceed to the problem itself, Perhaps the
readiest entrance may be obtained from Augustine's defini-

tion of the State:4

But if we . . . say that a people is an assemblage of
reasonable beings bound together by a common agreement
as to the objects of their love, then, in order to dis-
cover the character of any people, we have only to ob-
serve what they love. Yet whatever it loves, if only
it is an agssemblage of reasonable beings and not of
beasts, and is bound together by an agreement as to the i
objects of love, it is reasonably called a people. . . .
According to this definition of ours, the Roman people
is a people, and its weal 1s without doubt a common-
wealth or republic. . . « I would not on account of
its tastes, seditions, social and civil wars say either
that it was not a people, or that its administration was
not a republie, so long as there remains an assemblage
of reasonable beings bound together by a common agree-
ment as to the objects of love. But what I say of this”
people and of this republic I must be understood to
think and say of « . . 8any . . . state or mmtion . . .
which had a public government. For, in gemeral, the
c¢ity of the ungodly, which did not obey the commend of
God thet it should offer no sacrifice save to Him alonse,
e« o o 18 void of true justice.

In considering this definition of a State, it may be

4

¢D, XIX, 24, (II, 339f).
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noted that there must be an assemblage of reasonable beings.
The size of this assemblage is not of primary importance,
for even a robber band is a miniature State.s However, a

femily, though it is the bagic unit of a State, is not a

6
State,

With régard to the reasonable beings who may compose
the Stéte, they mey be not only man, but also angels, fallen
and pure, and God., For example, although a State in the
common bolitical sense contains only men, the earthly citj

7

contains both men and fallen angels, and the City of God

hag God és ruler over angels and redeemed m.en.8

Still, only the assemblage of reasonable beings does
not mean a State, It must further be bound togethef by an
agreement as to the object of its love, From this it will
be noted that Gilson's error consisted in not recognizing
the fundemental natufe of the agreement. But the crux of
the matter is not simply the existence of an agreement, but
the nature of that agreement, which is an agreement as to

the object of its love, Thus one is brought to the questioh

6 ¢p, XIX, 7 (II, 310); of. XIX, 16 (II, 326).

7 ¢p, XIV, 13 (II, 27); also XII, 27 (I, 520); XIX,
9 (II, 313); XXI, 1 (II, 413).

8 XIv, 13 (II, 27); alse XII, 9, 22 (I, 493,

Ch,
C514f£) 5 XXIT, 1 (II, 472-474).
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of the source of love.

The source of love may be most readily traced in the
City of God, especially since the city-founding love has

primarily a theological'significance. On the part of the

angels, this love is declared to be the gift of God:9

We must therefore acknowledge, with the praise due the
Creator, that hot only of holy men, but also of holy
angels, it can be said that "the love of God is shed
abroad in their hearts by the Holy Ghost, which is
given unto them,"* ,

With regard to the human part of the City of God, he added
that they "believed Christ to be God, and therefore loved
Him."®  Anyone who is familiar with Augustine will imme-
diatély remember that the act of God is previous to faith
on the part of the individual.

| If this love comes by the will and gift of God to the

members of the City of God, whence does it come for the mem-

: \ 1
bers of the earthly city? Augustine wrote: 1

That the whole human race has been condemned in its
first origin, this l1life itself, if 1ife it is to be
called, bears witness by the host of cruel 1ills with
which it is filled, Is not this proved by the profound
and dreadful ignorance which produces all the errors =
that enfold the children of Adam. . . Is it not proved ;
by his love of so many vain and hurtful things, which ‘

° o, xI1, 9 (I, 493).
* Rom. 5:5.

10 op, XTI, 6 (II, 481). |
11 ¢p, xXII, 22 (II, 517f), | ;
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produces , . , every kind of wickedness . These are
indeed the crimes of wicked men, yet they spring from
that root of error and misplaced love which is born in
every son of Adam,

This is the second type of love, as they are contrasted in
this passage:l2

Accordingly, two cities have been formed by two 1
loves: +the earthly by the love of self, even to the :
contempt of God; the heavenly by the love of God, even
to the contempt of self, The former, in a word, glo-
ries in itself, the latter in the Lord. For the ome
seeks glory from men; but the greatest glory of the
other is God, the witness of conscience, The one lifts
up its head in its own glory; the other says to its God,
"Thou art my glory, and the lifter up of mine head."*

In the one, the princes anq the nations it subdues are
ruled by the love of ruling; in the other, the princes
and the subjects serve one another in love, the latter
obeying, while the former take thought for all. The
one delights in its own strength, represented in the
persons of 1ts rulers; the other says to its God, "I
will love thee, O Lord, my strength."**  And therefore
the wise men of the one, living according to man, have

| sought for profit of their own bodies or sols, or both, i
| and those who have known God "glorified Him not as God,
y néither were thoughtful, but became vain in their imag'—
nations, and their foolish heart was darkened ., . ,"W*¥¥

] Thus citizenship in the earthly city 1is based on an

agreement in love, and this love has its origin in birth.

1 This is more clearly brought out in other passages, such - |

i
as:13 ‘

12 ¢op, xIv, 28 (I, 47¢).

*  Psa. 3:3. ‘ |
¥* -Psa, 18:1, }
*#* Rom, 1:21-25. i
13 op, xv, 20 (1L, 85); cf. XV, 2 (II, 52).
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For the earthly city and community of men who live
after the flesh will never fail until the end of this
world, of which our Lord says, . . . "The children of
this world generate, and are generated."* 'But the city
of God, which sojourns in this world, is conducted by
regeneration to the world to come, of which the children
neither generate nor are generated.

These are elsewhere contrasted as the earth-born and the

regenerated.lk -
Thus, to summarize to this point, it may be said that

the City of God or the earthly city is based on love, or, if

a more mojern word is preferred, interest. This interest

or love is in turn based on birth, natural generation on

the part of the earthly city and regeneration on the part

of the heavenly.

It has been noted that the angels also are members of

the civitas Del or of the civitas terrenase. But how can

‘this be, since they are neither born nor regemerated? They

‘were, Augustine wrote, created members of the givitas Dei

and never lost their citizenship, or fell from that position

to citizenship in the givitas terrenae:l5

e« o « I have undertaken to treat of the origin of the
holy city, and first of the holy angels, who constitute
a large part of this city, and indeed the more blessed
part, since they have never been expatriated. . . For

* Tuke 20:34.

. 14 ¢D, XV, 20 (II, 89), Concerning the latter, see
cb, XXII, 7 1T, 527); XV, 23 (II, 94); XX, 17 (II, 378),

15 gp, xT, 9 (I, 445, 447); ofs XI, 11 (I, 450),
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'when God said, "Let there be light, and there was
light,"* ., . . then certainly they were created par-
takers of the eternal light whiech is the unchangeable
Wisdom of God . « .; so that they, being illumined by
the Light that created them, might themselves become
Light and be called"Day,™ in participation of that un-
changeable Light and Day which is the Word of God. . .
This Light** lighteth elso every pure angel, that he may
be Light not in himself, but in God; from whom if an an-
gel turn away, he becomes impure, as are all those who
are called unclean spirits, and are no longer light in
the Lord, but darkness in themselves, being deprived of
the participation of Light eternal.

Thus it may be noted that the differen ce between an-
gels and men who belong to these two cities,16 is that the
angels were created good, but some fell. The former re-
mained in the city of God, The latter Jjoined the diaboli-
cal city., Men, on the contrary, are boran fallen. Those
who remain in this state join the fallen angels., Those
who by grace are reborn to goodness in God join the good
angelse.

‘The menner in which this fall made the evil angels
foreign‘to the City of God may be clarified by noting the

'possibility of treason or sedition. It was not applied by
‘Augustine to the angels, but to the State, and then only in

. . 1
a single brief reference by way of illustration: 7

* Gen. 1:3
** 3¢¢ John 1:9, quoted by Augustine.

L 16 Augustine was emphatic that they are not four:
cb, XI, 1, par. 1 (I, 481).

17 ¢p, x1%, 12 (II, 316).
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And in the case of sedition, when men have separated
themselves from the community, they yet do not effect
what they wish, unless they maintain some kind of peace
with their fellow-conspirators. And therefore even
robbers take care to maintain peace with their comrades,
that they may with greater effect and greater safety
invade the peace of other men,

This wuld apparently indicate that the traitor breaks the
bond of the State, and therefore his bond with the rest of
the citizens, making himself alien and no longer a citizen.

This opinion is strengthened by his statement that a robber

band is an inciplent State.18

But to return to the main line of thbugnt, little has
been said above of the political State. However, from the
consideration of the birth of citizens, it is possible o
note the State also, As citlizeng are begotten to the mys-
tical States, so they are begotten to the polifical State,

The difference is that the nature is innate in the former,

but acqﬁired in the latter, as Augustine said:l9

Then afterwards it was necessary that succeeding
generations should preserve the tradition of their an-
cestors; that, drinking in this superstition with their
mother's milk, the state might grow and come to such
power that it might dictate this belief, as from a point
of vantage, to all the nations over whom its sway ex-
tended. And these nations, though they might not be-
‘lieve that Romulus was a god, at least said so, that
they might not give offence to their sovereign state by
refusing to give its founder that title which was given
him by Rome, which had adopted this belief, not by a

‘18
19

V. s., p. 31, note 5.
6D, XXII, 6 (II, 480).
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love of error, but an error of love,

Thus it may be said that the love which forms any
kind of State is, as the case may be, eitbher innate or the
result of such early nurture as to seem innate, In the
case of the City of God, it is both. Birth has been noted
above., As to nurture, ". . . itsAcitizens grow by the

grace of God."20

Conclusions, Thus at this point a resolution of the
problem of citizenship as it is presented by Augustine has
been reached, With regard to the City of God, by a divine
act a person is born into this city. This birth grants the
nature which loves God, and thereby makes a man a member of
this State according to the definition given. - With regard
to the diabolical city, a person is born into it by natural
generation after the fallen nature, This fallen nature
mekesS him love anything which is contrary to God, and makes
him a eitizen of the earthly city according to the defini-
tion, With regard to the politiecal State, by birth in that
State a person begins to absorb that attitude which is an
essential part of the nurture in that State. Thus he comes
to love that which the other members of the State love, and,

by definition, to be a citizen.

20 op, XX, 17 (II, 378); cf. XIV, 8 (II, 15); XIX, 4
(II, 301%)%
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In contrast, the angels who are citizens of the
heavenly city are so by creation and grace, God‘granting
them love of Him. Thus again one is led to the definition.
The angels who‘are citizéns of the earthly city are so by
the fall, which perverts their will from the true love to a
false love, and by definition makes ﬁhem citizens.

On the other hand, to0 summarize the conclusions con-

cerning human beings from the viewpoint of the definition,
a State is formed by those who join together in the love of
an object, This love is based in turn on the nature or
nurture of the individual citizen. These are in turn based

upon birth--carnel generation, regeneration, or birth in a

particular location, as the individual case may be,
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APPENDIX A
SOME NOTES ON THE TRANSLATION OF GILSON'S WORKS
WITH A BIBLIOGRAPHY OF THEM

The writer of this thesis, needing a portion of Gil-

son's Introduction to the Study of Saint Augustine, made

thevtranslation, which follows in Appendix B, of Part Two,
"The Quest for God by the Will," Chapter IV, "The Christian
Life," section II, "The Christian Society," peges 225 to
242, |

To facilitate reference to the original, several
observétions may be made, First, the translator has taken
the liberty of breaking the long French periods into shorter
English sentencesy Second, all the footnotes have been
renumbered so that the numbering is consecutive throughout
the section, rather than beginning anew on each page. A
few notes, clearly indicated as additions, have been
inserteds Third, for greater ease for those not facile
readers of French, Gemman, and Latin, all gquotations from
sources and authorities have been translated into English.

Where an English translation of Augustine's work has been

vavailable, the reference has been to it rather than to the
'Latin edition, to which Gilson invariably refers., When a

translation had not previously been published, the reference
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has been left to the Latin edition, indicated by EL,

followed by volume and column number, In every case,
however, the citation has been translated. Reference to
Augustine's works follows the pattern of the rest of the
thesis.l

Brief note may be taken of the history of some of | |
Gilson's works and their trans}ations. His study of Augus- ‘
tine was first published"in 1§§8, preceded by three trans-
lated works--fwo studies of Aquinas and one of Bonaven=- ‘
ture--, one work being translated, and three untranslated
books. Six works, first published after 1928, have also
been translated. |

During the time since the first appearance of Intro-
duction & 1'Btude de Saint Augistin, 1t has attained recog-
nition,‘éveﬁ in Ameriean circles, as the standard introduc-
tion to Augustine's thought. Still, it had not been trans-
lated, nor was trenslation contemplated.2 In France, it
nad reached its third edition by 1949. |

.o .. In contrast, others of his writings which are not as

P
[
1

1 See the Preface, p. iv.

- % Correspondence in the writer's files indicates that
no translation was known by any English, Canadian, or Ameri-
can publisher which had previously publiahed Gilson's works

in English translations, nor was any known by Roman Catholic
publishers listing philosophical publications in the Philo-
sophical Review during the past two decades.
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important--certainl& not as important from the viewpoint ofj
the history of thought--have been, or are being, translated.
This does not mean to disparage the works which have been
translated, for they are‘worth translating. But his study
of Augustine is eminently worth translating, and a transla-
tion is greatly needed. "

This peculiar situation may be noted especially in
the following bibliography of the works of Etlenne Gilson,
No claim is made that this bibliography is complete, eieept
as regards translations, Further, it includ es only books

and pamphlets, not articles in peridiicals nor essays in

colleetions.

Works published originally in English.

‘Saint Thomas Aquinas. Reprint from the Proceedings of the
British Academy, vol. XXI. Oxford: University Press,

19350 PP. 190

The Unity of Philosophical Experience. William James Lec-
tures, Harvard University. New York: Charles Scri=-
ner's Sons, 1937; London and New York: Sheed and Ward,
1938, Pp. xii, 331.

Medieval Universalism and Its Present Value, New York and

ondon: Sheed and Ward, 1937. Pp. 22,

'Reason and Revelation in the Middle Ages. Richards Lec-

fures, Virginia Unlversity, 1937. New York: Charles
Scribner's Sons, 1938, o 114,

God and Philosophy. Powell Lectures on Philosophy, Indiana
OUniversity. New Haven, Conn.: Yale Uniyversity Press,
1941; Oxford: University Press, 1941; Toronto, Ont.:
Ryerson, 1941, Pp. 147.

History of Philosophy and Philosophical Education., Aquinas
"Lecture, Marquette University. Milwaukee, Wisc.: Mar-
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quette University Press, 1948. Pp. 49.

Terrors of the Year 2000, TLondon and New York: Sheed and
erd, 1949.  Pp, 31. '

Being and Some Philosophers. Toronto, Ont.: Pontifical
Institute QFWMEEEEEFEi Studies, 1949. Pp. xi, 29.

Wisdom and Love in St. Thomas Aquinas., Aquinas Lecture,
~ Marquette University. Milwaukee, Wisc,: Marquette
University Press, 1951,
The Breakdown of Morals and Christian Education. Toronto,
nt.: The BasIliian Press, 1953 (?). Pp. 16.

Works translated into English from the French,

Le Thomisme: Introduction au Systeme de Saint Thomas 4'A-
uln. Fifth edition; “Far¥s: “Libralrie Philosophique
‘g..Vrin,_l947 (first edition before 1922), Pp. 552.
The Philosophy of St, Thomas Aquinas. Edward Bullough,
. translator; G. A. Elrington, editor; St. Louis, Mo.:
B, Herder Book Co., 1925 (1937), Pp. xzv, 372.

La Philosophie de Saint Bonaventure, ©Paris: Librairie
. 1losophique J, vrin, 1924 (1943). Pp. 370.

The Philosophy of St, Bonaventure. Dom Illtyd Trethowan
and F. g. Sheed, tTamslators; Lomion and New York:
Sheed and Ward, 1938; Toronto, Ont,; Oxford University
Press, 1938. Pp. xiii, 551.

St. Thomag 4'Aquin: Textes et Commentaires., Paris: J,
—— GBalbada, 1925 (sixth edition, 1941J. Pp. 380.
Moral Values and the Moral Life: +the System of St, Thomas
Aquings, ~ Leo Richard Ward, translator; St. Louis,
Ot Eo Herder Book CO., 19310 . Ppo 337.

Christianisme et Philosophie. ©Paris: Librairie Philmo-

_ . phique J. Vrim, 1936 (1949). Pp. 168 (170).

Christianity and Philosophy. Ralph MacDonald, translator;
ondon and New York: .gheed and Ward, 1939. Pp. xxvi,

134,
'La Théologie Mystigie de Saint Bernard, Peris: Librairie
The m§*l?§°§h%qn°i 2y i T T A W B 5
he Mystical Theology of St,. Bernard., - A. H., C. Downes
f"ﬁ;rans togg sond on and New York: Sheed and Ward, i940.
Pp. 1x, 266, R
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Héloise et Abélard. Paris: Librairie Philosophique J,

Vrin, 1938 (second edition, 1948). FPp. 174 (255)
Heloise and Abelard. L. S. Shoole, translator; Chicago:
Henry vy Regnery Company, 1951; London: Hollis and Carter

Ltd., 1953, Pp. 209.
Dante et la Philoso hie. Btudes de Philosophie Medievale
ris. f ’

TXXVIII. iprairie Philosophique J. Vrin,
1939. Pp. 3
Dante the Philoso her. David Moare, translator; London
and New York: Sheed and Ward, 1949. Pp. xii, 338,
‘L'Espiit de la so hie Médiévale Girfora Lectures.
B g EIs-é 1br osoph que 50 Vrin, 1944 (1948).
- Ppe 446,

The Spirit of Medigeval Philo 0P z A, H, C. Downes
translator; revised edition; ondon and New York:

Sheed and Ward, 1950, Pp, &x, 490,

L'Beole des Muses., Paris: Librairie Philosophique J.

Vrin, 1951. Pp. 270,

Cholr of Muses. Maisie Ward, translator; Lomion and New

York: Sheed and Ward, 1953. Pp. xxvi, 134.

Untranslated French works,

Index Scholastioo4Cartésien. Paris: F. Alcan, 1913, Pp.
T 1x, 355.

’La Liberté chez Descartes et la Theolog; Paris: F. Al-
can, 19I3 . I 1133 .

;Etudes de Philosophie Méd iévale., Collection des Travaux de
1a Faoulte des Lettres de Strassbourg, III. Strass-

bourg: Librairie Istra, 1921, Pp, viii, 291, Ox-
ford: University Press, 1921, Pp. vii, 222,

La 'Philosophie au Moyen A% Colle ction Payot, XXVf.
Paris: (7), 1922. vols,

v This work is being published by Random HOuse, New
York, in the fall of 1954; 800 to 900 pages.

’Descartes et la. Metaphxsigue Seholastique. Brussels:
ImptheriEWNaissenbruoh 1924, Pp. 36.

'Saint Bonaventure et;l'IconograEhie de la Passion, Paris:
P. 20, .
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Introduction a 1'Etude de Saint Augustin. Paris: Librai-
gié‘PhilosoPhique J. Vrin, 1928 (third edition, 1949).
p. 370, '

| Etudes sur le Role de la Pensee Medievale dems la Formation
du Systeme Cartesien. Paris: Librairie Philosophique

J. Vrin, 1930 (1952)0 Ppo 3450

Pour un Ordre Catholique. Paris: Desclee, De Brouwer et
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APPENDIX B

A TRANSLATION OF ETIENNE GILSON,

- INTRODUCTION A L'ETUDE DE SAINT AUGUSTIN,
PAGES 225 TO 242

Saint Augustine's do ctrine is remarkabdle in that it _
always views moral life as 1mplied' in social life, In his
view, the individual eafr never separate himself from the

citye To discover the fundamental reason for this fact,

‘which is also at the root of all moral life, it 1s again
necessary for us to consider love, and subsequently to
‘consider the will,

To understend the origin of social life, we may ob=
‘serve its formation during a public presemtation, say of a

theatrical performance, When the eaudience assembles to

witneas it, they are not aware of one another and hence do
not form a society. But if any actor shows unusual talent,
those whom he pleases enjoy him so greatly that the y some~

‘times take a spontaneous delight in him which the theatirical -

‘art may maintain. They do not stop with simply loving the
4 actor whom they enjoy. Soon a kind of fellow feeling is
‘established among those who love him, When the spectators
then love one anothér, it is obviously not on their own ac-

‘count, but on aceount of that one whom the y mutually love,

The proof of this is that the more an actor pleases us, the
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more we applaud to induee the other spectators to admire
him, We want not only to increase the number of his ade-
mirers, but to execite the lukewarm. If anyone‘disagrees

with us, we dislike in him that scorn which he feels for

‘'what we love. Thus the love of an objeet gives rise to a

society which is formed of all those who thus love and which

‘'excludes those who disagree. This conclusion, whose appli-

cation is universal, is proved especially with regard to the
love of God, The one who loves God finds himself, by the
act itself, joined in a society with all those who love Him,
He wills them to love the same ObjJeet as he. He wills this
with & will infinitely mightier, beoause what eoncerns him
now is not a mere theatrical pleasure, but is Bliss itself.
There is also that which makes the righteous love all men in
God, even though they be his very enemies, How shall he
fear them? They are not able to take away his blessing.

‘They even please him, for he recognizes that, if his enemies

'should turn to Ged unreservedly, these very men would em-

brace him as well as the God Who alone confers bliss, and

‘they would necessarily love him as themselves, as a partner

with them in the enjoyment of so very great a blessing.l

L T T

fl’..u."‘.‘;A.l,il,f.(. S8 g C L ‘ L i D )
= 'On Ghristian Dectrine, I, 29, par. 30 (IX, 24f).
<Th3%19gicaiiy, The basls of this community of love is

‘found in'the act whereby God in the beginning created a

single man, Adem, in'whem was contained the germ of all

‘other men, This agreement of opinions is therefore an at-
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This follows from the new character of love which of

itself spontanecusly gives rise to a society oflwhich it is

the bond., When we give the name city to this group of men

who are joined by their ¢ommon love for a specific object,
we say that there are as many cities as there are collective
loves, Now it is enough to remembef the conclusions whieh

precede to understand that since there are among men two

(loves,z it is necessary that there be two cities, to which

all other human groupings are reducible, The group of men
who lead the life of the old man, of the earthly man, and
who find themselves united by their common love of temporal

things, form the first city: the Earthly City. The group

‘of men united in the bond of divine love form the second cie

H

ty: the City of God.?> When once these two cities are un-

I

‘te?pt:;giﬁestor?,the pr}mitige human unity, : Cf.,éD5 XIII
{sle J, 22 (I, 514f); ibid., 27, par. 1 (I, 519f
171, 5344); x1v, 1 (11, TfT. 0 ’ |

3 XIII,

. ?De'denesi ad litteram, XI, 15, par. 20 (BL, XXXIV,
eol. 437). .~ o R o .
. Inasmueh as 1t originates in the love of each mn,

the society i1s no more than are the individuals who compose

it: "But let us suppose a case of two men; for each indivi-

dual man, 1ike one letter in a language, is as it were the
element of a city_or,kingdoma\howevg ar spr?ading in its
D .

r f ‘
, IV, '3 (I, 138

3 WTne two loves form thiese two citléss the love of

occupation of the earth."

,G@d‘fdrmstqrusqlqz; secular love forms Babylon." Enarra-
08 64

tiones in psalmes II (PL, XXXVI, col. 773). .
, ‘%Ebeord”ngly,’twexef? es have been formed by two

loves: .the earthly by the love of self, even to the con-
tempt’of od; the heavenly by the love of God, even to the
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derstood according to their reel essence, moral philosophy
proceeds to expand into a philesophy of history, distin-

‘guishing under the multiplicity of people and of events the

persistence, since the beginning of the world, of two eci-

‘ties, and revealing the law which allows one to foretell

their destiny.

The assembly of menwho live in one city are called a
people. If we, then, give the name of gj._gy_ t0 e very group
of men united by the love of a common object, we know by the
same token what a géople is, A people 1s an assooclation of
rational beings, united by a common will and by a common
possession of that which they love, It is evidemt that
these belngs must be reasonable. Otherwise they would be

incapable either of knowing the same object or of perceiving

_ the common possession of their love. That they are united

contempt of self," CD XI1v, 28 (II L7).

"And these.we also mystically call t he two cities or
the two .communities of men, of which the one is predestined
to reign eternally with God, apd the other to suffer eternal
punismnent with the devil." CD, XV, 1, par. 1 (II, 49).

A concerning the common oz?fgin of these two cities in
Adem, see ¢D, XII, 27, par. 2 (I, 520},
thus 1’.1‘. ‘has come to pass, that ’ehough there are

very many and great nations all over the eart;hi whose rites

‘and customs, speech ‘arms, and dress, are dist ished by

merked differences, yet there are no more than two kinds of
human society, which we may justly call two cities, accord-
'ing to the language of our Scriptures. The one consists of

those who wish to live after the flesh, the other of those
who wish to live after the spirit; and when they severally
‘achieve what they wish, thex live in peace, each after their

"kind." Gﬁ XIv, 1 (II 1lf
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by their common possession is, for us, the origin of all so-

‘ciety, What we have said of men may be said likewise of
'peoples. Men, we may say, are thelr wills, which is to
say, thelr loves, Thus it may be said: like love, like

people; 1inasmuch as love is the bond which constitutes a
city, i.e, a society.l* Therefore it is enough to know what
a people loves to know what it is: ut videatur gualis guis-
que populus sit, illa sunt intuepnda guae migiﬁ.’j Let us
apply to the two cities this methéd of diserimination. |

That thing which a socliety loves is what all its mem-
bers are united to obtain., If all society, whatever it may
be, has any common aim, it is peace, No doubt someone will
immediately objeet that the opposite seems rather more evi- |

dent, Civil wars and wars between nations do not appear to

4 gee the preceding note, the third passage cited,
where civitates is presented as tthe mystical equivalent of
societates.

S, ., ,.a people is an assemblage of reasonable be-
ings bound together by a common agreement as to the objects

‘of their love; then in order to di scover the charaecter 'of

any people, we have only to observe what they love. Yet
whatever it loves, if only it is an assemblage of reasonable

‘beings and not of beasts, and is bound toget her by an agree-

ment as to the objescts of love, it is reasonably called a

people; and it will be a superior people in proportion as it
is bound together by higher interests, inferior in propor-
tion as it is bound together by lower." CD, XIX, 24 (II,

339¢).

C'rhe Latin above reads: ®"then in order to discover
the oharae’(;er of any people, we have only to observe what
"they love."
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‘support this thesis. In reality, hoWever, whatever their |
‘eppearance, such acts do not contradict it. It is evident
that there are no socleties without wars. But why do these
societies wage war except to establish peace? This is saye
ing, in effeect, that the peace desired by these societies is
not any peace: .certainly not a simplé tranquility maintain-

ed at any price, whatever its basis, The peace which they

desire is that true peace which satisfies everyone's desire,

so that, if it be obtained, they want no more from war.

In this sense it is proper to say that war is not waged for
| war, but for peace, When men fight, they desire, rather

F than oppose, peace, but they want it on their own terms;

Thus, every society seeks peace. What then is the

‘necessary condition withaat whieh peace is but temporary and
imaginary? It is order. So that a mass of interests, and

‘éspeciaily a mass of wills, may agree on the simultaneocus

pursuit of a single end, each must be in his proper place
'doihg his job exactly as it should be done. This truth,
‘which is evident at the heart of a material organism such as
‘the human bedy, is none the less evident in human love or,
eonsequently, in a society. The peace of the body is the
ﬁéil;ordeféd hafmony of its appetites. The peace of ra-

‘tional love is the harmony between rational understanding

AT T T

6D, XIX, 12, par. 1 (II, 315¢),
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and the will, Domestic peace is the harmony of the resie- |
dents of a single house according to order and to obedience.
Civic peace is the same harmony extended from the family to
all citizens. Finally, the peace of the Chri stian city is
a perfectly ordered society of men who delight i n God and
love each other in God., ‘Therefore, in all these cases,

7 Are there two orders

peace is the tranquility of order.
around which these two cities can be organized?

These two orders exist, and we already know t hem
since they are mixed with the two spiritual races which wé
have previously distinguished: whatever is seen in the body
is seen 2lso in grace. On the one hand, the ungodly, who
bear the likeness of the earthly man from the creation to
the end of the world, are the first ecity. This eity is al-
ways busy organizing itself according to an order which is

proper to itself, This order consists in the control and

‘enjoyment of chosen matters, Obviously, the order of this

city is basieally nothing but a mockery of the true order
against which it is in permanent revolt, But since even

thieves, though wild brutes, obey their own kind of lawand

'75*civil_pedée 1s a similar concord among the citi=-

.zens, The peace of the celestial city is the perfectly or-

dered and harmonious enjoyment of God, and of one asnother in

‘Ged, The peace of all things is the tranqnility of order.
‘Order 1s the distribution which allots things equal and une-
-;qgal; each to its own place.” (D, XIX, 13, par. 1 (II,

319f )
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respect a ceptain kind of peace, how can any rational beings
find it possible to live without producing some kind of so-
ciety? Even though it be evil, it, and all that 1s in 1it,
is proper.8 It is notvthen astonishing that it conserves,
even in its very depravity, an appearance of beauty. |

It nevertheless must be added that the peace of the
wicked is a false peace, and that, compared to that peace of
the just, does not even deserve the name. At its base its
apparent order is nothing but disorder. The tyrant who ox-
erts himself to force all members of the c¢city to submit to
him usurps, in reality, the place of God. The heavenly
city, on the contrary, orders everything in view of assuring

t0 its citizens Christian liberty, that is, the usage of all

the things which lead to the enjoyment of God. We can

8 "How much more powerfully do the laws of man's na-
ture move him to hold fellowship and maintain peace with all
men in so far as in him lies, since even wicked men wage war
to maintain the peace of thelr own circle, and wish that, 1if
possible, all men belonged to them, that all men and things
might serve but one head, and might, either through love or
fear, yleld themselves to peace with him{ It is thus that
pride in its perversity apes God. ~ It abhors equality with
other men under Him; but, instead of His rule, it seeks to
impose a rule of its own upon its equals, It abhors, that
is to say, the just peace of God, and loves its own unjust

.peaee; but it cannot help loving peace.of one kimd or other.

For there is no vice so clean contrary to mature that it
obliterates even the faintest traces of nature." (D, XIX,
12’, mrtg (II’ 318)0 . ; ‘

"Now what is a state but a multitude of men bound to-
geg?er by some bond of concord?" Letter 138, ii, 10 (XIII,
20 [ ] ’ ‘o
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therefore conceive its order and 1ts unity as a simple ex-
tensiopn of the order and unity which reigns through the love
of every just individuel., By 1tself it establishes the

‘true order, and alone enjoys true peace; it alone is there-

fore the home of a people worthy of the name, Finally, it
alone is truly a city.9 Thus the tv;ro cities are distin-
guished and opposed, as the very endis toward which they are
ordained,

These conclusions raise a oconsiderable problem, for
they introduce a fundaméntal ambiguity into the very notion
of the City of God. Even though Augustine has consciously

acoepted it as such, it has none the less of ten confused his

commentators, On the one hand, carried to its logical con-

clud on, the distinetion between the two cities ends by al-
lowing only the City of God %o exist, Only it is a city
because it alone is all that a city ought to be, It is not

i

I *And therefore, where there is not this righteous-
ness whereby the one supreme God mles the obedient city ac- -
cording to His grace, so that it sacrifices to none but Him,
'and whereby, in all the citizens of this obedient city, the
soul consequently rules the wdy and reason the vices in the
righ tful order, so that, as the indl vidual just man, so also
the community and people of the just, live by faith, which
works by love, that love whereby man loves God as He ought
to be loved, and his neighbor as himself,--there, I say,

“there 1is not an assemblage associated by a ocommon acknowl-

edgement of right, and by a community of interests. But if
there is not this, there is not a people, if our definition
be true, and therefore there 1is no republ ic; for where there
‘is no people there can be no republic.® (D, XIX, 23, par.

5 (II 339).
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sufficient to say, therefore, that the Roman repuhbl ic has ’
been unjust, because, in fact, 1t is not worthy of the name
of republioc. The same conclusion applies with equal force
to the Athenian republi'o s 'or to the empires founded by the
10 On the other hand, one can=-
not deny that, to speak correctly, the Roman republic has
been a true republic, because, aéoording to our definition
of a people, 1t is a group of rational beings, united by the
common enjoyment of that which they love, It is the efore
an evil people, but it is a people, even though divested of
justice and consequently deprived of true virtue.’t If one
should admit the £irst definition, the very antithesis be-
tween the two cities diseppears, for only the ome 1s left.
If, however, one aimits the second, how shall the two cities
exist side by side, and what shall be their relationship?

'No doubt Augustine considered the heavenly oity to be
the only one worthy of the name, sinee every city relies on
peace, and ‘it'a]'.bne possesses true peace. Nevertheless,

the problem which preoceupies him the most is the second,

‘which basically presumes that the earthly city d eserves , in

Al

'some sense, the name of gity. The long recital of the City
'of ‘God, whose influence on the theology of history, and

(B S 0 T S T T B B B Y

A0 o
U Vep, XTX, 24 (I1, 339f).
€D, XX '(sis, XIXJ, 24t (I, 339-341).

11
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perhaps over history iteelf, will be decisive, up to Bossuef:
and leter, is noth ing but the reply to this quest fl.on.l2
For the first time, perhaps, in this work, thanks to the -
light of revelation which unveils the beginning and the end

hidden in the universe, human reason has dared to attempt

‘the synthesis of universal history. Thus here, more than

any place else in the Augustinian system, reason eivances
only in consequence of faith, since the problem is to organ«
jze the knowledge of that which is seen with that which is
not as yet. Indeed, it is revelation alone which knows of
the oreation of Adam by God, and by whioh we lsarn of the
two citles among which are divided the human race of which
he is the father.-> There is the birth of Cain, member of
the earthly eify, who in fact founded a city (Gen. 4:17),

‘ 12 see Georges Hardy, Le "De Civitate Dei' Source
Pringipale du "Discours sur 1'Histoire Universelle,” (Paris:

. Leroux, 1913). Note thfe‘vAery}faIr observations.on pp.
27f, to which may be added that Augustine not only invented

the  theolegy of history but formulated the very notion

féfvljmmaj.ﬁit{, so that it has been ceaselessly revived and
reinterpreted,

, down to Auguste Comte, as a society composed i
more of the dead than of the living, including the future,

‘and held together by purely spiritual bonds. The City of
‘God, along with Bossuet's Discours sur 1'Histoire Univer-
Selle, will form part of the ﬁIblioEG%uePosIﬂve, in 158

t————

'volumes, for which Comte prepared the list, 1t 1s found in
the fourth section, that of the Synthesis, in the fourth

r l g U ‘ ‘ '

‘Bivis, 13] the Koran, (4) the Gity of God. , Cf. 4. Comte,

e., (1) Aristotle's Ethies and Polities, (2) the
Systeme de Politigue Positive, vol. IV, P. 560.
13 :¢9, 'x11, 27, pav. 2 (I, 5191).




I
-
i
2

[
B3
§)

H

63
as though better to mark that his reélm is of this warld. !
On the other hand, Abel, the member of the city 6f God,

did not found any city, as though to affirm ¢t hat this life
is no more thaﬂ a pilgrimage to a very happy home.lk This
is also the revelation ih which we are permitted to follow,
throuéh the course of histery,'the ﬁrogressive constructlion
of thg heavenly city, even to foreseeing its ocompletion.
This,ﬁighest end is, in effect, the establishment of the
perfect eity of God, according to the eternal blessedness
which the chosen people enjoy. The continuing constmcetion

of this eity according to the design of Providence is the

‘deep meaning of history, that which bestows t o each people

i%s reason for being, t hat which assigns each role and

‘reveals each destiny.

From his own definition, the two cities are mutually

incompatible, Therefore Augustine has not imagined that

'they~could;ever éoincidé. St1ll, 1t is at least necessary

that they coexist, and, consequently, that they find a modus

‘vivendi which will allow the eity of God to develop. When

one examines their respective situations, one readily dis-

covers that there is a plan according to which the two

:eities'meet end live, so to speak, mingled, which is the
?ééﬁﬁﬁij'éiﬁj. The inhabitents of the oity of God are here

14 op, xV, 1, par. 2 (II, 50f).




‘ienated from God. Yet even this people has a peace of its
own which is not to be lightly esteemed, though, indeed, it
'shall not in the end enjoy it, because it makes no good use
of it before the end, But it is our interest that it enjoy

oities are commingled, we also enJoy the pease of Babylon.

_'has its own peculiar and widely dirferent aim in using then,

64
below confounded in appearance with those who live in the ’
ear£hly city alone, How shall they avoid this? ‘They are
men like the others. 'conseqnontly, their bodiés require
their part in the materialAgood for which the earthly city
is organized. Therefore they participete in its order and
its peace, benefit like the others in what it procures, and
bear the duties whieh it imposes.15 Nevertheless, contrary
to the life apparently common, the two people who live to=-
gother in the earthly city never really merge. The citi-
zens of the celestial elty live with the others, but not as
the others, Even when they perform the same acts externale
ly, they perform them with a different spirit., On the part
of those who live according to the life of the old man, the
benefits of the earthly city are the ends which they enjoy.
On the part of those in this oity who lead the life of the
new maﬁ, born of grace, the same benefits are no more than

L : , 16
means whieh they use to bring them to their true end.

.......

15 ")Miserable, therefore, is the people which is al-

this peace meanwhile in this life; for as leng as the two

For from Babylon the people of God is 8o freed that it mean-
while sojourms in its companys® €D, XIX, 26 (II, 341).

16 "Thus the things neoessary for this mortal life
are used by both kinds of men end families alike, but each
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From this deep-seated duality of attitude in the
presence of the same objects arises the many problems which
are all concerned with the real relationship of the spiri-

tual to the temporal, Among these problems is the fre-

‘quently debated question of the right of property. Augus-

tine considers it on the basis of the reasons which are

given.17 Some esteem all property evil, godless and in

‘contradiction to the teaching of the Gospel. Others, on
‘the contrary, live by amassing riches and are prey to an ine

‘satiable thirst to possess., Both are mistaken, though from

different motives, concerning the true sense of property.

One can own legitimately, but this depends on the manner of

_possessing.

‘The earthly oity, which does not live by faith, seeks an
earthly peace, and the end it proposes, in the welle-ordered

concord of civic obedience and rule, is the combination of

men's wills to attain the things which are helpful to this

life., The heavenly city, or rather the part of it which

‘sojourns on earth and lives by faith, makes use of this
‘peace only because it must, until this mortal .condition
which necessitates it shall pass away." €D, XIX, 17 (II, -

326),
17 The fantastic interpretations which have frequente

'ly been given to the Augustinian doctrine at this point have

been eriticiied in an excellent chapter by Bernard Rolende
a Morale de Saint Augustin (Paris: M, Riviere,

Saint Augustin (Paris. Didier et Cie.,
I%’ PP "5 .
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Those who tirelessly amass perishable goods to enjoy

as ends do not recognize the essential relationship between

the c¢reatures and God, In reality, since God is the Crea=-

‘tor, He owns all the works of His hands and He alone owns

them, All belongs to Him, for He created all th ings.18 .
It is therefore true, in one sense, t hat man owns nothing,

and that ownership considered to be based on the rights of

men alone is a kind of usurpation., On the othsr hend, if

we descend from this plane to that of the relationships
among men, 1t is clear t hat there exists a right of proper-
ty, not of man with regard to God, but of man with regard to
another man, The legitimate ocoupation, purchase, gift or
inheritance is as much a right as a just possession., To
séize by other means a beneflit already possessed by others
is to substitute for legitim te possession that which is no
more than robbery and usurpation.l

When one has the advantege of this double point of

‘view, the controversial texts of Augustine frequently gain a

satisfactory sense. Not in a single passage of his writ- ”
ings does he consider human property as illegitimate nor

counsel its abolition. On the contrary, if one consid-

18 Enarrationes in psalmos 49, xvii (PL, XXXVI, col.

19 All references bearing onthis point will be found
in B, Reland~Gosselin, op. eit., pp. 187-189.
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ers the relationship between men and God, he can rightly say
that goods legitimately possessed in the temporal order are
not illegitimate in t he spiritual order, From this new

point of view, the legitimte owners of earthly goods are

not always those who possess t hem, and the Scoripture has

reason to say that the faithful own the riches of the whole
world, in contrast to which the ungodly have not a penny.20
Property cannot be as well defined by means of a title of
acquisition as by the usage of the acquired thing. To |
abuse a good possession is evil, To possess it evilly is
to possess 1t not. If, therefore, one considers this theo-
reticai question, he is able to say that these things
rightfully belong to those who know how to use them in cone-
sideration of God and of heaven, which is to Augustine the
only legitimate use. A redistribution of earthly goodsiac-
cording to this principle would be a profound revolution,
but it is neither possible nor desireable. Where can be
found the truly just or, among their small number, those who
would want it, to whom may be given those goods evilly pose
sessed?Zl 'On the other hand, supposing that one finds

20 ocording %o the Benedictine editors, in the Sep-
tuagint Version, Prov, xvii, after verse (PL IXXIITI, col,.
665, note a). .

2 This seems to us to be the sense of the formula:

"Ybu observe how many are discovered on this basis who
should return what belongs to another, yet how very few
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them, they will not in the least desire the goods which must

be assigned to them, for the less one loves money the better

'he possesses it. These things cannot but remain as they

are, That property is correctly appertioned and held ace

cording to the laws of civil right does not meke those who

possess it to use it as they should., This iniquity should
none the less be tolerated, because these laws of civil
right at least restrain those who evilly use their own from
inflioting further evil on the bthers.22 Justice will
reign perfectly .in another life, in that heavenly city where
the just, who know how to use all things as they should be
used, will possess all things, 3

*

‘return it . o +," which we cite later, It will not be dife

ficult to find that the unjust owners must admit what they

‘are; but to find just possessors able to use it well will
be very difficult,

* (Yee note 23.]
22 B, Roland-Gogselin exactly summarizes Augustine's

‘thought in this way: "Here below, unless it be injurious.

to social peace, it is not the proper use of things, but

‘their legitimate possession, which establishes the right of

property. A thief is not pardoned becayse he distributes

,h}S thgrts[as‘a%ms;,no: %s the wq{gt miser‘kggt from posses-
'sing his fatherts goods," . ,0p, eit., pPp. 20061, '
: r ﬁEB%bHE-ﬁz

Refer to Augustine, njugali, XIV, 16.

.. .23 Surely if we prudently consider what is written:
"Faithful mén share the whole world, but the unfaithful do
‘net have even a penny," do we not reprove all who are seen
to enjoy themselves in .lawful acquisitions, and to use them
‘{gnorantly, with seizing another’'s goods (opposition between
'to enjoy, frul, and to use, uti)}? Certainly it canmnot be
anotherts goods if it4possessed lawfully, But they only
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When one refleots on the essential matters which this
solution to the problem implies, he is greatly helped by the
Augustinian eéncept of the connection between the heavenly
city and the earthly eity., ‘To apply the rules which are
valid in the one to the level of the other is to confound

2L

both and to destroy the whole, " Phe earthly city has its

order, its right, its laws, Since it is organized for a

possess it lawfully who possess it justly, and they possess
it justly who are good, Therefore all that is possessed
‘evilly belongs to another; and that whioh is used evilly is
possessed evilly. You observe how many are discovered on
‘this basis who should return what belongs to another, yet
'how very few return it, You likewise observe how many,
whoever the{ may be, disregerd this truth to the extent that
they are able to justly acquire more property. Obviously,
justice not only has nothing evilly, but it has nothing that
it has not prized, Money truly is held evilly by the evil,
By the good it is held better as it is loved less, Thus
the latter endure the evil men who have money evilly, though
some who are called citizens are established lawfully. It
'is not as it later will be made, when all will belong to
‘those who use 1t well, but it is kept so that those who use
‘it evilly may be the 1east disturbed. On the other hand,
the faithful and just, who rightfully own all things, « « e
will arrive at that oity where the eternal inheritance is,
‘where there will not be any local justice, but where, on the
oentrary, the wise man will have the supremacy, and they
‘will then. possess what was truly theirs, Letéer 153, vi,
26 PL XXXIII, col. 665).

2 Properly understood the problem is not to spare
‘the injustices committed against the oivil law.,  Goods
‘evilly aecquired ought to be returned: "For example, we do
not 1nterrere with the following of earthly custams and laws
‘nor with the returning of what belongs to another.,” (loec.
¢it,, ool, 665); rther, in addition to the responsibIlity
Te make these restitutions by gentle means, he camnnot at-
‘tempt to take from its possessor what he legally possesses
‘under the pretext of using religiouslg what he uses evilly.
See: Letter ;21, 39 (PL XXXIII, col. 92).
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M

‘specific state of harmony and of peace, it should be re-

spected, defendéd and maintained--so much the more since the
citizens of the}city of God live there, participate in the
benefits which it assures, and enjoy the order which it re-

alizes, But it is none the less true that this relative

‘order is very far from agreeing with the absolute order

which it opposes in a great many points, This is caused by
what the temporal law directs, namely, that which assures
social order and social peace, These are opposed to whét
the eternal law orders, which is the submission of the tem-

poral to the eternal.zs, It is surely desirable, amd to

‘some degree possible, that the two orders coincide, Never-

theless, the second is pointed out as being essentially an

ideal order, whose perfect realization will not take place

'in the first.,

If it be thus, the difficulty is to know what the

eity of God is to expectw-and, in cese of need, to demand=«

‘from the earthly city in each situation, Since the citi=

‘zens are in part the same, what is the proper order and the

proper right of each one? What about the conflicts which

‘"sre inevitable between the two orders? How is one to de-

‘fine the rights and responsibilities of the Christian in

¢ase of conflict? 'Is it necessary to reform everything, or

(I N R

25 pe '{ivero arbitrie, I, 15, par. 32 [(pp. 78=-877).
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should everything be endured?

It will be well to obéerve first of all that the
earthly city has nothing to fear ffom the City of God.
Rather the opposite is true. To be sure, the principles in
whose name their citizens act are very different. Yot
those which govern the Christian life are found to require,
and that very strongly, exactly what the laws which govern
the eity try to obtain, This does not seem evident at

first glanoce, because the Gospel teaches not only non-reéis-

‘tance to evil, but that one should render good for evil.

Though this be true, how shall anyone suggest that the State
may declde not to defend itself agalnst 1its enemles?

But plausible as it is, the objection is not valid,
What 1s the ostensible end of civil society? Harmony and
peace, It i the better to encourage this that the laws
prohibit the taking of revenge, which is nothing more than
forbidding anyone to render evil for evil. The Christian
law certainly goes much further. Still, in the overt act,

it only helps to establish in the city the rule of the good

‘over the evil, which is the sine qua non of order. In re-

ality, no opposition can arise between the two cities so

long as the earthly city subjects itself to the superior

26 'See the letter of the Volusians to Augustine and

‘thg,objeotions which it contains, Letter 136 (XIII, 174~
17
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‘laws of justice. A state which can have soldiers, offi-
cials and--in a general way--its citizens in accord with the
ideal of Christianity, shall assuredly have nothing left to

desire., 27

‘When the earthly city breaks its proper laws and thus
infringes on justice, what happens? The citizens of the
heavenly city who are members of it merely continue tc ob=-
serve the civil laws which the earthly city professes to
forget. From the disorders which result from the generél
oonteﬁpt of the laws, the just suffer, and pardon, much,

The part of their environment which they are able to correct
by themselves, they correct. What they are not able to
help, they endure with patience. For the rest, they con-
tinue to observe the laws which the others claim to despise.
At this point the radical distinotion between the two cities

in the midst of thelr very harmony appears oiearly. So
long as oivil society observes the laws which they them=~
selves have passed, the members of the city of God which
form a part of it do not seem different to the observer.
‘Everything outwardly indicates that both parties aim above
all else at the order and peace of the earthly city which

o

. p—————————"

o Concerning the legitimacy of war from the Christien
point of view, see B, Rolani-Gosselin, op. clt., PP. 142-

27 petter 18, 11, 12-15 (XTI, 203-206)




e e D i i e i S

73
they inhabit. At this time, however, their manner of ob-
serving them is quite different. The citizens of the
earthly city consider it an end. The Jjust, on the contra-
ry, work to maintain them simply as a way to attain the city
of God, Thus in the ruin of the earthly city which has
thrown off all restraint, one seeé---in spite of the occa-

sional evidence that they observe the laws of the city like

‘everyone elsén--that the city was not actuelly what they

obeyed, for in a sense it does not exist, and it renounces
the lews at their imposition, yet they still observe them.
If the cltizens of the city of God thus continue to practise
moderation, continence, kindness, justice, harmony, and all
the other virtues in a city which dispenses with them,
though they have never practised them with the viewpoint of
this same city, it is well that they have practised them to
their profit. The Christian is the very careful observer

‘of the laws of the city, precisely because he only observes

- ; 2
them because of higher aims than those of the city.
What 1limits, then, are assigned by such a doctrine to
‘the conflicts between State and Church? God Himself has

A T

28'}otter 138, i1i, 17 (XIII, 208f), This luminous
text specifies In addition that if God preserved the respect
‘of virtue in ancient Rome, 1t was in order to prepare the
ways to the divine oity and to make its constitution pos-
‘sible, ‘This is the central historical theme of the City
‘of God,
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‘us, but whose existence 1s not to be doubted. There is no

- not through hatred of Caesar, but through love of God.

‘than to omit the divine law of charityo31

T4
'1aid down the rule which defines them: render to Caesar
that which is Caesar's, and to God that which is God's,
When Caesar demands what is due him, the Christian renders
it, not for love of Caesar, but for the love of God. Like
the good sovereign, the evil one has his authority from God,

which He grants to him for ends whose nature is unknown to

acoident for the christian.29 When Caesar claims as his
what is due only to God, the Christian refuses it to hiﬁ,

30
Thus again the earthly city has nothing to fear from the
Christian, since, as a submissive citizen, he will love
rather to suffer injustice than to arm himself with violence

and will prefer rather to bear the unmerited chastisement

. 29,The texts were asgembled by Gustave Combes, La
Doctrine Politiggg de Saint Augustin (Paris: Librairie
ITOB, I;z: )’ pp. m5°

3% 1 etter 185, 11, 8 (III, 479-520).

31 "As therefore, we are saved, sSo we are made bhappy
by hope. .And as we do not as yet possess a present, but
look for a future salvation, so it is with our happiness,
and this 'with patience'; for we are encompassed with

‘evils, which we ought patiently to endure, until we come to

the ineffable enjoymént of unmixed good; « o o" €D, XIX,

.~ ®And therefore the apostle also admonished the Church
to pray.for kings and those in authority, assigning as the
reason, 'that we ma; live a quiet and tranquil life in all
godliness and love.' And the prophet Jeremiah, when pre=

‘lr‘(II_’ 307).
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In keeping with these principles, Saint Augustine
never extols the adoption of a definite form of civil gov-
ernment, The history of Rome, always present in his memo-
ry, suffices to convince him that, according to the nature
of the people who are to be governed, this constitution may
be preferable to that. When a sobiety is composed of
thoughtful men, alert guardians of the common good, each of
whom'subordinates his personal interest to that of all,
nothing prevents the euthorization to elect from their oWn
number magistrates charged with the administration of the
republic, But when this same people progressively deter=-
jorates internally to the kind of citizens who prefer their
private interest to the public interest, the elected offi-
cials become venal and the government passes into the hands
of the worst criminals. Why shall it not be right that a

good man, arising at that juncture, should take from the

dieting the captivity that was to befall the anclent people
of God, and giving them the divine commend to go obediently
to Babylonia, and thus serve their God, counselled them also
to pray for Babxlonia, saylng, 'In the peace thereof shall
ye have peace,'**--the temporal peace which the good and the
wicked together enjoy." CD, XIX, 26 (II, 341).

: ¢f, €D, VIII, 19 (I, 333-335), and the sermons con=
cerning the martyrdom of St., Stephen, Sermones 314-319 (EL,
mVIII, "eol, 11&‘25—1442) . -

. ...In accord with these principles, Augustine always is
the opponent of the pain of death and of torture; see on

‘this point G, Combes, op. cit., pP. 188-200,

* I 'mim, 2i2; variant reading, "purity."

t**'ier. 29£70
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people the right of conferring public office and should
reserve this right to a small number of magistrates who are
likeminded?32 The eternal law alone is unchangeable, The
temporal laws are not. In the same way, when he praises
the happiness of the Christian emperors, Augustine takes
care not to confuse the temporal ofder with the spiritual

order., It is less in their secular prosperity than in

the justice of their administration and from their submis-

sion to God, that he makes this happiness to consist, >

' One may thus be tempted to believe that the radical
heterogeneity of the two domains assures their complete inde-
pendence in the doetrine of 8t. Augustine, But this is not
so, for other considerations proceed to reestablish the re-
lations which the theory seems to break, It is a fact, for

example, that after finding it repugnant for a long time,

Augustine progressively inclines toward a closer and closer

‘collaboration between the religious authority and the civil

suthority. The sight of his own oity attracted to the

2 De 1ibero arbitrio I, 6 (pp. 30-37).
6p,”V,” 17 (I, 208f).
~ Source of St. Thomes Aquinas, Suma Theologia, Ia,
II&G, q. 97’ a.rt. l’ end.

33 GD V 24 (I '222f). What interests him especi-
ally is to P prove, in opposition to the pagans, by the
‘example of Constantine, that the reign of a Christian em-

peror can be successful, 25 (I, 223f),
Cf. Letter 138, 1ii, R (XIT1I, 206-209).
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Catholic Church solely by fear of the imperial laws has
struck his spirit acutely, and, nearing the end of his life,
he admits with less and less soruples the legitimacy of re-
course to secular arms against the heretics and the schis-

34 Is it necessary to see in this attitude the

| 34 See the typloal text: Letter 93 (VI, 395-440).
Note especially i, 2 (396f): "Oh, if only I could but show
you how many we have even from the Circumcelliones, who are
now approved Catholics, and condemn their former life, ¢ o o
who nevertheless would not have been brought to this sound-
ness of judgment had they not been, as persons beside them-
selves, bound with the cord of those laws which are dis-
tasteful to you!"

Persecution is legitimate if it 1s the persecution of
evil by the good: "In some cases, therefore, both he that
suffers persecution is in the wrong, ami he that inflicts it
is in the right. But the truth is, that always both the
bad have persecuted the good, end the good have persecuted
the bad: the former doing harm by their unrighteousness,
the latter seeking to do good by the administration of disw
cipline . . " %1,,8 (401L£), "Now you see, therefore, I
Suppose, that the thing to be considered when anyone is
coerced is not the mere fact of the coercion, but the nature

.of that to whioch he is coerced, whether it be good or bad

[ ] [ ] 0"- ,V, 16 (‘og)p ) ) ,
. From thls springs the legitimacy, even the excel-

lence, of the laws passed by the Christian emperors against

the sacrifices of the pagans., See 1ii, 10 (403f). |
' From this, finally, Augustine's own development gives

a favorable judgment on tie employment of force against the
‘heretiecs: "I have therefore yielded to the evidence
‘afforded by these instances whieh my colleagues have laid
‘before me, For originally my opinion was, that no one
‘should be coerced into the unity of Christ, that we must act

only by words, fight only by arguments, and prevail by force
of reason, lest we should have those whom we knew as avowed

‘heretiocs feigning themselves to be Oatholies., But this
‘opinion of mine was overcome not by the words of those who

controverted it, but by the con¢lusive instances to which
{. - For in the first place, there was sel

over against my opinion my own town, which, although it was

onee wholly on the side of Donatus, was brought over to the
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‘denial of the very ideal of the heavenly city and a tendency
for making it coincide with the earthly oity?

‘The embarrassment in which one finds himself in the
presence of these various texts is due to the confusion
which spontaneously arises between two pairs of seemingly
‘contradictory terms: State and Ghuroh on the one hand;
Civitas terrenae and Civitas Del on the other, But, from
the boint of view of Saint Augustine, these two pairs dp not
coincide, The earthly city is not the State, In effect,
ell the members of the former city are predestinated to
eternal damnation. But.the future eleet ones necessarily
constitute a part of the State where they were born and in
which they live, One must not, therefore, confound the
earthly city, a mystical entity according to Augustine's own
‘éxpfeésion,‘with such and such a real city realized materie
‘allf in time and space, Inversely, as surprising as this
may seem, the‘Chnreh is not the City of God, for this clity
'is the society of all the elect, past, present and future.
Not only were there manifestly gggg of the elect righteous
‘before the fermatiOn of the Church of Christ, but there are
preserved, apart from the Church and perhsps even among its

‘persecutors, future elect ones who will submit to its diseci-

‘Catholic unity by fear of the imperial edicts, . . ."
v, 17 (409f).
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pline before dying. Finally and above all things, there
are within the Church many men who are not of the number of

the elect: habet secum, guamdiu peregrinature in mundo,

connexos communione sacramentorum, nec sSecum futuros in ae-
35 Saint Augustine accordingly rig-
orously expresses his thought wheﬁ he declares that the two
cities are mingled here below and that they will remain so

unbtil the last judgment conclusively separates the citizens

of the one from the other: Eerplexae quippe sunt istae duae
36

civitates in hoc saeculo, donec ultimo judicio dirimantur.

But what then remain facing each other will obviously not be
the Church on the one hand and the State on the other, but
the divine society of the elect and the‘diabolical society
of the damned. Considered on the basis of their essential
meaning, thése two palrs of terms are entirely distinct;

| However, Augustine often enough expresses himself

with sufficient ambiguity to explain why a falr proportiomn

35 "So, too, as long as she is a stranger in the

world, the-clty of God has in her communion, and bound to

her by the sacraments, some who shsll not eternally dwell in
the lot of the saints," CD, I, 35 (I, 46), Translator's'
note, . -

36 "Of course these two cities are intermingled in

this age, until they are separated by the last judgment."
v ¢b, I, 35 (I, 46f)., See also XVIII, 49 (II, 381f),.
Excellent remarks on this point will be found in J. N, Fig-

is, The Political Aspects of S. Augustine's City of God
London: Longmeans, Green, and GCo., 1921), especially ochap-

ter III, pp. 51-53. and IV, 68-70.
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of commentators have not understood the difference. In a
noted passage from the City of God;37 he expressly declares
that the Church is from the present time the kingdom of
Christ and the kingdom of heaven. Is not this clearly to

‘restore under a different guise the identification which we

have ocome to rejesct? By no means, for the kingdom of

Christ, which actually is the Church, since He is with it

‘until the consummation of the ages, is not the City of God.,

His kingdom definitely allows the tares to grow with the

‘wheat, whereas He will not have the tares mixed with the

38

good grain in the heavenly ocity. It is thus correct that

37 op, XX, 9, par. 9 (II, 363-365).

38 Reuter believes that this text identifies the
churoh with the communio sanctorum. In his desire to re=-
fute Reuter, who seldom recognized the hierarchical and conw-
orete aspect of the Church, Figgis (op. cit., pP. 69) opposes
to his the opinions of Schols and Seidel, according to whom
Augustine has spoken of the Church as a visible and hierar-

chically organized body. Reuter is indeed mistaken, but

Figgis is mistaken in thus concluding that Augustine "makes

‘an identification of the Church with the Civitas Dei,."

Augustine in this passage identifies the Church with the
kingdom of God, but he distinguishes two kingdoms of God:

the one provisional in which offenses are still found,

whieh offenses are precisely what the Son of Man will have

‘reaped by the Angels at the end of time, when the tares will
be separated from the good grain; and the true kingdom of

God, which contains only the elect and is certainly identi-
cal with the City of God: "We must understand in one sense
the kingdom of heaven in which exist together both he who

‘breaks what He teaches (seil., the one who will not do what
He teaches him)* and he Who does it, . . . and in another

sense the kingdom of heaven into which only he who does what

* Notes by Gilson.
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the Church is the kingdom of God, but not that it is the
City of God. All that one can say is that the State is
essentially foreign to, and indifferent to, supernatural
ends, It is, according to the strong definition which one

man has given to the World: "human society organizing it~
39 '

_self apart from God." It i8 not at all surprising, from

these conditions, that the members of the State who are
only members of the State become henceforth the citizens
dest;ned to the earthly Cilty, and, by the same token, one
may legitimately mingle them.‘o On the other hand, al-
though the‘Church is not the City of God, it is the only

He teaches shall enter, Consequently, where both classes
exist, [ scil., the good and the bad]* it is the Church as
it now is, but where only the one shall exist, it is the
Church as it is destined t be when no wicked person shall _
be .in her. Therefore the Church even now 1s the kingdom of
Christ, and the kingdom of heaven. Accordingly, even now
His‘saints reigh with Him, though otherwise than as they

'shall reign hereafter; and yet, though the tares grow in

the Church along with the wheat, they do not reign with

Him," CD, XX, 9 (II, 364f)., This text thus confirms the
distinetIon of the concept of the City of God from the con-
cept of the Church instead of the reverse. ‘

| 39 Creighton's formula, cited by Figgis, op. oit., P.
58, . :

L0 . ‘ ,
b "For, in general, the oity of the ungodly, which

‘did not obey the command of God that it should offer no

sserifice save to Him slone, and which, therefore, ocould not

glve to the soul its proper command over the body, mor to
the reason its just authority over the vices, is void of

true justice.” = OD, XIX, 24 (II, 340).
¥ Notes by Gilson,
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human organization which tries to build it. Since it is
plainly designed, founded and helped by God to recrult the
elect of the heavenly kingdom, it is natural thet, in prin-
ciple, its members should be the future citizens of the
kingdom., From this arises the simplified antithesis to
which'Angustine occaslonally reduées history: two cities,
’Babylon and Jerusalem; two peoples, the damned amd the
elect; two kings, the devil and Christ,*'

One will not therefore consider Augustine either as
definitely having the medieval idéal of a clvil society sub-

jeet to the supremacy of the Church,42 or as having con=-

‘ 41 nop the otherjhand, what does it say that all the
various errors of the enemies of Christ are: Is there not
but one? I am bold to say clearly that there is only one:
for there 1s one city opposed to another city, one people
opposed to another people, a king opposed to a king. What
does this megn-=one city opposed to another city?  Babylon
is the one; Jerusalem is the other, In spite of anyone
‘wanting to be called by a different mystic name, there is
still ome city opposed to another city., The devil is the
king of the first, Christ is the king of the latter,"
Enarrationes in psalmos 61, 6 (PL, XXXVI, col. 733). .
, ~ WBabylon Es;saIE To be a city of the second century.
In this way there is a holy ciz{,‘Jerusalem. There is
‘also an eyil eity, Babylon, All the evil ones belong to
Babylon, in the same way that all the saints belong to
Jerusalem,”  Enarrationes in psalmos 86, 6 (PL, XXXVII,
col, 1166}, | ‘
o 42‘?4 difference between the heathen and the Roman
'states was not discussed by Augustine, He saw in the
‘former as in the latter no more than the temporal state
résting imn sin. The only one in which by divine right
‘order rested was for him the theocracy of the Church." .
H, V. Bioken, Geshichte und System der mittelalterlichen
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‘demned in advance such a concept. That which remains

strictly and absolutely true is that in any case the earthly
City, much less the City of God, must not be oonfused with
any form of State, whatever it may be. However, the State
can, and eventually ought %o be, used for the proper ends of
the Church and, through it, for those of the City of God,
This latter is a totally different problem, concerning which

Angustine ralses no objection, Inasmuch as he has never

olearly formulated the principle, the idea of a theocratio

government is not unreconcilable with his doetrine. Iz

the ldeal of the City of God is not implied in this idea,

43

it is not excluded either. A stranger to all the nations

Weltanschawung (third edition, 1917), p. lik.
¥rom the analysis which precedes, one sees immedi-

ately how far Eicken 1s from Augustine's real viewpoint.

, k3 What must come from the Middle Ages 18 not here
the point of Awgustine's doetrine. Concerning this it may
be remarked: L . ' _

I, The dootrine whiech confuses the City of God with
a theocratic empire, glthough it be a genuine mistake, was

‘inevitable from the social amd political circumstances whioh

favored its development. _
TI. Augustine himself had been compelled toward such

‘a position (a) in admitting the legitimacy of recourse to

gsecular arms against the heretlcs; (b) in imposing on the
State, as a duty, its self-subordination to the ends of the

City of God, The method and limits of this subordination
~ cannot be known to 'be determined a prieri.

_'See on this point the excellent remarks of Figgis,

‘op,. eit., DP. 79f, and also: "Now Augustine (however you
‘may In%e, , ’
‘earthly State. But he had prepared the way for other
- people to-do this." Op, olt., D. 84. .

rpret him) never identified the Civitas Dei with any
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and all the States, it recoruits everywhere the citizens
which compose it. Indifferent to the variety of languages,
of mores and of oustoms, it attacks none; it destroys none
which are good amd useful, It works, on the centrary, to
improve in all the different nations that which each of them
contributes to the service of the‘eartnly peace-«provided
that there 1s nothing in them opposed to the final estab-

bl

lishment of the peace of God, Thus it prepares itself

| bl "This heavenly city, then, while it sojourns on
earth, calls citizens out of all nations, and gathers to-
gether a society of pilgrims of all languages, not scrupling
about diversities of the manners, laws, and institutions
whereby earthly peace 1s secured and maintained, but recog-
nizing that, however various these are, they all tend to

one and the same end of earthly peace, It therefore is so
far from resoinding and abolishing these diversities that

it even preserves and adopts them, so long only as no hin-
drance to the worship of the one supreme and true God is
thus introduced, Even the heavenly city, therefore, while
in its state of pllgrimage, avalls itself of the peace of
earth, and, so far as it can without injuring faith and god-
liness, desires and maintains a common agreement among men
regarding the acquisitions of the necessities of life, and
makes this earthly peace bear upon the peace of heaven; for
this alone can be truly called and esteemed the peace of the
reasonable creatures, econsisting as it does in the perfectly
ordered and harmonious enjoyment of God and of one another
in God, = When we shall have reached that peace, this mortal
1ife shall give place to one that is eternal, and eur body

' shall be no more this animal body whioch by its corruption
‘weighs down the seul, but a spiritual body feeling no want,
‘and in all its members subjected to the will., In its pil-
grim state the heavenly eity possesses this peace by falth;
and by this faith it lives righteously when it refers to the
‘attainment of that peace every good action towards God and
man; for the life of the oity is a social life," (D, XIX,
17 (11, 3272). | | | |

© . One may get an ldea of the characteristically philo-
'sophiecal repercussions of this doctrine in studying Leib~
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here below for this perfect social life, though without
being able to attain it here: gquoniam vita civitatis utique
socialis est.l’5 This is the life where absolute order will

reign, by the union of wills acocording to a common blessed-
ness-~sternal life 1ln the bosom of God.

The meaning and bearing of.this doctrine has been
often discussed, Some people have seen a survival of Mani-
cheanism in the City of God., The City of God is opposed by
Augustine to the earthly olty as the Manichean kingdom of
good and of light is opposed to that of evil and of dark-
ness.46 But, first of all, it does not seem that Augustine
himself has in the least suspected such an affiliation, for
the sources of his doctrine to which he refers us are solely
seriptural, The ldea of a city of God is expressly sug-
gested to him by Psalm 86:6: Gloriosa dicta sunt de g;;
civitas Dei, 47 mpe classical opposition betwéen Babylon
and Jerusalem is suffioient, on the other hand, to suggest

nitz, Discours de metaphysique, chapters XXV-XXXVIII; and

‘Malebranohe’ Meditatlong chretiennes, XIV (ed. H. Gouhier;

Paris, 1928), pp. 305ff,

45 This is the last clause from the quotation in the
footnote above: "For the life of the city obviously is
soeial.” Translator's note,

46 G, Gombes, 22& eit., p. 36.

47 "Glorio l hings are spoken of thee, 0 city of
God." Psalm 87: AesVe Translator's note,
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the idea of an evil city opposed to the divime city.*® Fi.
nally, the antithesis of the two cities is already formula-
ted in the known writings previous to Augnstine, for example
in Tyconius. This disposes of this unprovable psychologi -
cal hypothesis concerning the germination of this idea in
his thought.*? Be that as it mey with regard to its ori-
gin, it ought to be left clear that, in every way, the
Augustinian doctrine of two cities not only has nothing
Manichean in its basic terms, but also that it is firmlj
anti-Manichean., According te Manl and his disciples, there
is an opposition between two cities, the one good by nature,
the other naturally evil, According to St. Augustine, the

idea of an evil nature is inconsistent from its terms. For

48 wyikewise observe the nemes of these two cities,
Babylon and Jerusalem. Babylon is interpreted by confu-

sion; Jerusalem by the vision of peace.,” Enarrationes in

Psalmos Qé 2 (PL, ©XVI, col., 773). Cf. Enarrationes In
Psalmos 86 6 (PL, TOXVII, col. 1105f).

Other ossible scriptural sources are suggested by P.
de Labriolle (editor of the Confessions, XII, 11, par. 12
(Paris: Les Belles Lettres, 1925- I§§E), vol. IT, p. 337,
note 1, which refer with reason to the Apocalypse,

49 Soe the parallel texts in the edition of %h: Ruées
of Tyoconius,* where the opposition between civitas Dei an :
§IVI§§ dia%oli is found. Consult on this point Flggis,
oP. cit., ppP. 46f, 127 and 127, note {. cgmpgre,wfii the
same sense, H. Seholz Glaube und Unglaube in der Weltge-

ieipzig. J: G. Aindrichs, 1911), p. 78, and B.
Geyer in Ueberwegs-Grundriss, 1lth ed. (Berlin, 1928), vol.
II, P. 114 ,

* ¥, G, Burkitt ed., The Book of the Rules of Tyco-

‘nius (cambridge. University Press, 1894), oxxii, 1lk DD
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example, the earthly city 1s good by nature and evil only by

the perversity of its will.50

Augustinianism, being a doc~
trine where the very darkness, insofar as it is, is good,
constitutes the very negation of the Manichean dualism,

It is the more useless to try to find the distant
sources -of the doctrine, concernihg which he hides nothing
about its origins or intentions. Here, as everywhere else,
faith precedes understending and gives birth to it., It is
therefore from the Scriptures that one must begin to dié-
covér the point of view of Augustine, That which strikes
him is that the revelation makes us to know ths events, from
the ereation and the fall, concerning which we should other-
wise live withouﬁ knowledge, but which are nevertheless the
key to universal history. ‘Afterwards it is that whioch
shows us the purposes of God and permits us thus to foresee
that future history will have sense as it has had in the

past, All that one discovers about the universe seen from

S

. 50 "Thegse two angelic communities, then, dissimilar
and contrary to one another, the one both good by nature and
upright by will, the other likewise good by nature but de-
praved by will, as they are exhibited in other and more ex=
plicit passages of Holy Writ, so I think they are spoken of
in this bock of Genesis under the name of light and dark-
ness; . » »" 0D, XI, 33 (I, 478)e ‘

"Phet the contrary propensities in good and bad

‘angels have arisen, not from a difference in their nature

and origin, since God, the good Author and Creator of all

‘essences, oreated them both, but from a difference in their

wills and désires, it is impossible to doubt." €D, XII, 1,
par” 2 (I’ 1081)0
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the viewpoint of space: being, goodness, order, proportion,

beauty, truthe-all find themselves again in the succession
of the states of this universe across the various intervals
of time, Augustine's point of departure is therefore the
revelation whieh, in-oonferring on history the universality
which our fragmentary empiricism cannot attain, and espe-
cially in revealing 1ts origin and its end, renders possible
the theology of history and oconfers on the universe an
intelligibility in the order of time,

| In adopting this first point of view, Augustine en-
gages himself necessarily in admitting a second, that of the
underlying unity of mankind and of its history. Since God,
in foresight, wills and directs the sequence of historical
events, from its beginning even to its approaching end, he
necessarily makes every people and every man act his part in
the same drama and contribute according to the measure de-
termined by‘Providence to the realization of the same end.
In a certain sense, therefore, the totality of humanity is
only a single men subdued by God to the purifying and illu-
minating trials of a progressive revelation, However,

these gifts and this enlightenment are only oleaily effec=

“tive to the future elect, members of this communion of
‘saints who are, as Leibnitz would say, of this "republic of

‘spirits," whose formation amd completion is the final reason

for the universe and for its history. Thence arises the
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exceedingly profound concept of a mystic city made more of
dead and future beings than of living ones-~a perfect soci-
ety which alone is clearly worthy of the name, since it was
founded by the love of God, and since 1t alone realizes the
ideal of soolety, whioch is peace and Jjustice. It 1is, in a

‘word, a perfeot sooiety,5l so that all the others are only
‘disaprointments or possibilities, It is not, therefore, by

accident, but by a thorough faithfulness to the requirements
of his methods and of his fundamental principles, that the
doctrine of Angustine expands itself into a theology of

histoi‘y.

51 wgpoiete fin," ‘Translator's note.
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APPENDIX C

SOME SUGGESTIONS FOR FURTHER STUDY

While this study was being made, a number of matters
of importance for further study or translation were noted,
With regard to translation, a comblete translation of Gil-
son's Introduction a 1'Etude de Saint Augustin will meet an
1mp6rtanf need, Perhaps others of his works should also be
translated, but the greatest urgency seems to attend this
work,

Also, severhl of Augustine's works should be trans-
lated, Some new translations have appeared rather recent-
ly, and some will no doubt appear in thé new edition of the

works of the church fathers, now in preparation under the

‘editorship of Johannes Quastens of the Catholic University

of America., But, at this writing, a number of Augustine's
works are not availeble in translation.

A @estion was raised in connection with the survey
in Chapter II, pages 20f: Is there a direct connection be=-
tween Augustine and Plato, as opposed 1o a Plato-Neoplaton-.
ic-Augustine relationship? This writer has not been able

‘to investigate this problem. However, Gilson's bibliogra-

phy notes ten German, seven French, four Latin, and three

‘Ttalian--but no English--stul ies of Augustine's sources.

Several of these studies, to judge by thelr titles, appar-
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enbly connect Augustine with Plotinus and Neoplatonism, tut

others epparently trace the connection directly to Plato.
Thus there seems to be room for a thorough study, in
English, of these relationships,

It bhas also been noted, on page 28, that there is

room for an exposition of a specific philosophy of the State

on Augustine's tems, This the writer has hopes of at-
tempting.

 But, to his mind, more importent is the making avail-
able some me ans for ready reference to all of Augustine's
works. Gilson notes that there 1s a Latin index: D. Len-
fant, 0,P,, Concordantiae Augustinianae (Paris, 1656, 1665),
two volumes., But this is not especially helpful to Eng-
lish-speaking students. Hence it has seened to this writer

‘that a condensation or precis of all of Augustine's works,

accbmpanied by a copious index, would be a boon to all stu-
dents of philosophy. If others can be persuaded that this
is a worthy project, it will form part of the writer's doc-
toral studies., |

In this conmection it may be remarked that the read-.

'ing of Augustine's writings is always profitable for edifi-

cation. Howevef, it is discouraging to plod through hun-

dreds of pages in the hope of securing a brief discussion of

‘two on a specific point. And Augustine himself admits to
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being prolix.l Because of this difficulty, coupled with

the lack of translations, this thesis has certainly omitted

some material from works other than the City of God which

bears on the subject. This must have been the experience
of other students as well, hence this concern with making

Augustine readily available to every student.

1 ¢p, 1V, 34 (I, 176).
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